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॥सारस्वत॥ 


( गोंय सारस्वत समाजाचें त्रैमासिक प्रकाशन) 


हें बरप शाश्वत उस्तलें 


शालिवाहन शकाच्या १९१८ व्या संवत्सरांतलो हो दुसरो अंक. सारस्वत पत्रिकेचे 
अंक म्हळ्यार समाजाच्या इतिहासाचे लेखी दस्तैवज. ह्या अंकांनी समाजाचो इतिहास 
आसा, संस्कृतीचे विवेचन आसा, पुरुषार्थी समाजपुरसांची वळख आसा. ज्या 
संस्कारांत हो समाज वाडलो, त्या संस्कारांविशीं बरयिल्लें बरपय आमी उजवाडायलां. 
सामान्यतायेन जेन्ना पत्रिकेचेर म्हयनो छापिल्लो आसता, तेन्ना फुडल्या म्हयन्यांत ती 
पत्रिका कालबाह्य जाली असो समज जाता. सारस्वत पत्रिकेविशीं तशें घडूंक पावना, 
कित्याक तर हे पत्रिकेचें पान आनी पान शाश्वत म्हत्त्वाचें आसता. केन्ना तरी 
एकाक्र्या वाचप्याक ते गजालीची जाणविकाय जाता, तो सारस्वताचे पोरने अंक 
आपणाक धाडचे अशी मागणी करता. अशे थोडे अंक अजून आमचे कडेन आसले 
तरीय वाचप्यांक विनंती आसा की तांणी आपले अंक सांबाळून दवरचे आनी 
समाजाच्या इतिहास-संस्कृतीचो अभ्यास करूंक सोदतल्या अभ्यासकांक ते दिवचे. 


ह्या अंकांत शणै गोंयबाब हांणी केल्ल्या श्रीमद्भगवद्‌ गीतेचे आनीक चार अध्याय 
जशे आसात, तेच भाशेन श्री सालितोरे हांगेल्या प्रबंधाचो फुडलो भाग छापिल्लो 
आसा. ह्या अंकांतलें खाशेलपण म्हळ्यार धारगळच्या श्री कालभैरव देवस्थानावयलो 
लेख. आचार्य धर्मानंद कोसंबी हाचे विशी आमी हे आदीं बरप उजवाडायलां, पूण 
कविवर्य बाकिबाब बोरकार हांणी धर्मानंद शताब्दिच्या निमतान केल्ल्या उलोवपांत 
एके वेगळे नदरेंतल्यान तांचें जिवीत आनी कार्याची चिकित्सा केल्या. 


वाचप्यांक हो अंक मानवतलो अशी आस्त आसा. 
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श्रीभगवंतालें गीत 
वामन रघुनाथ वर्दे वालावलीकार 


अीमदृभगवद्यीत ही भारतीय qu, अध्याल; दश जानी तत्वज्ञान हांचो MTI. GT शेळञ्यांठी शेकडे TEIN 
क्राळाळ qu Su गीटेचो dua) बेगळो र्ध होमात TIN. गीतेची gael MIR आढळली तरी sr uer 
बनानी RD शुद्ध BENT dec ida अणकार ह्या सगळया ATT मदी KNDD seu णाय. गीतेच्या 
anrea qar सांकुल Son आनी ताचे सकयल #पै NAAR deer) सरळ रसाळ BEN ATER जानी 
HETTAR Gere. MRT लीन अध्याय SINSI, «m ek चको ते cnm) अध्याय 
उनवाडबत्ात . 


इमं विवस्वते योगं प्रोक्तवानहमव्ययम्‌ | 

विवस्वान्मनवे प्राह मनुरिक्ष्वाकवेऽब्रवीत्‌ ॥१॥ 
श्रीभगवंतान म्हळें - 
सरना-जाल्लें फळ-दिणी ही योग-बुद्द eid विवस्वानाक बरी करून सांगली. विवस्वानान मनूक सांगली आनी 
मनून इक्ष्वाकूक सांगली. ।।१।। 


एवं परंपराप्राप्तमिमं राजर्षयो विदुः । 
स कलेनेह महता योगो नष्टः परंतप ॥२॥ 
हे भाशेन, शत्रूक तापैतल्या अर्जुना, एकाकडसून दुसऱयाक मेळिल्ली ही बुद्द, राज-कुळांत जल्मल्ल्या vif 


समजली. फुडें जायत्या काळान, ती ह्या लोकांत नाशी जाली. ॥२॥ 
स एवायं मया asa योगः प्रोत्त्कः पुरातनः | 
भक्तोऽसि मे सखा चेति रहस्यं ह्येतदुत्तमम्‌ ॥३॥ 
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तूं म्हनो भक्त आनी वांगडचो आसा; देखून तीच ही पुर्विल्ली योग-बुद्द आज तुका हांवें फोडून सांगली. 
कित्याक, हें एक चड व्हडलें गुमानीत आसा. dall 


अर्जुन उवाच - 

अपरं भवतो जन्म परं जन्म विवस्वतः । 

कथमेतद्विजानीयां त्वमादौ प्रोक्तवानिति ॥४॥ 
अर्जुनान म्हळें - 
तुजो जल्म आर्विल्लो. विवस्वानाचो जल्म पुर्विल्लो. अशें आसतना, तुवें ही बुद्द पैलीं सांगली, हें sid कशें 
समजुचें? lxil 


श्रीभगवानुवाच - 
बहूनि मे व्यतीतानि जन्मानि तव चार्जुन । 
तान्यहं वेद सर्वाणि न त्वं वेत्थ परंतप ॥५॥ 


श्रीभगवंतान EÒ - 
Np तापैतल्या अर्जुना, म्हजे आनी तुजे जायते जल्म जावन फाटीं पडले. हांव ते सगळे जाणं. तूं 
नेण. ॥५॥ 


अजोऽपि सन्नव्ययात्मा भुतानामीश्वरोऽपि सन्‌ । 

प्रकृति स्वामधिष्ठाय संभवाम्यात्ममायया ॥६॥ 
हांव जल्मना-जाल्लो, मरना-जाल्लो आनी जिवांचो धनी आसुनूय, म्हज्या निजाचेर बसून म्हज्या निजाच्या 
बळग्यान जल्मतां. ॥६॥ | 


यदा यदा हि धर्मस्य ग्लानिर्भवति भारत । 
अभ्युत्यानमधर्मस्य तदात्मानं सृजाम्यहम्‌ ॥७॥ 


कित्याक, भरतकुळांतल्या अर्जुना, जेन्ना जेन्ना धर्म मोडावता आनी अधर्म मातता, तेन्ना तेन्ना हांव म्हाका 
जल्मा घालतां. ॥७॥ 


परित्राणाय साधूनां विनाशाय च दुष्कृताम्‌ । 
र्मसंस्थापनार्थाय संभवामि युगे युगे ॥८॥ 


बरे तरेन चलतल्यांक सगळे वशीन राखूंक, वायट रितीन चलतल्यांक ना करूंक, आनी धर्म बरे तरेन थापूंक, 
हांव काळानकाळ जल्मतां. ॥८॥ 


जन्म कर्म च मे दिव्यमेवं यो वेत्ति तत्त्वतः | 
` त्यक्त्वा देहं पुनर्जन्म नैति मामेति सोऽर्जुन ॥९॥ 
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220 0 de LANE 
अर्जुना, हे तरेचो म्हजो सामान्याभायलो जल्म आनी करणी, जो कोण खरेपणानशीं समजता, तो कूड सोट्टकूच 
पर्थून जल्मना. तो म्हजसरीं येता. ॥९॥ 


वीतरागभयक्रोधा मन्मया मामुपाश्रिताः । 

बहवो ज्ञानतपसा पूता मद्भावमागताः ॥१०॥ 
जांची विशयांची ओड, भय आनी तिडक गेली, जांकां म्हजेंच एक ध्यान लागलें, जे म्हजेर आधारून रावले, 
असले जायते मनीस, आत्मगिन्यानाच्या उज्यान शुद्ध जावन, म्हज्या रुपांत मेळळे. ।।१०।। 


ये यथा मां प्रपद्यन्ते तांस्तवैव भजाम्यहम | 

मम वर्त्मानुवर्तन्ते मनुष्याः पार्थ सर्वशः ॥११॥ 
जे लोक जे तरेन म्हाका भजतात, तांकां हांव तेच तरेचें फळ fagi. अर्जुना, मनशां खैंचेय वाटेन गेल्यार, 
म्हजो मार्ग धरतात. ॥११॥ 


काङ्क्षन्तः कर्मणां सिद्धिं यजन्त इह देवताः | 
क्षिप्रं हि मानुषे लोके सिद्धिर्भवति कर्मजा ॥१२॥ 


करण्यांचें फळ जोडूंक सोदतले मनीस, ह्या लोकांत इंद्र बी देवांक पुजतात. कित्याक, मनीस लोकांत करणेचें 
फळ Wes मेळटा. ॥१२॥ 


चातुर्वर्ण्य मया सृष्टं गुणकर्मविभागशः | 

तस्य sabe मां विद्वयकर्तारमव्ययम्‌ ॥१३॥ 
तीन गुण आनी तांच्यो करण्यो हांचे वांटणेभाशेन, चार जाती eid घडल्यो. हांव तांचो घडपी आसलों 
जाल्यारूय, हांव तांचो घडपी नासून, ना-जायना-जाल्लो, अशें तूं समज. 119311 


न मां कर्माणि लिम्पन्ति न मे कर्मफले स्पृहा । 
इति मां योऽभिजानाति कर्मभिर्न स॒ बध्यते ॥१४॥ 


म्हाका करण्यांचो लेप लागना. करण्यांच्या फळाची म्हाका इत्सा ना. अशे तरेन म्हाका जो बरो करून 
वळखता, ताका ताच्या करण्यां चो पास पडना. || १४। | 


एवं ज्ञात्वा कृतं कर्म पूर्वैरपि मुमुक्षुभिः | 

कुरु कमैव तस्मात्त्वं qi: पूर्वतरं कृतम्‌ ॥१५॥ 
अशें समजून, मोक्ष जोडूंक सोदतल्या पुर्विल्ल्या मनशांनी करणी केली. देखून, पुर्विल्ल्यांनी चड पुर्विल्ल्या 
काळांत केल्ली करणीच तूं कर. ॥१५॥ 


किं कर्म किमकर्मेति कवयोऽप्यत्र मोहिताः । 


तत्ते कर्म प्रवक्ष्यामि यज्ज्ञात्वा मोक्ष्यसेऽशुभात्‌ ॥१६॥ 


करणी ती कसली आनी करणी न्हय ती कसली, ह्या संबंदान बुदवंत मनीसूय गदळटात. देखून, करणी कसली 
ती हांव तुका बरी करून सांगन. ती समजतकूच, दुख-दिण्या संवसारांतसून तूं मेकळो जातलो. ॥१६॥ 
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कर्मणो ह्यपि बोद्धव्यं बोद्धव्यं च विकर्मणः | 


Pr ee अकर्मणश्च बोद्धव्यं गहना कर्मणो गतिः ॥१७॥ 
f | कित्याक, करूंक फावो-जाल्ली करणी कसली, ती समजूंक जाय आनी करूंक फावना-जाल्ली करणी कसली, 


तीय समजूंक जाय. तशेंच, करणी करिना-जावप तें fad, तें समजूंक जाय. करणेचें ate रूप कळूंक 
कठीन. -lIJ | 

| कर्मण्यकर्म यः पश्येदकर्मणि च कर्म यः I 

स बुद्धिमान्मनुष्येषु य युक्तः कृत्स्नकर्मकृत्‌ ॥१८॥ 

ager अभिमान आनी फळाची वान्सा सोडिल्ल्या कारणान, करणेचो पास पडना जावन, करणी करून 


करिना जाल्लेवरी जाका दिसता, आनी करणी करिनासतना बेकार रावप हें करणे भाशेन जो लेखता, तो मन- 
शांभितर बुदवंत. तो सगळ्यो करण्यो करच्यो करून, तांच्या पासांत पडना-जाल्लो, योग बुद्दिचो 


मनीस. ॥१८॥ 


यस्य सर्वे समारम्भाः कामसंकत्पवर्जिताः । 

ज्ञानाग्निदग्धकर्माणं तमाहुः पण्डितं बुधाः ॥१९॥ 
फळाची वान्सा आनी कर्तुत्वाचो अभिमान सोडून जो सगळ्यो करण्यो करता, ताका ब्रह्मगिन्यानी लोक, 
आत्म-गिन्यानाच्या उज्यान करण्यो जळिल्लो गिन्यानी मनीस म्हणटात. ॥१९॥ 


त्यक्त्वा कर्मफलासंगं नित्यतृप्तो निराश्रयः | 

कर्मण्यभिप्रवृत्तोऽपि नैव किंचित्करोति सः ॥२०॥ 
करणेचो अभिमान आनी फळाची वान्सा सोडून सदींच आत्म गिन्यानान धादोशी आशिल्लो, आनी कित्याचेरूच 
आधारून नाशिल्लो मनीस, चोंयवशीन करणी करता आसतनाय, कसलीच करणी करिना. loll 


निराशीर्यतचित्तात्मा त्यक्तसर्वपरिग्रहः | 

शारीरं केवलं कर्म कुर्वन्नाप्रोति किल्बिषम्‌ ॥२१॥ 
कसलीच आस्त नाशिल्लो, मन आनी कूड सुवादीन आशिल्लो, भोगचेले सगळे जिनस सोडून दिल्लो, असल्या 
मनशान कूड वांचोवपाचीच निखटी करणी केल्यार, ताका ते करणेच्या पातका-पुण्यतायेचें किल्मीस 
लागना. ॥२१॥ 


यटूच्छालाभसंतुष्टो बन्दातीतो विमत्सरः | 
समः सिद्धावसिद्धौ च कृत्वापि न निबध्यते ॥२२॥ 


आपशींच जें मेळटा तितल्यान धादोशी, सुखडुखासारक्या जुंवळ्यांची बादा लागून घेना जाल्लो, दुस्वास 
नाशिल्लो, आनी फळ मेळप आनी मेळना-जावप सारक लेखतलो, असलो मनीस, करणी करुनूय तिच्या 
पासांत पडना. ॥२२॥ 


गतसंगस्य मुक्तस्य ज्ञानावस्वितचेतसः | 
यज्ञायाचरतः कर्म समग्रं प्रविलीयते ॥२३॥ 
फाळची ओड सुटिल्लो, कुर्तुत्वाच्या अभिमानांतसून मेकळो जाल्लो, फळ मेळप आनी मेळना-जावप हीं दोनूय 
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सारकींच म्हणपाच्या समजांत थिरावल्लो, आनी यज्ञाखातीर करणी करतलो, असल्या मनशाची करणी 
सामकीच नाशी जाता. all 


ब्रह्मार्पणं ब्रह्म हविर्ब्रह्माग्नौ ब्रह्मणा हुतम्‌ | 

ब्रह्मैव तेन गन्तव्यं ब्रह्मकर्मसमाधिना ॥२४॥ 
यज्ञः करप हें ब्रह्म. यज्ञांत घालचें साइत्य हें ब्रह्म. यज्ञाचो उजो ब्रह्म. त्या उज्यांत जो होम 
भाशेन, दरेकली करणी म्हळ्यार ब्रह्म, अशा fermer जाची बुद्द थीर K तो 
पावता.  ॥२४॥ 


दैवमेवापरे यज्ञं योगिनः पर्युपासते | 
ब्रह्माग्नावपरे यज्ञं यज्ञेनैवोपजुद्ति ॥२५॥ 


योग-बुह्दीन चलतले कांय लोक, इंद्र बी देवांच्याच नांवान भक्तीन यज्ञ करतात. दुसरे कांय लोक, ब्रह्मरूपी 
उज्यांत यज्ञानूच यज्ञाचो यज्ञ करतात. ॥२५॥ 


श्रोत्रादीनीन्द्रियाण्यन्ये संयमाग्निषु जुहृति | 
शब्दादीन्विषयानन्ये इन्द्रियाग्निषु Fait ॥२६॥ 


दुसरे कांय लोक, आळाबंदा हाडपाच्या उज्यांत कान बी इंद्रियांचो यज्ञ करतात. आनीक कांय लोक, 
इंद्रियांच्या उज्यांत नाद बी विशयांचो यज्ञ करतात. ॥२६॥ 


सर्वाणीन्द्रियकर्माणि प्राणकर्माणि चापरे । 
आत्मसंयमयोगाग्नौ जुह्वति ज्ञानदीपिते ॥२७॥ 


दुसरे कांय लोक, ब्रह्म आनी आत्मो एक म्हणपाच्या गिन्यानान पेटैल्ल्या, आपणाक सुवादीन दवरपाचे बुद्दिच्या 
उज्यांत, धा इंद्रियांच्यो सगळ्यो करण्यो आनी पांच स्वासांच्यो करण्यो हांचो यज्ञ करतात. ॥२७॥ 


रव्ययज्ञास्तपोयज्ञा योगयज्ञास्तथापरे । 
स्वाध्यायज्ञानयज्ञाश्च यतयः संशितव्रताः ॥२८॥ 
आनीक कांय लोक, दान-धर्म दिवचो यज्ञ करतात; व्रतां-उपास करचो यज्ञ करतात; मन आळाबंदा हाडून एके 


सुवातेर थारावचो यज्ञ करतात; वेद शिकचो यज्ञ करतात आनी आत्म-गिन्यान जोडचो यज्ञ करतात. हे सगळे 
निबर नित्शयाचे वावराडे आसात. ॥२८॥ 


अपाने जुढति प्राणं प्राणेऽपानं तथापरे । 
प्राणापानगती रुद्ध्वा प्राणायामपरायणाः ॥२९॥ 
स्वास आडावंक वावुरतले दुसरे कांय लोक, भायर-वेतो स्वास भितर-येत्या स्वासांत घालचो यज्ञ करतात 


आनी भितर-येतो स्वास भायर-वेत्या स्वासांत घालचो यज्ञ करतात; तसोच भायर-वेतो आनी भितर-येतो स्वास 
आडावचो यज्ञ करतात. ।।२९।। 


अपरे नियताहाराः प्राणाऱ्ग्राणेषु जुढति | 
सर्वेऽप्येते यज्ञविदो यज्ञक्षपितकल्मषाः ॥३०॥ 
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: यज्ञ-जाणे-जाल्ले 
आनीक कांय लोक, खाण-जेवण आळावन, स्वासांत स्वास घालचो यज्ञ करतात. हे सगळेय यज्ञ-जाणेः 
मनीस. यज्ञान dd पातक नाशें जाता. ॥३०॥ 


यज्ञशिष्टामृतभुजो यान्ति ब्रह्म सनातनम्‌ | 

नायं लोकोऽस्त्ययज्ञस्य कुतोऽन्यः कुरुसत्तम ॥३१॥ 
यज्ञ करून उरिल्लें अमृतासारकें खाण खातले ते लोक, सासणाच्या ब्रह्मांत पावतात. अगा द 
बर्‍या अर्जुना, यज्ञ करिनाशिल्ल्या मनशाक हो मनीस-लोकूच सादना; म्हणटकूच, ताका दुसरो लोक 


सादत? ॥३१॥| 


एवं बहुविधा यज्ञा वितता ब्रह्मणो मुखे । 

कर्मजान्विद्धि तान्सवनिवं ज्ञात्वा विमोक्ष्यसे ॥३२॥ 
हे भाशेन, जायत्या तरांचे यज्ञ ब्रह्माच्या तोंडांत पातळळ्यात. ते सगळे, करणेन जातात, अशें तूं समज. अशें 
समजतकूच, तूं मोक्ष जोडशी. ॥३२॥ 


रेयानद्रव्यमयाय्ज्ञाज्ज्ञानयज्ञः परंतप | 

सर्व कर्माखिलं पार्थ ज्ञाने परिसमाप्यते ॥३३॥ 
शत्रूक तापैतल्या अर्जुना, गंद-फूल, तूप-तांदूळ बी साइत्यान केल्ल्या यज्ञापरस, सगळेच ब्रह्म म्हणपाच्या 
समजान केल्लो यज्ञ चंड बरो. असल्या समजांत, इल्लीय बाकी उरनासतना सगळ्यो करण्यो 
आस्पावतात. ॥३३॥ 


तदिद्वि प्रणिपातेन परिप्रश्नेन सेवया | 
उपदेक्ष्यन्ति ते ज्ञानं ज्ञानिनस्तत्वदर्झिनः ॥३४॥ 


संवसाराचें खेलें रूप पळेतले fremd मनीस, हो समज तुका घालतले. तांकां पांयां पडून, भौन भौन 
विचारून, आनी तांची सेवा करून, तो समज तूं घालून घे. ।।३४।। 


यज्ज्ञात्वा न पुनर्मोहमेवं यास्यसि पाण्डव | 

येन भूतान्यशेषेण द्रक्ष्यस्यात्मन्यथो मयि ॥३५॥ 
अर्जुना, तो समज पट्टकूच, तुका आतांचे असलो भ्रम पर्थून जावचो ना. त्या समजान; कुल्लीं जीव तुजे भितर 
आनी मागीर म्हजे भितर आसात, अशें तुका दिसतलें. ॥३५॥ 


अपि चेदसि पापेभ्यः सर्वेभ्यः पापकृत्तमः । 
सर्व ज्ञानप्लवेनैव वृजिनं संतरिष्यसि ॥३६॥ 


सगळ्या पातक्यांपरस तूं चडांतलो चड पातकी आसलोय जाल्यार, त्या समजाच्या व्हड्यानूच, सगळ्या 
पातकाच्या समुद्राची पलतड तूं सोपेपणान मारशी. ॥३६॥ 


यथैधांसि समिद्धोऽन्िर्भस्मसात्कुरुतेऽर्जुन | 


ज्ञानाग्निः सर्वकर्माणि भस्मसात्कुरुते तथा ॥३७॥ 


अर्जुना, रसरशीत पेरैल्लो उजो जसो जळवाचो गोबर करता. तसो त्या समजाचो wi, सगळ्या करण्यांचो 
गोबर करता. ॥३७॥ 
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न हि ज्ञानेन age पवित्रमिह विद्यते । 

तत्स्वयं योगसंसिध्दः कालेनात्मनि विन्दति ॥३८॥ 
कित्याक, ह्या मनीस-लोकांत, त्या समजासारको पवित्र करपाचो उपाय दुसरो ना. तो समज, योग-बुद्द चलोव- 
पांत हुशार जाल्ल्या मनशाच्या devra, कांय काळान, आपशींच पट्टा. ।।३८। 


श्रद्धावॉल्लभते ज्ञानं तत्परः संयतोन्द्रियः | 

ज्ञानं लब्वा परां शान्तिमचिरेणाधिगच्छति ॥३९॥ 
तो समज पडूंक नेटान वावुरतलो, इंद्रियां बरे तरेन आळाबंदा हाडिल्लो आनी गिन्यानी मनशांचे शिकोवणेचेर 
पातयेल्लो, असल्या मनशाक तो समज पट्टा. तो समज पट्टकूच, ताका रोखडीच मोक्षाची व्हडली asa 
मेळटा. ॥३९॥ 


अज्ञश्चाश्रद्दधानश्च संशयात्मा विनश्यति | 
नायं लोकोऽस्ति न परो न सुखं संशयात्मनः ॥४०॥ 
आपुण कांयच समजना-जाल्लो, गिन्यानी मनशांचे शिकोवणेर पातयेना-जाल्लो, gerard भरिल्लो, असल्या 
मनशाची वाट लागता. दुबावी मनशाक हो लोक सादना, दुसरो लोक मेळना आनी सुख जायना. ।।४०। 
योगसंन्यस्तकर्माणं ज्ञानसंछिनरसंशयम्‌ | 
आत्मवन्तं न कर्माणि निबध्नन्ति धनंजय ॥४१॥ 
अर्जुना, जो मनीस योग-बुद्दीन आपल्यो करण्यो ब्रह्माच्या नांवार सोट्टा, आनी आत्मो करणी करिना म्हणपाच्या 


समजान जाचो कर्तुत्वासंबंदाचो दुबाव सामकोच ge, असल्या आत्म-गिन्यानी मनशाक ताच्यो करण्यो बांदून 
घालिनात. ॥।।४१॥। 


तस्मादज्ञानसंभूतं हृत्स्थं ज्ञानासिनात्मनः | 
छित्त्वैनं संशयं योगमातिष्ठोत्तिष्ठ भारत ॥४२॥ 


देखून, भरतकुळांतल्या अर्जुना, तुज्या मनांत अजाणपणान आयिल्लो हो दुबाव, आत्म-गिन्यानाचे तरवारीन 
चिरून, तूं योग-बुद्दीन चल. ऊठ. ॥४२॥ 


3 तत्सदिति श्रीमद्भगवद्गीतासूपनिषतसु ब्रह्मविद्यायां योगशास्त्र 

शरीकृष्णार्जुनसंवादे ज्ञानयोगो नाम चतुर्थोऽध्यायः ॥ 
हे शेळ STIIT सांगिनल्या TRIT, TIN TR, ET जानी जणु EN 
उलोवपांतलो, TENT करणी arra नावाचो चौके अध्याय जानो. 


KA 
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पांचवो अध्याय 
करणी सोडप आनी करणी करप 
संन्यासयोग 


अर्जुन उवाच 

संन्यासं कर्मणां कृष्ण पुनर्योगं च शंससि । 

wey एतयोरेकं तन्मे ब्रूहि सुनिश्चितम्‌ ॥१॥ 
अर्जुनान EÒ - Eu 
श्रीकृष्णा , करण्यो -सोडप आनी पर्थून करण्यो करप हांची तूं तोखणाय करता. ह्या दों भितल्लें जें चड 
बऱयाक पडत, तें एकलेंच बरें करून थारावन म्हाका सांग. ॥१॥ 


श्रीभगवानुवाच - 

संन्यासः कर्मयोगश्च निःश्रेयसकरावुभौ । 

तयोस्तु कर्मसंन्यासात्कर्मयोगो विशिष्यते ॥२॥ 
श्रीभगवंतान Fed - 
करण्यो सोडप आनी करण्यो करप हीं दोनूय बऱयाक पडटात. परंत त्या दों भितर, करण्यो सोडपापरस करण्यो 
करप चड बरें. IRI 


ज्ञेयः स नित्यसंन्यासी यो न द्वेष्टि न काइक्षति | 

निर्बन्वो हि महाबाहो सुखं बन्धाठ्ममुच्यते ॥३॥ 
जो करणेचो वीट धरिना आनी करणेच्या फळाची sar करिना, तो सदींचोच करणी सोडिल्लो समजचो. 
कित्याक, बळिष्ट भुजांच्या अर्जुना, इत्सा आनी वीट हांचे जुंवळे-मेकळो तो मनीस, करणेच्या पासांतसून 
आपशींच आनी सामकोच मेकळो जाता. ॥३॥ 


सांख्ययोगौ पृथग्बालाः प्रवदन्ति न पण्डिताः । 
एकमप्यास्थितः सम्यगुभयोर्विन्दते फलम्‌ ॥४॥ 


करणी सोडची सांख्य-बुद्द आनी करणी करची योग-बुद्द ह्यो दोनूय वेगळ्यो, अशें पिशे लोक बडबट्टात. शाणे 
तशें म्हणनात. हांतूंतली एकलीय बुद्द बरे तरेन चलैल्यार, दोंयचे फळ मेळटा. Ixil 


यत्सांख्यैः प्राप्यते स्थानं तयोगैरपि गम्यते | 
एकं सांख्यं च योगं च यः पश्यति स पश्यति ॥५॥ 


सांख्य-बुद्दीन चलतल्यांक जी सुवात मेळटा, तीच योग-बुद्दीन चलतल्यांक मेळटा. सांख्य-बुद्द आनी योग बुद्द 
मेळून एकूच, असें जो पळेता, तोच सारके रितीन पळेता. ।।५।। 


आषाढ - भाद्रपद - १९१८ 


सारस्वत * ११ 


संन्यासस्तु महाबाहो दुःखमाप्तुमयोगतः । 

योगयुक्तो मुनिर्ब्रह्म न चिरेणाधिगच्छति ॥६॥ 
परंत बिष्ट भुजांच्या अर्जुना, योग-बुद्दीबगर सांख्य-बुद्द जोडूंक कठीन. योग-बुद्दीन चलतलो शाणो मनीस ब्रह्म 
रोखडेंच जोट्टा. ॥६॥ 

योगयुक्तो विशुद्धात्मा विजितात्मा जितेन्द्रियः | 

सर्वभूतात्मभूतात्मा कुर्वज्पि न लिप्यते ॥७॥ 


निर्मळ अंतस्कर्णाचो, कूड जिखिल्लो, इंद्रियां जिखिल्लो आनी सगळ्या जिवांचो आत्मो आपल्या आल्यावरी 
लेखतलो, असल्या योग-बुद्दीन चलतल्या मनशाक, करणी करुनूय तिचो लेप लागना. ।।७॥। 


नव किंचित्करोमीति युक्तो मन्येत तत्त्ववित्‌ | 
पश्यन्शुण्वन्स्पृशन्निध्रबरश्नन्गच्छन्स्वपन््वसन्‌ ॥८॥ 
। 


इन्द्रियाणीन्द्रियार्वेषु वर्तन्त इति धारयन्‌ ॥९॥ 
योग-बुह्दीन चलतलो आनी smear web रुप जाण-जाल्लो मनीस, पळेता, आयकता, तेंकता, वास घेता, 
खाता, चलता, Fact, स्वास घेता, उलैता, उदकाडे आनी वाटोण्या बसता. हातांत घेता, दोळे उगट्टा आनी 
धांपता आसतनाय, feat आपणाल्या कामांत वावुरतात अशें समजून, (हांव कांयच करिनां' 
अशें मानता. dés ॥ 


ब्रह्मण्याधाय कर्माणि संगं त्यक्त्वा करोति यः d 
लिप्यते न स पापेन पद्मपत्रमिवाम्भसा ॥१०॥ 


फळाची ओड सोडून आनी ब्रह्माक ओंपून जो कोण करण्यो करता, ताका, साळकाच्या पानाक उदक लागना 
ते भाशेन, करण्यांच्या पातका-पुण्यतायेचो लेप लागना. ।।१०।। 


कायेन मनसा बुद्धया केवलैरिन्द्रियेरपि | 

योगिनः कर्म कुर्वन्ति संगं त्यक्त्वात्मशुद्वये ॥११॥ 
योग-बुद्दीन चलतले मनीस, आपणाक निवळावंक, फळाची ओड सोडून, fat कुडीन, मनान, बुद्दीन आनी 
sara करण्यो करतात. ॥११॥ 


युक्तः कर्मफलं त्यक्त्वा शान्तिमाप्रोति नैष्ठिकीम्‌ | 

अयुक्तः कामकारेण फले सक्तो निबध्यते ॥१२॥ 
करणेचें फळ सोडून, योग-बु्दीन चलतल्या मनशाक, मोक्षाची sure थंडाय मेळटा. योगबुद्दीन चलना-जाल्लो 
आनी फळाची ओड लागिल्लो मनीस, फळाचे वान्सेन, करण्यांच्या बऱया-वायट Waid Wied बांदून पट्टा. 
॥१२॥ 


सर्वकर्माणि मनसा संन्यस्यास्ते सुखं वशी | 
नवद्वारे पुरे देही नैव Fda कारयन्‌ ॥१३॥ 
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इंद्रियां सुवादीन आशिल्लो कूडकार आत्मो, मनान सगळ्यो करण्यो सोडून, कान, दोळे बी pia 
आशिल्ल्या शारासारके कुडींत, कितेंच करिनासतना आनी करूंक लायनासतना, ERA 
रावता.  ॥१३॥ 

न कर्तृत्वं न कर्माणि लोकस्य सृजति प्रभुः | 

न कर्मफलसंयोगं स्वभावस्तु प्रवर्तते ॥१४॥ 
लोकांची करण्यो करची तांक, तांच्यो करण्यो आनी त्या करण्याचें फळ मेळची मांडणी, परमात्मो करिना. परंत 
निज करता. ॥१४॥ 


नादत्ते कस्यचित्पापं न चैव सुकृतं विभुः । 

अज्ञानेनावृतं ज्ञानं तेन मुद्यन्ति जन्तवः ॥१५॥ 
सगळ्यांत व्यापिल्लो परमात्मो, कोणाचें पातक तशीच पुण्यतायूय आपणाचेर घेना. नेणपणान ata गिन्यान 
गुटलावलां; त्या कारणान, जीव गदळांत पट्टात. ॥१५॥ 


ज्ञानेन तु तदज्ञानं येषां नाशितमात्मनः | 
तेषामादित्यवऱ्ज्ञानं प्रकाशयति तत्परम्‌ ॥१६॥ 
परंत जांचें तें नेणपण, आल्याच्या गिन्यानान ast जालां, aid तें आत्म-गिन्यान, तांकां सूर्याभाशेन 
परमाल्याचें रूप घणघणीत बरें दाखैता. ॥१६॥ 


तदवुद्वयस्तदात्मानस्तन्निष्ठास्तत्परायणाः | 

गच्छन्त्यपुनरातृत्ति ज्ञाननिर्धूतकल्मषाः ॥१७॥ 
त्या परमाल्याचेर जांचें अंतस्कर्ण लागलें, आपुण आनी तो एक अशें जांकां दिसलें, तांतूंत जे बरे तरेन 
थारावले, तोच जांची जोडचेली मोटी वस्त जाली, तांच्या करण्यांचें पातक आत्म-गिन्यानान झळझळीत धुवन 
वचून, ते WE जलमा येनात. ॥१७॥ 


विद्याविनयसंपन्ने ब्राह्मणे गवि हस्तिनि । 

शुनि चैव श्वपाके च पण्डिताः समदर्शिनः ॥१८॥ 
विद्वान आसून गर्व नाशिल्लो नम्र बामण, गाय, हती, सुणें, तसोच सुणें-खायरो, हांकां आत्म-गिन्यानी मनीस 
सारकेच नदरेन पळेतात. ।।१८।। 


इहैव तैर्जितः सर्गो येषां साम्ये ford मनः | 

निर्दोषं हि समं ब्रह्म तस्माह्बह्मणि ते स्थिताः ॥१९॥ 
wd मन सारकेपणाचे बुद्दीत थारावलें, तांणी ह्या लोकांत आसतनाच जल्म-मर्णाचो संवसार जिखलो. 
कित्याक, ब्रह्म हें कसलीच खोड नाशिल्लें, सगळ्यांत सारके आसा. देखून ते ब्रह्मांत थारावले. ॥१९॥ 


न प्रहष्येत़ियं प्राप्य नोविजेत्याप्य चाप्रियम्‌ । 
स्थिखुद्धिरसंमूढो ma] स्वितः ॥२०॥ 


जाय-जाल्लें मेळून भुरकुटना आनी नाका-जाल्लें मेळून उबगना, असलो थीर बुद्दिचो, निखालुस गदळना-जाल्लो 
आनी ब्रह्म जाण-जाल्लो मनीस ब्रह्मांत थारावता. ॥२०॥ 
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बाहास्पर्शष्वसक्ततात्मा विन्दत्यात्मनि यत्सुखम्‌ | 

स ब्रह्मयोगयुक्तात्मा सुखमक्षय्यमश्नुते ॥२१॥ 
भायल्या विशयांची ओड नाशिल्ल्यां मनशाक भितर्या आल्यांत जें सुख आसता तें मेळटा. तो ब्रह्मांत थारावन 
ब्रह्मरूप जाल्लो मनीस: सरनाशिल्लें सुख ser. ॥२१॥ 


ये हि संस्पर्शजा भोगा दुःखयोनय एव ते । 

आयन्तवन्तः कौन्तेय न तेषु रमते बुधः ॥२२॥ 
कित्याक, Rai विशयांक तेंकून जाल्लीं सुखां, फक्कत दुखाचीं yor आसतात. तांकां आरंभ आनी अखेर 
आसा. अर्जुना, तांतूंत शाण्या मनशाक सुख जायना. daa! 


शक्नोतीहैव यः सोढुं प्राक्शरीरविमोक्षणात्‌ | 

कामक्रोधोद्भवं वेगं स युक्तः स सुखी नरः ॥२३॥ 
ह्या लोकांत आसतनाच, कूड सोडचे आदीमेरेन, जाका वान्सेची आनी तिडकिची कळ सोंसूंक तांक जाता, तो 
योग बुद्दिचो. तो सुखी मनीस. ॥२३॥ 


योऽन्तःसुखोऽन्तरारामस्तथान्तर्ज्योतिरेव यः । 

स योगी ब्रह्मनिर्वाणं ब्रह्मभूतोऽविगच्छति ॥२४॥ 
जाका भितर्यां आल्यान सुख जाता, जो reat आत्म्यान भुरकुट्टा, तसोच भितर्या आत्म्यान जाका गिन्यानाचो 
उजवाड मेळटा, तो योग-बुद्दिचो मनीस ब्रह्मरूप जावन, ब्रह्मांत विर्गळटा. ।।२४॥ 


लभन्ते ब्रह्मनिर्वाणमृषयः क्षीणकल्मषाः | 

fora यतात्मानः सर्वभूतहिते रताः ॥२५॥ 
ज्या गिन्यानी मनशांचीं पातकां नाशीं जालीं, सगळेकडेन एकलेंच ब्रह्म आसा म्हणपाच्या समजान जांचे दुबाव 
कातल्ले, We मन आळाबंदा आयलें, जे सगळ्या जिवांचे बरें करपांत रंगले, ते ब्रह्मांत 
विर्गळटात. ॥।२५॥ 


कामक्रोधवियुक्तानां यतीनां यतचेतसाम्‌ | 
अभितो ब्रह्मनिर्वाणं वर्तते विदितात्मनाम्‌ ॥२६॥ 
ara आनी तिडक हांचेकडसून वेगळे after, करणेच्या फळाची ओड सुटिल्ले, मन आळाबंदा हाडिल्ले 


आनी आल्म्याक वळखल्ले, असले मनीस, जिवे आसतना आनी मरतकूच ब्रह्मांत foem. ।।२६।। 
स्पर्शान्कृत्वा बहिरबह्यांश्चक्षुश्चैवान्तरे भ्रुवोः | 
प्राणापानौ समौ कृत्वा नासाभ्यन्तरचारिणौ ॥२७॥ 
यतेन्द्रियमनोबुद्धिरमुनिर्मोक्षपरायणः । 


विगतेच्छाभयक्रोधो यः सदा मुक्त एव सः ॥२८॥ 
भायल्या विशयांक भायर घालून, दोंय भोंवयां मजगत नदर थारावन, नाख-पुड्यांतले भायर-वेते आनी 
भितर-येते स्वास आडावन समा करून, जाणें इंद्रियां, मन आनी बुद्द आळाबंदा हाडली, मोक्ष हीच 
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जाणें व्हडली जोड कशी लेखली, जाची वान्सा, भय आनी तिडक गेली, तो शाणो मनीस सदींचोच 
मेकळो. ॥२७-२८॥ 


भोक्तारं यज्ञतपसां सर्वलोकमहेश्वरम्‌ । 

gei सर्वभूतानां ज्ञात्वा मां शान्तिमृच्छति ॥२९॥ mee 
यज्ञ आनी व्रतां भोगतलो हांव, सगळ्या लोकांचो व्हडलो जाळवणदार हांव, सगळ जिवांचेर उपकार 
करतलो हांव, अशे तरेचो म्हाका समजतकूच, मनशाक मोक्षाची थंडाय मेळटा. ॥२९॥ 


ऊॅंतत्सदिति श्रीमद्भगवद्गीतासूपनिषत्सु ब्रह्मविद्यायां योगशास्त्रे 

श्रीकृष्णार्जुनसंवादे संन्यासयोगो rn पंचमोऽध्यायः ॥ = 
हे शेळ कमवत MEN fen TITTAT, HET जानी अर्जुन 
THINTH, BH ST आनी करणी करप Hara WIN ANT जानो. à 


सवो अध्याय 


आपणाक आळाबंदा हाडचेलो उपाय 
अभ्यासयोग 


श्रीभगवानुवाच 
अनाश्रितः कर्मफलं कार्य कर्म करोति यः । 
स संन्यासी च योगी च न निरन्निर्न चाक्रियः ॥१॥ 
श्रीभगवंतान red - 
करणेच्या फळाचेर आधारून रावनासतना, जो मनीस करूंक फावो-जाल्ली करणी करता, तो करणी-सोड़पी 


आनी योग-बुद्दीन करणी-करपी जाता. यज्ञाखातीर उजो-होम करिना-जाल्लो आनी कांयच करिनासतना वोगी 
बशिल्लो, असलो मनीस करणी-सोडपी जायना. ॥१॥ 


यं संन्यासमिति प्राहुर्योगं d विद्धि पाण्डव । 
न ह्यसंन्यस्तसंकल्पो योगी भवति कश्चन ॥२॥ 


अर्जुना, जाका करणी-सोडप म्हणटात, तेच योग-बुद्दीन करणी-करप अशें तूं समज. कित्याक, करणेच्या 
फळाची वान्सा सोडिना-जाल्लो कोणूच मनीस, योग-बुद्दीन करणी-करपी जायना. IIRI 


Se 
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आरुरुक्षोर्मुनेर्योगं कर्म कारणमुच्यते | 

योगारूढस्य तस्यैव शमः कारणमुच्यते ॥३॥ 
योग-बुद्द जोडूंक सोदतल्या शाण्या मनशाक, करणी-करप हो उपाय म्हणटात. ह्या उपायान योग-बुद्द जोडिल्ल्या 
ताकाच आत्म-गिन्यान जावंक, मनाची थंडाय हो उपाय म्हणटात. 1131 


यदा हि नेन्द्रियार्थेषु न कर्मस्वनुषङ्जते | 

सर्वसंकल्पसंन्यासी योगारूढस्तदोच्यते ॥४॥ 
कित्याक, dar मनीस, विशयांची ओड आनी ते sige करचेल्या करण्यांचो अभिमान धरिना, तशेंच, 
विशयांचे आनी करण्यांचे सगळे बेत सोट्टा, तेन्ना ताका योग-बुद्द जोडली म्हणटात. IN 


उद्धरेदात्मनात्मानं नात्मानमवसादयेत्‌ । 
आत्मैव ह्यात्मनो बन्धुरात्मैव रिपुरात्मनः ॥५॥ 


आपणें आपणाक जल्म-मर्णाच्या समुद्रांतसून वैर काडचो. आपणाक सकला उडोवचो न्हय. कित्याक, आपुणूच 
आपलो बरें-करतो आनी आपुणूच आपलो वायट-करतो जाता. ell 


बन्धुरात्मात्मनस्तस्य येनात्मैवात्मना जितः | 

आनात्मनस्तु शत्रुत्वे वर्तेतात्मैव शत्रुवत्‌ ॥६॥ 
जाणे आपणाकूच आपणें जिखलो, तो आपलो आपुण बरेंकरतो. परंत जाणें आपणाक जिखूंक ना, तो 
APTS शत्रू जाल्लेवरी आपणाकडेन शत्रूपणान चलता. ॥६॥ 


जितात्मनः प्रशान्तस्य परमात्मा समाहितः । 
शीतोष्णसुखदुःखेषु तवा मानापमानयोः ॥७॥ 


आपणाक जिखिल्लो, ओड-उबग वचून चड थंडाय मेळिल्लो, असल्या मनशाचो निवळल्लो आत्मो, थंड हून, 
सुख-दुख तसो मान-अपमान हांतूंत सामकोच थीर आसता. ।।७॥ 


ज्ञानविज्ञानतृप्तात्मा कूटस्थो विजितेन्द्रियः | 
युक्त इत्युच्यते योगी समलोष्टाश्मकाञ्चनः ॥८॥ 
शिकिल्ल्या आनी अणभविल्ल्या आत्म-गिन्यानान धादोशी, विशय पळोवन हुळहुळना-जाल्लो, इंद्रियां जिखिल्लो, 


मातयेचें दिफळ, फातर आनी भांगर सारकीं लेखतलो, असलो करणी- करपी मनीस योग-बुद्दीत थिरावलो 
म्हणटात. — iil 


सुहन्मित्रार्युदासीनमध्यस्थवेष्यबन्धुषु | 


साधुष्वपि च पापेषु समबुद्धिर्विशिष्यते ॥९॥ 
बरें मागतो, इष्ट, वायट-करतो, पर्वा नाशिल्लो, मदेवर्ती, द्रेस करूंक फावो-जाल्लो, नातेवर्गी, पुण्यवंत आनी 
पातकी ह्या सगळ्यांक जो सारके बुद्दीन लेखता, तो चड व्हडले योग्यतायेचो. ।।९।। 


योगी युञ्जीत सततमात्मानं रहसि स्थितः । 
एकाकी यतचित्तात्मा निराशीरपरिग्रहः ॥१०॥ 
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१६ ऋऔ सारस्वत 
योग-बुद्द चलैतल्यान एकले-एकसुरे सुवातेर एकलो रावन, मन आनी कूड आळाबंदा हाडून, आस्ते-मेकळो 
जावन, आस्पत सांडून, मन सदींच थीर करचें. ॥१०॥ 


शुचौ देशे प्रतिष्ठाप्य स्थिरमासनमात्मनः | 
नात्युक्छितं नातिनीचं चैलाजिनकुशोत्तरम्‌ ॥११॥ 
निर्मळ सुवातेर दर्भ, तांचेर हरणाचें चामडें आनी ताचे वैर मिळमिळीत लुगट पातळावन, चड उबार न्हय आनी 
चड सकल न्हय अशी आपली बसका घट बरी मांडून, 119911 


तत्रैकाग्रं मनः कृत्वा यतचित्तेन्द्रियक्रियः | 

उपविश्यासने युञ्ज्या्योगमात्मविशुद्भये ॥१२॥ | 
ते बसकेचेर बसून, आपणाक निवळावंचे खातीर, चित्त आनी इंद्रियां हांच्यो करण्यो आंवळून, मन एके 
सुवातेर थारावन, योगाची येसाय मारची. 119311 


सामं कायशिरोग्रीवं धारयन्नचलं स्थिरः | 

wey नासिकाग्रं स्वं दिशश्चानवलोकयन्‌ ॥१३॥ 
पेंगराकडसून मानेमेरेन मदलें आंग, तकली आनी मान हीं खुंट-कशीं सामकीं उबीं, अचळय आनी थीर धरून, 
धा दिशांनी हेवशीन तेवशीन पळेनासतना, आपल्या नाखाच्या तेमकार सारकी बरी नदर लावन, ॥9३॥ 


प्रशान्तात्मा विगतभीर्त्रह्मचाखिते स्थितः | 

मनः संयम्य मच्चित्तो युक्त आसीत मत्परः ॥१४॥ 
चड थंड अंतस्कर्णान, भया-मेकळो जावन, ब्रह्मचारीपणान रावन, मन आंवळून म्हजेर चित्त लावन, म्हाकाच 
सगळ्यांत व्हडली जोड कशी लेखून, योगाचे मांडणेंत बसचे, ।।१४।। 


युञ्जन्नेवं सदात्मानं योगी नियतमानसः | 

शान्तिं निर्वाणपरमां मत्संस्थामधिगच्छति ॥१५॥ 
हे भाशेन, adhe येसाय मारून जागेलें मन आळाबंदा येत तो योग-बुद्दीन चलतलो मनीस, जल्म-मर्णातसून 
सोडैणी आनी म्हजे भितर विर्गळायणी थंडाय जोझ. ॥१५॥ 


नात्यश्नतस्तु योगोऽस्ति न चैकान्तमनश्नतः । 
न चातिस्वप्नशीलस्य जाग्रतो aq चार्जुन ॥१६॥ 


अर्जुना, चड खातल्याक आनी कितेच खायना-जातल्याक, चड न्हिदतल्याक आनी चड़ जागतल्याक ही 
योग-बुद्दिची येसाय घडना. ॥१६॥ 


युक्‍ताहारविहारस्य युक्तचेष्टस्य कर्मसु । 

युक्तस्वप्रावबोधस्य योगो भवति दुःखहा ॥१७॥ 
योगाची येसाय, नेमस्तपणान खातल्या-पियेतल्याचें आनी चलतल्या-भोंवतल्याचें,नेमस्तपणान वावुरतल्याचें 
नेमस्तपणान न्हिदून उट्ठल्याचें दुख मारून उड़ैता. ॥१७॥ 7 
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सारस्वत ऋ १७ 


यदा विनियतं चित्तमात्मन्येवावतिष्ठते । 

निस्पृहः सर्वकामेभ्यो युक्त इत्युच्यते तदा ॥१८॥ 
बरे तरेन आळाबंदा हाडिल्लें मन जेन्ना आत्म्याचेरूच थिरावता आनी वान्सांच्या सगळ्या भोगांची तान नाशी 
जाता तेन्ना तो मनीस योगबुद्दींत थिरावलो म्हणटात. ।।१८। 


यथा दिपो निवातस्थो Ag ते सोपमा स्मृता | 

योगिनो यतचित्तस्य युञ्जतो योगमात्मनः ॥१९॥ 
at झणझणनाशिल्ले सुवातेवैलो दिवो जसो हालना, तशीच आवतिकाय, मन आंवळून आपल्या योगाची 
येसाय meer मनशाची जाता खैं. ॥१९॥ 


यत्रोपरमते चित्तं fred योगसेवया | 

तत्र चैवात्मनात्मानं पश्यन्नात्मनि तुष्यति ॥२०॥ 
योगाची येसाय मारून आळाबंदा हाडिल्लें मन, जे ale थारावता आनी जे दशेंत त्या निवळल्ल्या मनान 
मनीस आपणालो आत्मो पळोवन आल्यात तुष्टता, ॥२०॥ 


सुखमात्यन्तिकं यत्तदद्विग्राह्यमतीन्द्रियम्‌ | 
वेत्ति यत्र न चैवायं स्थितश्चलति तत्त्वतः ॥२१॥ 


जे दशेत FÅR कळटा तसलें परंत इंद्रियांक कळना-जाल्लें आनी अंत नाशिल्लें सुख अणभवता, जे दशेत 
थारावल्लो मनीस आत्याच्या खरेल्या रुपाकडसून केन्नाच हालना, ।।२१।। 


यं लब्वा चापरं लाभं मन्यते नाधिकं ततः । 
यस्मिन्स्थितो न दुःखेन गुरुणापि विचाल्यते ॥२२॥ 


जी दशा जोझकूच, तिचेपरस हेर जोड जो अदीक मानिना, आनी जे दशेंत थारावतकूच, मोटेल्याय Sum जो 
चाळावना, ॥२२॥ 


तं विद्याहुः खसंयोगवियोगं योगसंज्ञितम्‌ | 
स निश्चयेन योक्तव्यो योगोऽनिर्विण्णचेतसा ॥२३॥ 


ते दशेक दुखाची इल्लीय आफड जायना-जाल्ली योग नांवाची दशा समजुंची. निर्शेनासतना आनी नित्शयान हो 
योग चलोवंचो. ॥२३॥ 


सं कल्पप्रभवान्कामां स्त्यक्त्वा सर्वा नशे षतः | 
मनसैवेन्द्रियग्रामं विनियम्य समन्ततः ॥२४॥ 


येवजणेन जाल्ल्यो सगळ्यो Tr, बाकी दवरिनासतना, कुल्लीं सोडून, आनी भोगचेल्या जिनसांकडसून 
इंद्रियांचें मालें मनानूय चोंयवसल्यान बरें करून आंवळून, dixil 


शनैःशनैरुपरमेस्बुद्धया धृतिगृहीतया | 
आत्मसंस्थं मनः कृत्वा न किंचिदपि चिन्तयेत्‌ ॥२५॥ 
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१८ ऋ सारस्वत 
धिराचे बुद्दीन ल्हवू-ल्हवू ते (जीनस) विसरून थंड जावंचें आनी आल्याचेर मन बरें करून थारावन, 
कितेंच येवजुंचें न्हय. ।२५॥ 
यतो यतो निश्चलति मनश्चञ्चलमस्विरम्‌ | 
ततस्ततो नियम्यैतदात्मन्येव वशं नयेत्‌ ॥२६॥ 
हुळहुळें आनी थारनाशिल्लें मन जैं ot भायर चरूंक लागत, X Fea ताका फाटीं ओडून आल्याचेच सुवादीन 
ard. ॥२६॥ 


दुसरें 


प्रशान्तमनसं Ei योगिनं सुखमुत्तमम्‌ | 

उपैति शान्तरजसं ब्रह्मभूतमकल्मषम्‌ ॥२७॥ 
कित्याक, जागेलें मन भोगचेल्या जिनसांवैलें सुटून आत्म्याचेर थारावन जायते थंडावले, जागेली ig नाशी 
जाली, जो पातका-मेकळो आनी ब्रह्मरूप जालो, असल्या योग-बुद्दीन चलतल्या ह्या मनशाक भौ बरें सुख 
मेळटा.  ॥२७॥ 


युञ्जन्नेवं सदात्मानं योगी विगतकल्मषः | 

सुखेन ब्रह्मसंस्पर्शमत्यन्तं सुखमश्रुते ॥२८॥ 
हे भाशेन, सदींच योगाची येसाय मारून, पातकांतसून सुटिल्ल्या, योग-बुद्दीन चलतल्या मनशाक, ब्रह्माक 
तेंकचेलें, अंत नाशिल्लें सुख असुदाय मेळटा. ॥२८॥ 


सर्वभूतस्वमात्मानं सर्वभूतानि चात्मनि | 

ईक्षते योगयुक्तात्मा सर्वत्र समदर्शनः ॥२९॥ 
योगाची येसाय मारून जागेलें मन थिरावलें तो मनीस सगळेकडेन सारकेपणाचे नदरेन पळोवन, सगळ्या 
जिवांत आपुण आसां आनी आपणाभितर सगळे जीव आसात अशें समजता. ॥२९॥ 


यो मां पश्यति सर्वत्र सर्व च मयि पश्यति | 

तस्याहं न प्रणश्यामि स च मे न प्रणश्यति ॥३०॥ 
सगळेकडेन हांव आसां अशें जो पळेता आनी म्हजे भितर सगळें आसा अशें जो पळेता ताका हांव दिसनासो 
जायनां आनी म्हाका तो दिसनासो जायना. ॥३०॥ 


सर्वभूतस्थितं यो मां भजत्येकत्वमास्वितः | 
सर्वथा वर्तमानोऽपि स योगी मयि वर्तते ॥३१॥ 


सगळेकडेन एकलोच आत्मो आसा म्हणपाची एकचाराची बुद्द जाची जाली असलो योग-बुद्दीन चलतलो जो 
मनीस सगळ्या जिवांत आशिल्ल्या म्हाका भजता, तो कशेय तरेन चल्लो जाल्यार म्हजे भितर 
आसता.  ॥३१॥ 


आत्मौपम्येन सर्वत्र समं पश्यति योऽर्जुन । 


सुखं वा यदि वा दुःखं स योगी परमो मतः ॥३२॥ 


अर्जुना, संवसारांतल्या जिवांक सुख भोगूं वा दुख भोगूं; तें सुख-दुख आपणाकूच भोगिल्लेवरी आपलेपणाचे 
सारके नदरेन जो लेखता तो सगळ्यांत व्हडलो योग-बुद्दीन चलतलो मनीस म्हणटात. ॥३२॥ 
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सारस्वत ऋ १९ 


अर्जुन उवाच - 

योऽयं योगस्त्वया प्रोक्तः साम्येन मधुसूदन | 

एतस्याहं न पश्यामि चञ्चलत्वात्स्विति स्थिराम्‌ ॥३३॥ 
अर्जुनान Fed - 
श्रीकृष्ण, सगळो संवसार सारकेपणाचे नदरेन पळोवपाची जी ही योग-बुद्द तुवें सांगली ती मनाच्या हुळहुळेप- 
णान जायतो वेळ तगत अशें म्हाका दिसना. ॥३३॥ 


चञ्चल हि मनः कृष्ण प्रमावि बलवद्दृढम्‌ | 

तस्याहं निग्रहं मन्ये वायोरिव सुदुष्करम्‌ ॥३४॥ 
कित्याक, श्रीकृष्णा, मन हुळहुळे, अवजाळीं, बाडगना-जाल्लें आनी हटुळगें आसा. at जशें आंवळून बांदूंक 
कठीन तशें मन आळाबंदा हाइूंक चड कठीन अशें म्हाका दिसता. ।।३४।। 


श्रीभगवानुवाच - 

असंशयं महाबाहो मनो दुर्निग्रहं चलम्‌ । 

अभ्यासेन तु कौन्तेय वैराग्येण च गृह्यते ॥३५॥ 
श्रीभगवंतान ted - 
अर्जुना, मन हुळहुळे आनी आळाबंदा हाडूंक कठीन हांतूंत दुबाव ना. परंत संवयेन, आनी भोगचेल्या 
जिनसांची ओड सोडून, तें आळाबंदा हाडुं येता. ॥३५॥ 


असंयतात्मना योगो दुष्प्राप इति मे मतिः । 
वश्यात्मना तु यतता शक्योऽवाप्नुमुपायतः ॥३६॥ 
जाणें आपणालें मन आळाबंदा हाडूंक ना ताका सारकेपणाचे नदरेन सगळो संवसार पळोवपाची ही योग-बुद्द 


घडूंक कठीन अशें म्हाका दिसता. परंत संवयेन जाणें आपलें मन आळाबंदा हाइलें, ताच्यान वैर सांगिल्ले 
येल-उपाय करून ती जोडुं येता. ॥३६॥ 


अर्जुन उवाच - 

अयतिः श्रद्धयोपेतो योगाच्चलितमानसः | 

अप्राप्य योगसंसिद्धि कां गति कृष्ण गच्छति ॥३७॥ 
अर्जुनान म्हळें - 
श्रीकृष्णा, योग-बुद्दिचेर विस्वास आसून, मन आळाबंदा हाडूंक पोडतिडकीन वावरुं नज जावन, जागेलें मन ते 
बद्दिवैलें erect, तो ती बुद्द फळाक येनासतना मेल्यार, ताका कसली गत मेळटा? ।।३७॥ 


कञ्चिज्नोभयविश्रष्टश्छिज्ञा्रमिव नश्यति | 
अप्रतिष्ठो महाबाहो विमूढो ब्रह्मणः पथि ॥३८॥ 
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श्रीकृष्णा, फळाचे वान्सेन सर्ग-लोक जोडपाच्यो करण्यो करिना जावन सर्ग-लोक होगडावल्लो, य $ iei 
णाचे नदरेन फळाची वान्सा सोडून करण्यो करिना जावन ब्रह्माच्या मार्गांत गदळल्लो, हे भाशेन, स j 
आनी मोक्ष मेळून दोनूय मार्ग सुटून आधारा-भायरो जाल्लो मनीस, वाऱयान तुटिल्लो कुपाचो ce 
रावनासतना आनी सकला पडून पावस घालिनासतना जसो मदलेमदीं नासो जाता, तसो ना 


जायना मू? ॥३८॥ 

एतन्मे संशयं कृष्ण छेत्तुमर्हस्यशेषतः | 

त्वदन्यः संशयस्यास्य छेत्ता न ह्युपपद्यते ॥३९॥ 
श्रीकृष्णा, हो म्हगेलो दुबाव तुवें बाकी दवरिनासतना सामकोच कातरून उडोवंक जाय. कित्याक, तुजे बादत 
हो दुबाव कातरतलो दुसरो कोणूच मेळचो ना. ॥३९॥ 


श्रीभगवानुवाच 

पार्थ नैवेह नामुत्र विनाशस्तस्य विद्यते | 

न हि कल्याणकृत्कश्चिहुर्गतिं तात गच्छति ॥४०॥ 
श्रीभगवंतान म्हळें - 
अर्जुना, ह्या लोकांत आनी psen लोकांत ताची वाट लागना. कित्याक, बरेली करणी करतलो कोणूच, पुता, 
वायटाक पावना. ॥४०॥ 


प्राप्य पुण्यकृताल्लोकानुषित्वा शाश्वतीः समाः | 

शुचीनां श्रीमतां गेहे योगभ्रोऽभिजायते ॥४१॥ 
पुण्यतायेच्यो करण्यो करतल्यांक जे लोक मेळटात, ते योग -बुददिच्या मार्गवैल्यान सकला पडिल्ल्या मनशाक 
मेळून, 8 तो जायतीं वर्सा रावन, मागीर शुद्ध चलणुकेच्या मोट्या fter मनशांगेर जल्मता. ॥४१॥ 


अथवा योगिनामेव कुले भवति धीमताम्‌ । 

एतद्वि दुर्लभतरं लोके जन्म यदीदृशम्‌ ॥४२ 
ना जाल्यार, योग-बुद्दिन चलतल्या बुदवंत मनशांच्याच कुळांत तो जल्मता. ह्या लोकांत असले तरेचो जल्म 
"deb चड कठीन. ॥४२॥ 


तत्र तं बुद्धिसंयोगं लभते पौर्वदेहिकम्‌ | 

यतते च ततो भूयः संसिद्धौ कुरुनन्दन ॥४३॥ 
ह्या दोय तांच्या जल्मांत, ताका आदल्या जल्मांतली बुद्द NT. अर्जुना, तो मागीर मोक्ष जोडूंक we 
वावुरता. ॥४३॥ 


पूर्वाभ्यासेन तेनैव Read ह्यवशोऽपि सः | 

जिज्ञासुरपि योगस्य शब्बब्रह्मातिवर्तते ॥४४॥ 
तागेली इत्सा नासतनाय, ताका ती आदल्या जल्मांतली योग बुद्दीन चलचेली संवयूच, भोगचेल्या जिनसांकड- 
सून पेल्यान काडून, मोक्ष जोडचेल्या मार्गावसल्यान ~~ Ser STRUT tre योग-बुद्द समजून घेवचेली जाका निखटी वान्सा 
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जाता तोय वेदांत सांगिल्ल्या फळ-दिण्या करण्यांपेल्यान वेता आनी मोक्ष sitet. ।।४४| 


प्रयत्नायतमानस्तु योगी संशुद्धकिल्बिषः | 

अनेकजन्मसंसिद्धस्ततो याति परां गतिम्‌ ॥४५॥ 
परंत, योग-बुद्दीन पोटतिडकीन वावुरतलो मनीस, जायत्या जल्मांतले कष्ट फळाक येवन पातकांच्या छि ay 
सून शुद्ध जावन, मागीर व्हडली गत जोट्टा. ॥४५॥ 


तपस्विभ्योऽधिको योगी ज्ञानिभ्योऽपि मतोऽधिकः | 

कर्मिभ्यश्चाधिको योगी तस्माद्योगी भवार्जुन ॥४६॥ 
योग-बुद्दीन चलतलो मनीस व्रतां-उपास करतल्यांपरस उंच. तो सांख्य-बुद्दीन चलतल्या गिन्यानी मनशांकूय उंच 
समजतात. तो वेदांतल्यो फळ-दिण्यो करण्यो करतल्या कर्मिषांकूय उंच. देखून, अर्जुना, तूं योग-बुद्दीन 
वावुरतलो जा. ।४६॥ 


योगिनामपि सर्वेषां मद्रतेनान्तरात्मना | 
श्रद्धावान्भजते यो मां स मे युक्ततमो मतः ॥४७॥ 


त्या सगळ्या योग-बुद्दीन वावुरतल्या मनशांतूय जो म्हजेर ध्यान-मन लावन, म्हजेर पातयेवन, म्हाका भजता, 
तो म्हाका भौ बरो योग-बुद्दीचो मनीस दिसता. ।।४७।। 


$तत्सदिति श्रीमद्भगवद्गीतासूपनिषत्स ब्रह्मविद्यायां योगशास्त्र 
शरीकृष्णार्जुनसंवादे अभ्यासयोगो नाम षष्ठमो$ ध्याय 


हे asa, औभगवातान DAN उपनिशदातिलो; ब्रह्मवि्ोतल्या TUNA, ART जानी AAT डागेल्या 
उल्लोवप्रातलो; amma MÖTT हाङचेलो उपाव नावाचो एको जाध्याव जालो. 


र Æ 


सातवो अध्याय 


PRIM आनी अणभवी गिन्यान 
परमहंसयोग 


असंशयं समग्रं मां यथा ज्ञास्यसि तच्छृणु ॥१॥ 
श्रीभगवंतान ted - 


अर्जुना, तुज्या मनाक म्हजी ओड लावन, म्हजेर आधारून, योग-बुद्दीन चलून, ज्या गिन्यानान तूं दुबावाबगर 
म्हाका सारको बरो वळखशी, तें गिन्यान आयक. 11911 
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ज्ञानं तेऽहं सविज्ञानमिदं वक्ष्याम्यशेषतः । 

यज्ज्ञात्वा नेह भूयोऽन्यज्ज्ञातव्यमवशिष्यते ॥२॥ ^ nd 
अणभवी गिन्यानासैत हें गिन्यान इल्लेंय बाकी दवरिनासतना हांव तुका सांगन. तें समजतकूच, ह्या लोकांत 
पर्थून आनी समजपाचें कांय उरचें ना. ॥२॥ 

मनुष्याणां सहस्त्रेषु कश्चिद्यतति सिद्धये | 

यततामपि सिद्धानां कश्चिन्मां वेत्ति तत्त्वतः ॥३॥ | 
हजारांत कोणूय एकलोच मनीस हें आत्म-गिन्यान जोडूंक वावुरता. त्या वावराड्या गिन्यानी मनशांतूय कोणूय 
एकलोच म्हाका खरेपणानशी वळखता. ॥३॥ 

भूमिरापोऽनलो वायुः खं मनो बुद्धिरेव च । 

अहंकार इतीयं मे भिन्ना प्रकृतिरष्टक्षा ॥४॥ E 
भुंय, उदक, उजो, वारें, अंत्राळ, मन, बुद्द आनी हांवकार मेळून आठ तरांनी वांटिल्लें हें म्हगेलें निज 
आसा.  ॥४॥ 


अपरेयमितस्त्वन्यां प्रकृतिं विद्धि मे पराम्‌ | 

जीवभूतां महाबाहो ययेदं धार्यते जगत्‌ ॥५॥ 
हें सकैल्या पांवड्याचें निज जालें. अर्जुना, हाचे परस eur पांवड्याचें म्हगेलें जीवरूपी निज आसा अशें तूं 
समज. त्या जीवरूपी निजाचेर हो संवसार आधारून आसा. ॥५॥ 


एतयोनीनि भूतानि सर्वाणीत्युपधारय | 
: अहं कृत्स्नस्य जगतः प्रभवः प्रलयस्तथा ॥६॥ 
हीं दोन निजां सगळ्या जिवांचें मूळ आसात म्हणपाचें तूं ध्यानांत घे. सगळ्या संवसाराक जल्मा-घालतलो 
तसोच ना-करतलो हांव. ॥६॥ 
मत्तः परतरं नान्यत्किंचिदस्ति धनंजय | 
मयि सर्वमिदं प्रोतं सूत्रे मणिगणा इव ॥७॥ 


अर्जुना, म्हजेपरस weet अशें आनीक fau ना. दोरयेंत मणी गुथतात ते भाशेन हो सगळो संवसार म्हजे 
भितर गुथला. ॥७॥ 


रसोऽहमप्सु कौन्तेय प्रभास्मि शशिसूर्ययोः । 
प्रणवः सर्ववेदेषु शब्दः खे पौरुषं नृषु ॥८॥ 


अर्जुना, उदकाची पातळसाण हांव. चंद्र-सुर्याचो उजवाड हांव. सगळ्या वेदांत ॐ हांव. अंत्राळांतलो नाद 
हाव. मनशांतलें मनीसपण हांव. ॥८॥ 


पुण्यो गन्धः पृथिव्यां च तेजश्चास्मि विभावसौ। 
जीवनं सर्वभूतेषु तपश्चास्मि तपस्विषु ॥९॥ 


we मचा E क 1 
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NEM s uu LLL 
धर्तरेंतलो पर्मळीक वास आनी उज्यांतलें तेज हांव. सगळ्या जिवांतलें जिवेपण आनी व्रतां-उपास बी तपां 
paad दांककपण हांव. ॥९॥ 


बीजं मां सर्वभूतानां विद्धि पार्थ सनातनम्‌ | 

ुदधि्बुद्िमतामस्मि तेजस्तेजस्विनामहम्‌ ॥१०॥ 
अर्जुना, ` सगळ्या जिवांचे सासणाचें बियाण हांव अशें तूं समज. बुदवंतांली बुद्द हांव. तेजवंतांलें तेज 
हांव. ॥१०॥ 

बलं बलवतां चाहं कामरागविवर्जितम्‌ | 

धर्माविरुद्धो भूतेषु कामोऽस्मि भरतर्षभ ॥११॥ 


फळाची वान्सा आनी ओड नाशिल्लें बळिष्टालें sot हांव. अर्जुना, धर्म-नितीक आड येना-जाल्लो असो 
जिवांतलो मोग हांव. ॥११॥ 


ये चैव सात्तिका भावा राजसास्तामसाश्च ये | 
मत्त एवेति तान्विद्धि न त्वहं तेषु ते मयि ॥१२॥ . 


सत्व, रज आनी तम ह्या तीन गुणांनी after जिनस म्हजेपासुनूच जातात अशें तूं समज. परंत हांव तांचे 
सुवादीन नां; ते म्हजे सुवादीन आसात. ॥१२॥ 


त्रिभिर्गुणमयैभविरेभिः सर्वमिदं जगत्‌ | 

मोहितं नाभिजानाति मामेभ्यः परमव्ययम्‌ ॥१३॥ 
ह्या तीन गुणांनी भरिल्ल्या जिनसांनी गदळल्लो हो सगळो संवसार, तांचे पेल्यान आशिल्ल्या भंगना-जाल्ल्या 
म्हाका वळखना. 11931 


दैवी ह्योषा गुमणयी मम माया दुरत्यया | 
मामेव ये प्रपद्यन्ते मायामेतां तरन्ति ते ॥१४॥ 


तीन गुणांनी भरिल्लें, सामान्याभायले हें म्हगेलें निज पलतड मारूंक कठीन. जे म्हाकाच dd WERT ते ह्या 
fremd पलतडी पावतात. ।।१४।। 


न मां दुष्कृतिनो मूढाः प्रपद्यन्ते नराधमाः | 
माययापहतज्ञाना आसुरं भावमाश्रिताः ॥१५॥ 


ह्या निजान जांगेली बुद्द नागैल्या ते मुर्खे, Teal करण्यो करतले, उणाक मनीस, राक्षेसी सबाव धरून, म्हाका 
Wat पडनात. ॥१५॥ 


चतुर्विधा भजन्ते मां जनाः सुकृतिनोऽर्जुन । 
आर्तो जिज्ञासुरर्थार्थी ज्ञानी च भरतर्षभ ॥१६॥ 


अर्जुना, बरी करणी करतले चार तरांचे लोक म्हाका पांयां पट्टातः - पिडा भोगिल्ले; आत्म-गिन्यानाची इत्सा 
आशिल्ले; संवसारीक हित जोडूंक आशेल्ले आनी आत्म्याक वळखल्ले frm. ॥१६॥ 
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तेषां ज्ञानी नित्ययुक्त एक भकभक्तिर्विशिष्यते | 


प्रियो हि ज्ञानिनोऽत्यर्थमहं स च मम प्रियः ॥१७॥ 
तांचे भितर, जो कोण सदींच योग-बुद्दीन फळाची वान्सा सोडून म्हाका एकल्याकूच भजता तो आत्याक 
वळखल्लो गिन्यानी मनीस चड़ ऊंच. कित्याक, सगळ्यांपरस हांव त्या गिन्यानी मनशालो चड मोगाचो आनी 
तो म्हगेलो चड मोगाचो. ।।१७।। 

उदाराः सर्व एवैते ज्ञानी त्वात्मैव मे मतम्‌ । 

आस्थितः स हि युक्तात्मा मामेवानुत्तमां गतिम्‌ ॥१८॥ 
हे चारूय तरांचे लोक बरे. परंत आत्म्याक वळखल्लो गिन्यानी मनीस म्हगेलो आत्मोच कसोसो म्हाका दिसता. 
कित्याक, फळाची वान्सा सोडून योग-बुद्दीन चलतलो तो मनीस, ज्या म्हजेकूय आनीक व्हडली जोड ना, त्या 
म्हजेर आधारून आसता. ॥१८॥ 


बहूनां जन्मनामन्ते ज्ञानवान्मां प्रपद्यते | 

वासुदेवः सर्वमिति स महात्मा सुदुर्लभः ॥१९॥ 
जायत्या जल्मांचे अखेरेक, हो सगळो संवसार वासुदेवरुपी आसा अशें समजून, आत्म्याक वळखल्लो Prat 
मनीस म्हाका पांयां पट्टा. असलो मोट्या अंतस्कर्णाचो म्हात्मो मेळूंक कठीन. ।।१९।। 


कामैस्तैस्तै्हतज्ञानाः प्रपयन्तेऽन्यदेवताः | 

तं तं नियममास्थाय प्रकृत्या नियताः स्वया ॥२०॥ 
आपापणाले निजाचे बडीर वचून, वेगळीं वेगळी फळां जोडच्या वान्सांच्या नादाक लागून जांची बुद्द होगडा- 
वल्या, असले लोक हेर देवांक भजतात. ॥२०॥ 


यो यो यां यां तनुं भक्तः श्रद्धयार्चितुमिच्छति | 

तस्य तस्याचलां श्रद्धां तामेव विदधाम्यहम्‌ ॥२१॥ 
जो जो भक्त देवाचे जे जे म्हुर्तिचेर पातयेवन ती पुजूंक येवजिता, ताचो ताचो घट बरो विस्वास हांव तेच 
म्हुर्तिचिर थारायतां. ॥२१॥ 


स तया श्रद्धया युक्‍्तस्तस्याराधनमीहते | 


लभते च ततः कामान्मयैव विहितान्हि तान्‌ ॥२२॥ 


ay थारायिल्ल्या त्या विस्वासान तो ते म्हुर्तीक पुजता; आनी मागीर, हांवेंच निर्मिल्लीं वान्सेचीं फळां तो 
जोड. ॥२२॥ 


अन्तवत्तु फलं तेषां तद्भवत्यत्पमेधसाम्‌ | 
देवान्देवयजो यान्ति मद्भक्ता यान्ति मामपि ॥२३॥ 


परंत त्या इल्लेशे बुद्दिच्या लोकांक मेळणें तें फळ अंत आशिल्लें आसता. देवांक पुजतले ते लोक देवांसरीं 
पावतात. आनी म्हाका पुजतले लोक म्हजेसरीं पावतात. ॥२३॥ 


अञ्यक्तं व्यक्तिमापन्नं मन्यन्ते मामबुद्धयः । 
परं भावमजानन्तो ममाव्ययमनुत्तमम्‌ ॥२४॥ 
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agg लोक म्हगेलें भंगना-जाल्लें आनी सगळ्यांत उंच आनी व्हडलें रूप वळखना-जावन, म्हाका | 
दिसना-जाल्ल्याक दिसता तसलो समजतात. ॥२४॥ 


नाहं प्रकाशः सर्वस्य योगमायासमावृतः । 

मूढोऽयं नाभिजानाति लोको मामजमव्ययम्‌ ॥२५॥ 
येवपाचे तांकीन उक्ताडा आयिल्ल्या निजान गुटलावल्लो हांव सगळ्यांक दिसनां. म्हाका जल्मना-जाल्ल्याक 
आनी भंगना-जाल्ल्याक हो गदळल्लो लोक वळखना. ॥२५॥ 


वेदाहं समतीतानि वर्तमानानि चार्जुन । 
भविष्याणि च भूतानि मां तु वेद न कश्चन ॥२६॥ 
अर्जुना, फाटले, आतांचे आनी फुडले जीव हांव जाणं. परंत म्हाका कोणूच नेण. ।।२६॥ 


इच्छाद्वेषसमुत्वेन बन्द्रमोहेन भारत | 

सर्वभूतानि संमोहं सर्गे यान्ति परंतप ॥२७॥ 
अर्जुना, वान्सा आनी उबग हांचेपासून जाल्ल्या बऱया-वायटासारक्या जुंवळ्यांनी बुद्द गदळून सगळे जीव ह्या 
संवसारांत घुस्पा-गदळांत WEM. ॥२७॥ 


येषां त्वन्तगतं पापं जनानां पुण्यकर्मणाम्‌ i 
ते बन्द्रमोहनिर्मुक्ता भजन्ते मां Tu: ॥२८॥ 


बरेल्यो करण्यो करतल्या ज्या लोकांलें पातक नाशें जालें ते बऱ्या वायटासारक्या जुंवळ्यांच्या गदळांत तरून 
मेकळे जावन घट नित्शयान म्हाका भजतात. ॥२८॥ 


जरामरणमोक्षाय मामाश्रित्य यतन्ति ये । 


ते ब्रह्म तद्विदुः कृत्स्नमध्यात्मं कर्म चाखिलम्‌ ॥२९॥ 
म्हातारपण आनी मर्ण हांतूंतसून सुटचेखातीर म्हजेर आधारून जे वावुरतात ते तें ब्रह्म, सगळें अध्यात्म आनी 
सगळी करणी fed ती समजतात. ॥२९॥ 


साधिभूताधिदैवं मां साधियज्ञं च ये विदुः | 

प्रयाणकालेऽपि च मां ते विदुर्युक्तचेतसः ॥३०॥ 
अधिभूत, अधिदैव आनी अधियज्ञ हीं तीनूय म्हजे भितर आसात अशें जे समजतात त्या आपणाक आळाबंदा 
हाइल्ल्या मनशांक मरच्या वेळारूय म्हजो SISTA जाता. ॥३०॥ 


ॐतत्सदिति श्रीमद्भगवद्गीतासूपनिषतसु ब्रह्मविद्यायां योगशास्त्र 

शरीकृष्णार्जुनसंवादे परमहंसयोगो नाम सप्तमोऽध्यायः ॥ 
8 wh, औभगकंतान jeu TITIN, TIIN TUM, HRT जानी AAT reu 
उलोक्प़ाललो; OIT जानी ares? /िन्यान NNN सातको अध्याय जालो. 


oe 


आषाढ - भाद्रपद - १९१८ 


२६ ऋ सारस्वत 


With Best Compliments from 


Classic Extrusions Pvt. Ltd. 


Regd. Office : Kare House 
P. O. Box 42. Margao Goa 403 601 
Phone : 731346, 722134 


(Part of the Kare Group of Companies) 
Manufacturers of Aluminium Collapsible Tubes of Highest Quality 


Factory : Bombay Office : 


St. Jose De Areal 101 Neelam, 

Margao Goa 403 730 Worli Sea Face Road 
Worli, Bombay 400 018 

Phone : 781348 Phone : 4935600 


With Best Compliments from 


M/s Swage Systems Pvt. Ltd. 


Manufacturers of High Pressure Rubber Hose Assemblies for Earthmoving and 
Hydraulic systems 


Address : 


Office Factory 

X-5 Chamundi Apartments Damodar Compound, 

4th Floor, P. B. No. 239, N. H. 4A Goa-Belgaum Highway, 

Margao -Goa - 403 601 Opp. Panchayat Bldg., 
Dharbandora, 


Sanguem Goa - 403 406 


Phone No : 720118 & 736732 Fax : 91-0834-730185 


Sales Office : Kolhapur . Phone No : (0231) 20532 
Hospet Phone No : (08394) 54299 
Baroda Phone No: (0265) 327179 


आषाढ - भाद्रपद - १९१८ 


The Migration of the Sarasvatas 


Dr. R. N. Saletore 


en पण 


Many a historian and research scholars have made efforts ‘to project the 
history of Saraswat community for the last several centuries. In the ab- 
sence of concrete evidence, the chronological history remains as obscure 
as ever. That is why we find historians making contradictory statements 
about origin, migration and fragmentation of the community. It has 
been our endeavour to compile and publish, whatever source material 
that is available, so that the students of history may acquaint themsel- 
ves with divergent views without much efforts. The eminent historian 
has written a comprehensive paper on the history of the Saraswat com- 
munity, which has been published in a commemorative volume of Shri 
Chitrapur Mutt. 

We had published in our last issue the Ist instalment of the paper. We 
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are now reproducing the second instalment of the same. 


1. Three Schools of Thought 


These Sarasvatas appear to have 
migrated from their original home in 
Kasmir to certain parts in India but we 
are here concerned only with their arrival 
in Karnataka, and especially in the region 
covered by the two Kanaras, north and 
south. Regarding this migration, there 
have been three schools of thought. 
Buchanan, who was deputed by the 
government of the East India Company 
in 1800 A.D. to make a journey from 
Madras and passed through the two 
Kanaras, observed that the principal in- 
habitants of Hossa-betta (Hosa- betta) and 
indeed of many of the towns in Tuluva 
(modern South Kanara) were 
"Konkanis", "a people descended from 


natives of Konkana," He went on to state: 
“They say that they fled hither to avoid a 
persecution at Govay (Goa), their native 
country. An order arrived from the king 
of Portugal to convert all natives. The 
Viceroy, when this order arrived, was, 
they say, a very lenient, good man and 
permitted all the natives, who chose to 
retire, to carry their effects with them, 
and allowed them fifteen days to arrange 
their affairs. Accordingly all the rich 
people, Brahmans and Sudras, retired to 
Tuluva, with such of their property as 
they could in that time realise and they 
now chiefly subsist by trade. Both Brah- 
manas and Sudras are called by the 
appellation of Konkanies and the other 
Brahmanas will have no communication 
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with these exiles. They are, however, in 
flourishing circumstances.” 

There was another theory current in 
the first quarter of the eighteenth century 
A.D. that certain Brahmanas came the 
city of Dwaraka to the Karnataka 
country. This can be seen from an inscrip- 
tion dated A.D. 1722? 

The late Dr. B.A. Saletore in his well- 
known work “Social and Political Life in 
the Vijayanagara Empire” suggested that, if 
the relationship between the Kasmir 
Brahmans, their antecedents and other 
events that led to the emigration of ear- 
lier chieftains like Jaya Bhatta Nayaka 
from Kasmir are determined, it would 
not be improbable that the community, 
which has now become known as the 
Sarasvatas, might have come to Kar- 
nataka along the western coast at the 
beginning of the thirteenth century A.D. ? 

2. Examination of the Theories 


Let us now examine these three views 
and ascertain whether there is any 
evidence to support them. From 
Buchanan's statement it may be seen that 
he refers to three points, viz, that certain 
Konkanis were the inhabitants of Goa, 
who left that place, in order to escape 
from a religious persecution there, 
having been permitted to depart by a 
benevolent Viceroy, and that during 
Buchanan's visit in 1801 A.D. they were 
living in South Kanara as prosperous 
traders. The Sarasvatas of Kanara have 


Eu sod c IEEE A: A Journey, III, pp. 20-21, (Italics Mine). 


E.C., IIL Sr 64, p. 18. 
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never been called Konkanis, and have 
hardly claimed to have been the descen- 
dants of the Konkanis at Goa. As will be 
shown presently, the Sarasvatas of 
Kanara did not arrive there either in its 
northern or southern regions in the 17th 
century but much earlier. The Sarasvatas, 
moreover, have hardly taken to com- 
merce excepting, of course, very recently 
and that too not as a community or on an 
extensive scale. Buchanan’s allusion is 
apparently to the community known as 
the Gauda Sarasvatas, who are called 
Konkanis even at present. Buchanan, of 
course, does not give any date in regard 
to this migration, but it is worth remem- 
bering that the Portuguese captured Goa 
on the 4th March, 1510.4 Therefore, no 
emigration, as was alleged by Buchanan, 
of any Konkani people could have taken 
place from Goa, prior to A.D. 1510. If this 
is granted, then we have to ascertain 
whether any order from Lisbon was ever 
issued from that year down to say 1650 
for a mass conversion of any of the non- 
Catholics, at Goa, and also whether any 
Governor-General, being benevolent, had 
issued an order permitting them a 15 day 
interim period to quit Goa with their 
belongings. 

The first Inquisitors arrived in India 
(Goa) in 1560 when Goa was elevated to 
an Archbishopric? and the Tribunal of the 
Inquisition in Goa was abolished in 
18145 The tradition of an expulsion of 
non-Catholics called "infidels" by the 
SES i os 
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intransigent Portuguese evidently refers 
to the order issued by the Portuguese 
Viceroy D. Constantino de Braganca on 
2nd April, 1560, that a large number of 
Brahmins, whose names were included in 
the rolls appended to the order, were to 
be expelled. from Goa, the territories and 
fortresses under the Portuguese king, and 
only those non-Catholics who, were ”na- 
tives of Salsette and Bardez” were 
permitted to return to their villages. 
Others were banished from those areas 
under pain of being made captives and 
sent to the galleys without remission and 
loss of all their property, which was to be 
divided, as follows: one half of it was to 
go to the accused and the other was to be 
utilised for whatever purpose the Viceroy 
thought appropriate. The persons so af- 
fected were granted one month's time 
within which they had to dispose of their 
property.” On 8th June of the same year a 
similar order was issued banishing mem- 
bers of the Goldsmith (Sonar) caste who 
had their families and properties outside 
the Portuguese territories unless they 
brought them back within ten days.® As 
these two orders proved detrimental and 
harsh to the persons affected as well as to 
the Portuguese territories, which suffered 


as a result of this exodus, the new 
Viceroy, Conte de Redondo D. Francisco 
Coutinho, ordered on 3rd December 
1561, that “any infidel who may return be 
handed over his estate and that he should 
hold and possess the same as before.” 
Such senseless orders, which could 
have been issued only by the priestridden 
and intolerant Portuguese administra- 
tion, must have been no doubt 
responsible for the exodus of a large 
number of Hindus, who did not choose 
to remain in Goa and become converts to 
Catholicism. Although it has been 
pointed out that the Senvis (also called 
Sarasvatas), who appear to have stoutly 
opposed the insolent intolerance of the 
Portuguese, it can hardly be held that 
only the Sarasvatas were affected by this 
threat of expulsion and that other Hindus 
did not leave Goa and its possessions, 
consequently. Buchanan’s reference to 
the Konkanis, who were so affected, 
hardly appears to allude only to the 
Sarasvatas who have as a class not been 
traders or commercially-minded. What is 
more, the year 1560 can never be taken as 
the year which marked the beginning of 
the Sarasvat emigration from any region 
in India to Karnataka. There is adequate 


7. Cunha Rivara, Archivo Portuguez Oriental, Fas. V, Part i, Goa, 1865, p. 451 (Doc. 344); Priolkar, The Goa In- 


quisition p. 116, Bombay, 1961. 
8.  Ibid,p.454 (Doc. 349) Priolkar, Ibid, p. 116. 


9.  Rivara, op. cit. p. 902 (Doc. 770), Priolkar, op. cit., p. 117. Similar intolerant orders had been issued ear- 
lier. The Viceroy D. Antao de Noronha (1564-1569 A.D.) (cf. Danvers, The Port. in India, pp. 528-40) 
ordered that no temple should be raised in the Portuguese dominions, that existing temples were not to 
be repaired without his special permission and the penalty for its contravention would be their destruc- 
tion and their value utilised for the expenses of pious works of course of the Catholics. Rivara, op. cit., 
Fas. V, pt II, p. 613 (Doc. 576), Priolkar, op. cit., p. 77. On March 23, 1959, D. Sebastio ordered that all 
Hindu orphans were to be forcibly baptised. Rivara, op. cit., Fas. V, pt i, 385 (Doc. 287), Priolkar, op. cit., 
p. 197. The royal order was endorsed by Viceroy D. Antao de Noronha in 1566 and Governor Antonio 
Moniz Barrete in 1575. Rivara, op. cit., p. 904 (Doc. 778) Fas. V, pt III, p. 989 (Doc. 821) Priolkar, op. cit., p. 
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and satisfactory epigraphic evidence to 
establish conclusively that such an in- 
gress of this community took place at 
least a century earlier. 

We shall now deal with the next 
theory of the emigration of certain Brah- 
manas from Dwaraka. The inscription, 
referred to earlier, relates how from 
Nahusa sprang Yayati and from Yayati, 
the king Yadu, whose descendants oc- 
cupied the country around the city of 
Dwaraka. It also reveals how some, born 
in that race, came to the Karnataka 
country to visit their family god 
Ramaramana, the ornament of the peak 
of Yadugiri. Seeing the beauty of the 
country they were greatly pleased and 
settled in the city of Mahisapura 
(Mysore) 

This tradition cannot be claimed to 
refer to the Sarasvatas because they have 
not claimed any descent from Nahusa 
and among their family gods 
Ramaramana has not been one. As for 
their occupation of the country round 
Dwaraka, at least the Citrapura Saras- 
vatas have hardly asserted at any time 
that their forefathers came from 
Dwaraka, although the Valabhi and 
Cutch regions might well have been their 
places of early settlement in the cou rse of 
their migration until they finally came 
and settled in Karnataka. However, it 
may be remembered that the Gauda 
Sarasvatas sometimes half-jocularly 
maintain that their ancestors had come 
from Dwaraka in attempting to explain 
the derivation of the general name of 


emean = P 
10. Kalhana, Raja., I, Bk IV, v. 159, text, p. 136, 


11. Ibid,Bk VII, verse 1119, p. 55, 
12. Ibid, Raja. I, Bk VII (1121), p. 355. 


their community as Dorko, implying an 
origin from Dwaraka, but historical 
hae a lacking to substantiate such a 
contention. 

3. The Kasmiri Origin of the Saras- 
vatas 

We may now take up the third theory 
of the emigration of the Sarasvatas from 
Kasmir, as they have maintained and, as 
suggested, determine whether such an 
event occurred in the thirteenth century 
A.D. 

4, Kasmir-Karnataka Relations 


Before proceeding to decide this issue, 


it may be ascertained whether there were 


any relations between Kasmir and Kar- | 
nataka and if so from which period, and — 


whether there is any valid evidence for 
such contentions. There is reason to con- 
clude that, from the last quarter of the 
11th century, the contact between these 
two regions commenced although the 
Kasmiris must have been aware of Kar- 
nataka from the 7th or 8th century A.D. 
According to Kalhana, the chronicler, 
Lalitaditya Muktapida appears to have 
reached the Sapta Konkanas.!” Kalhana 
has recorded how Harsa, ruler of Kasmir 
(1089-1101) on seeing a picture of Can- 
dala, the beautiful wife of Parmanadi, the 
lord of Karnataka, was struck by the god 
of Love." In fact, he became so infatuated 
by this insane passion that the flattery of 
some of his sycophants spurred him on 
to make a senseless boast in his open 
court that he would conquer Candala, 
Overthrow Parmanadi,!? and that, until 
he had embraced her and affected an 
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entry into Kalyana, he would not rest in 
peace.” Parmanadi was the Western 
Calukya ruler, Tribhuvanamalladeva 
Vikramaditya VI, who had his capital at 
Kalyana, the modern Kalayan, now in the 
Andhra Pradesh. He reigned from 1073- 
14 to 1132-33 A.D and one of his wives 
was Candaladevi who was also called 
Candralekha. She was the daughter of 
one of the Silahara Mahamandalesvara of 
Karhad" This ruler Harsa of Kasmir was 
so largely influenced by Karnataka cul- 
ture that he became fond of Daksinatya 
types of amusements and introduced a 
coin called tanka copied from Kar- 
nataka. Another ruler of Kasmir, 
Mihirakula, on his return from Simhala 
(Ceylon) scattered the Cola, Karnataka, 
Lata and other kings as an elephant in rut 
scattered the other elephants by his mere 
odour. During the reign of Kalasa, 
another Kasmir king (1063-1089 A.D.), a 
person called Kesin, who hailed from 
Karnataka was killed by opposing sol- 
diers in his rising against Harsa, to whom 
we have already referred. Again in the 
reign of king Uccala of Kasmir, who 
ruled from 1101-1111 A.D., one Bhik- 
sacara, condemned to die, was taken 
away by a woman and brought up in the 
Daksinapatha.!” These allusions to the 
Daksinapatha, implying the south in 
general and Karnataka in particular, 
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would go to suggest that the contact be- 
tween the two regions must have not 
only commenced in the 11th century A.D. 
but also continued to grow. 

The existence of this contact can also 
be supported by epigraphic evidence. 
The Western Calukya, Jagadekamalla, 
king of Kuntala (Karnataka) is depicted 
as an ornament to the face of the Kasmira 
country. Another king of the same 
dynasty, Tribhuvanamalla Deva Per- 
manadi Deva (A.D. 1076-1098), the 
contemporary of Harsa of Kasmir, is 
recorded to have had among his con- 
quests, Kasmir,” alluding boastfully to 
an attack or invasion of that country. 
Again in A.D.1124 king Vikramaditya VI 
of the same Calukya dynasty, is depicted 
as an emperor of Kasmir, Gujarat and 
other lands. These inscriptions, though 
only a few have been cited, indicate that 
the Karnataka kings were certainly aware 
of Kasmir and had political affinities of 
some type with the latter country. 

5. Evidence of Migration from Kasmir 
to Karnataka 

It may be legitimately inquired 
whether there is any acceptable evidence 
and not merely tradition, to prove that 
the Sarasvatas from Kasmir had migrated 
not only to Karnataka generally but 
specifically to Kanara, both north and 
south, either in the thirteenth century 
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A.D. or earlier. We may state in this con- 
nection that not only Sarasvatas but also 
the Kalamukhas had migrated from Kas- 
mir to Karnataka. 

6. The Kalamukha Migration 


The Kalamukhas, who like the Kasmiri 
Sarasvatas, were the worshippers of the 
goddess Sarada of Kasmir, appear to 
have been emigrants from Ahicchatra. 
Their emigration can be traced to the 
eleventh century A.D. An inscription 
dated A.D. 1054 declares how when, 
Narasimha Deva, a fedudatory of the 
Western Calukya Trailokyamalla Deva, 
was governing the Kogali 500 in Ucchan- 
gi, a grant was made to a temple at 
Asagogodu, stated to be a Kalamukha 
Sthana, the matha of the Naistika 
Vedikarttara, who rewarded the en- 
gineer, (sutradhara) who had supervised 
its execution, with some land.2! As Lewis 
Rice had pointed out rightly this is a ref- 
erence to a Kalamukhasthana, where 
stood the Naistika- vedi karttara Matha. 
From this record it appears that Kasmiri 
Brahmanas, professing the worshi p of the 
deity, Sarada, had reached Karnataka as 
early as A.D. 1054. The establishment of a 
matha there implies that, either they or 
their predecessors preferably, must have 
arrived there earlier, at last within five or 
ten years before 1054 A.D., prior to the 
establishment of a matha there. Once this 
monastery was established there a 
spiritual hierarchy naturally came into 
existence. Another record, dated 1077 


A.D., refers to the Chief of the Kalamuk- 


has of the Sakti Parise of the Bhujangavali 
of the Ittige Santati, Trilocana Pandita 
Deva’s chief disciple, Varesvara Pandita- 
deva.” 

This influx into Karnataka continued 
in the twelfth century, during the 
sovereignty of various dynasties. In the 
royal city of Balipura (Belgaum) during 
the rule of the Western Calukyas a record 
of A.D. 1113 reveals how, having ac- 
quired renown in the Sakti-parise of the 
Muvara Koneya Santana of thè Pur- 
vatanaya, were the Kalamukhas, among 
whom was the faultless Srikantha A 
grant of A.D. 1136, pertaining to the reign 
of the Hoysala, Visnuvardhana Deva, 
states that Isanasakti Pandita, also called 
Isanasakti Vratindra, was celebrated for 
his matha and, while he lived, famous in 
the world were the Kalamukhas. In that 
line (parvata-vali) was his wife, Vani, and 
his daughter's son, by descent and dikse 
(or consecration), a Vanikanta (Brahma) 
was Devendra Pandita. His wife, after 
her mother, was also called Vani. Men- 
tion is made of the bees at the lotus-feet 
of the great Manikya Bhatta and others, 
the 51 Sarvajnas or omniscients, distin- 
guished for their learning. They are 
hailed as the obtainers of boons from the 
goddess Sarada from Kasmir, the joy of 
the Sahavasis and emigrants from Ahich- 
hatra and are also styled the jewelled 
citizens of the ‘three capitals, 
Dvarasamudra, Belur and Vis- 
nusamudra. In that distinguished family 
Praised was Isanasakti Vratindra, who, 


21. Ibid, V, I, BI 117, p. 77. 
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reatly loving that woman, evidently his 
vife Vani, and looking on penance as his 
vealth, acquired an established celebrity 
n the three worlds : Silagunasampannar- 
ppisanasakti Pandita devara — negald 
rddantamatham jivam ire vinuta kalamukhar 
lehatri yettan I Kasmira-Sarada-devi labdha- 
ara-prasadarum sahavasi santosar 
Ahichatra-vinirggatam catus-sagara 
aryyantam.?^ j 
7. Their Religious Practices 


In 1163 A.D. the Kalamukhas were in 
Banavasi when Barmma Dandadhisa was 
ruling over that famous country. An 
epigraph records that at his lotus feet was 
Macayya Nayaka whose guru was con- 
sidered the jagad-guru (world-teacher), 
proficient in the 8 branches of Yoga 
^having crossed over the milk-ocean of 
all the Vedanta, Siddhanta, and 
Saivagana, possessing the essence of the 
knowledge of all pure arts, chief of the 
most celebrated Yogindras, adorned with 
unequalled greatness, famous and ad- 
dicted to method, an ornament to the face 
(mukha) of the celebrated Kalamukhas, 
was Deva Sakti Vratindra. He is also 
depicted as the obtainer of a boon from 
Aghora Acarya of the Hiriya Natha of 
Bammakuru 2 

We may cite one more example to es- 
tablish that the Kalamukhas continued to 
exert considerable influence in Karnataka 
towards the end of the 12th century. In 
A.D. 1174, Cikka Macaya Nayaka of 


25. Ibid, VII (1), Sk 99, p. 67. 
Ibid, V (1), BI 117, p. 77, text pp: 180-81. 
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Nagarakhanda, washed the feet of the 
Mulasthana Acarya, a Kalamukha, pos- 
sessed of the usual ascetic virtues, 
Kalyana-sakti Pandita, called the Mulas- 

na Acarya 7 

These epithets of these acaryas of the 
Kalamukha order are significant indica- 
tions of their Saivite leanings and 
practices. 5 

This Kalamukha guru, 'probably lived 
till A.D. 1189, for in an epigraph at- 
tributed to that year, during Hoysala Vira 
Ballala Deva, it is related how, washing 
the feet of Kalyanasakti Pandita, disciple 
of Sivasakti and "bound to the 
Kalamukhas", who was the Mathadhipati 
of the Kalamukha Matha and the temple 
of god Jagatisvara at Kalikatte, one 
Nagarasi Pandita, made a grant of lands 
as well as of the house tax and other 
taxes. By 1177 A.D. as can be seen from a 
grant of that year, during Vira Ballala 
Deva, some citizens of Halakur, made 
some grants of land, being “adherents of 
the Kalamukhas" (Kalamukha-pratibad- 
dharum) to the 6th Kalamukha guru, 
Cikka Kavi-jiya.® 

In the thirteenth century the influence 
of the Kalamukhas continued. An in- 
scription dated A.D. 1249 records how, in 
the good country of Vana-kheda , 
(modern Wankheda) flourished a ‘crest- 
jewel of the Kalamukhas’ (Kalamukha 
cudamani) Saprisakti (Rudrasakti) Yatipa, 
supporter of the king Simhana? of the 
Seuna (Yadava) dynasty. 


Ibid, VII (1), Sk 236, p. 137; also see Sk 242, p. 139. 
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It may be noted here that the Kalamuk- 
has, as did the Sarasv. tas too, had their 
own religious heads in their established 
mathas, although these were in different 
places. For example, if we look to 
the spiritual gurus or preceptors who 


Ketajiya (Lakulagama Samayya) 


वि; Sakti Pandita (1163 A.D.) 


Bamasakti Ganga (a) 
Kalyanasakti 


ssa De 


| 
Cikka Kavi Jiya (1177 8.70.) 


Thus there was a regular line of suc- 
cession and what is more surprising, as 
we can see in the case of the disciples of 
Devendra Sakti Pandita, apart from his 
disciple Ramasakti, who succeeded him, 
he had two women followers, Ganga and 
Dekavve and their gurus married and 
hence could hardly be called real 
sanyasins. As we shall notice later, there 
was no such practice in the case of the 
Pontificate at Sirali, which can be traced 
from the first half of the 15th century, 
and not to the beginning of the 18th cen- 
tury, as held till now. 

8. Sarasvata Migration 


In fact certain Brahamanas, who were 
outsiders appear to have migrated to 
- Karnataka about five centuries earlier. 
The Kadamba king, Visnuvardhana with 


preceded Cikka Kavi Jiya, whose exist 
ence is mentioned in 1177 A.D., we = 
some idea of such  pontifis. This 
Kalamukha guru is called the sixth in the 
line of spiritual descent. His predecessors 
are recorded to be as follows: 


Dekavve 


the permission of his grand-father San- 
tivarma, who was the master of the entire 
Karnataka region, granted to some Brah- 
manas-Kurukutas Bhavaryya, 
Kolanaryya; the Harita Meru's ...amma, 
... the Kasyapas Bhavaryya, Hararyya, and 
Haryaryya, favourites of their lord, the 
Atreya  Devaryya, the two Vasisthas 
Yuvaryya and Yuktaryya; the Vatsas Pan- 
daryya, ^ Yajnarya, Nagarya and 
Bhritaryya; the two Kausikas Bhavaryya 
and Somarya; the Kaundinya Boppasarma 
- to these and to 85 others in the Sindhuh- 
tayarastra, (probably the Sinduvisaya in 
Mysore State) the Katattake village. 
These Brahmanas, whose gotras would go 
to show that they were probably Saras- 
vatas, cannot, however, be categorically 
stated to have been from Kasmir, as the 


30. Ibid, V, (I), Bk 62, p. 135. 
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> ription cited makes no such specific 
atement. 

- But from the eleventh century we can 
x tly state that Sarasvatas from 
ir definitely migrated to Karnataka 
ind the Konkan. Positive evidence is 
wailable to show that Kasmiri Brah- 
manas left Kasmir in the 11th century 
A.D., were employed and also settled in 
Karnataka. The first illustrious example is 
that of the celebrated poet, Bilhana, who 
leaving Kasmir during 1063-1089 became 
the Court Poet of king Vikramaditya VI 
(1076-1127 A.D.) with the honorific of 
Vidyapati, with an almost unprecedented 
public honour of being given the first 
place as a citizen." Thus he settled in the 
Western Calukya capital of Kalyan. He 
was not the only Kasmiri Brahmana, who 
was honoured in the West Calukyan 
Court, nor was he the only poet who 
went there. Jalhana was a general of Bhil- 
lama V (A.D. 1187-1191) and he is 
credited with the authorship of the Suk- 
timuktavali? Another Kasmir Brahman 
and the author of the Udayasundarikatha, 
was Soddhala, the son of the Kasmiri 
Bhaskara, who held the office of 
Srikarana-adhipati, a position correspond- 
ing to the post of a Controller of the 
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Central Accounts Department Moone Central Accounts Department? under under 
Bhillama V, Jaitugi (A.D. 1191-1210) and 
Simhana II (A.D. 1210-1247) His 
employment under three successive 
Sevuna rulers for a period of nearly sixty 
years is an indication not only of his ad- 
ministration ability and usefulness over 
such a stretch of time but the inescapable 
fact that an outsider from Kasmir had ac- 
tually settled at Kalyana. 
9. Sarasvata Migration to the Punjab 


The Sarasvatas from Kasmir not only 
came to Karnataka but also penetrated 
into the Punjab. We have already noted 
how, in the 1st half of the seventh century 
during the reign of Harsavardhana of 
Sthanvisvara (Thanesvar), the river Saras- 
vati had not entirely dried up but, being 
considered a holy river, even kings took 
their bath there in its waters and on its 
banks performed funeral obsequies. This 
sacred river had its source in the Sirmur 
Hills and flowed through Ambala and 
Karnal Divisions.” It was remembered 
even during the heyday of Rajput chival- 
ry. Rai Pithora (Prithviraja III) was 
defeated, dispersed and slain near the 
river Sarasvati?? That the Sarasvatas had 
migrated and settled in this region can 
hardly be doubted for even so late as the 
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14th century, the noted traveller, Ibn Bat- 
tutah, refers to the city of Sarasvatas on 
the river Sarasvati in the Punjab." They 
appear to have settled in the Mad- 
hyadesa according to Varahamihira, who 
actually states so in his Brihatsamhita 
As we shall see presently, unless they 
had really resided at Prayaga (Al- 
lahabad), Kanyakubja, Varanasi, 
Kuruksetra, Gangadvar and the neigh- 
bouring regions, by the 9th century, it 
would not have been practicable for the 
Solanki monarch of Gujarat, Mularaja, 
who reigned from 998 to 1053 A.D., to in- 
vite them from almost all of these regions 
and settle within his dominions on the 
banks of the Sarasvati. 

10. The Sarasvati in Gujarat and 
Cutch 


The existence of the river Sarasvati in 
Gujarat and Cutch has been recorded by 
chronicles like the Ras Mala and a writer 
like Alberuni. According to the former, 
the small but translucent river Suruswut- 
tee (Sarasvati) ran westwards to the Rann 
of Cutch from the celebrated shrine of 
Kotesvara Mahadevi "in the marble hills 
of Arasvar." For a short distance it 
passed the town of Siddhapura, making a 
bend towards the east and though 
"sacred at all times", its course at this 
point esteemed more peculiarly holy “as 
pursued towards the face of the rising 
run?" Alberuni noted how this river fell 
into the sea “at a distance of a bow-shot 
east of Somnath, alluding to its course 
in Gujarat. 

39. Tbn. Battutah, Travels, p. 198 


In the light of these statements, the ac- 
count of the settlement of Sarasvata 
Brahmanas at Siddhapura on the banks 
of Sarasvati, as noted in the Dvasraya 
Kavya may be appreciated. It may be 
recalled that Siddhapura was known also 
as Sristhala and Dwaraka as Kusasthali. 
The Kusasthali and Kotitirtha of Skanda 
Purana are evidently allusions to Sid- 
dhapura and the Kotesvara temple of 
Mahadevi in Cutch. The name of Kotitir- 
tha seems to have become familiar and its 
commemoration near Gokarna is worth 
notice. 

The course of the river Sarasvati has 
been traced in its modern setting in that 
region. Rising in the outer Himalayas, 
after receiving the Markanda and other 
streams, it joins the Gaggar, near the vil- 
lage Rasula. The Hakra, also known as 
Narra, its former bed, is now a river dis- 
charging its water into the Rann of Cutch. 
The name Hakra is the local name of 
Sagara once given to the old bed of the 
Sutlej in the Punjab, as far as the Rann of 
Cutch so that the whole channel is known 
by this name from Bhatnair to the sea. 
The river Sutlej, until the advent of the 
Muslims, had flowed into the bed of the 
Hakra, which was also called Sagara, 
Wahind and Dahan. 

11. Sarasvata Migration to Gujarat 

The Sarasvatas also reached and set- 
tled in Gujarat. There not only was the 
river Sarasvati highly eulogised in 
famous chronicles but also in contem 
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porary inscriptions. The great Jaina 
ech olar, Hemacandracarya of Gujarat, 
who flourished in the reigns of the 
Solanki kings, Siddharaja and 
Kumarapala who died about A.D 1174," 
refers to the Sarasvati river, which flows 
from the east to the west into the Rann of 
(Little) Cutch as a sacred stream in his 
well-known work Dvasraya Kavya more 
than once. It is related therein how, af- 
flicted at his separation from king Bhima 
Solanki, who died in A.D. 1074, 
Ksemaraja retired to ‘a pure place” called 
Mandikesvara near the village of Dahis- 
thala on the banks of the Sarasvati and 
there performed penance.” Not only vil- 
lages but also towns and temples were 
raised on the banks of this famous river, 
as they were considered sacred. After the 
selection of Camunda Raja to the throne 
of Anahillapura (Patan), king Mularaja 
presented many kinds of presents to the 
Brahmanas at Sristhala (Siddhapur) on 
the banks of the Sarasvati and then 
mounted the funeral pyre. During the 
age of Karna, who ascended the throne in 
A.D. 1073, when the Kumara Jayasinha 
grew up, he began to play on the banks 
of that river and practised different 
games.“ During king Jayasinha's reign, 
the Raja of Antardhandesa, once went to 
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thence reached the banks of the Saras- 
vati.“ Jayasinha himself lived for a time 
at Siddhapur (Sristhala) and built on its 
banks the Rudra Mala temple. Here 
Memacandracarya clearly notes that this 
Rudra Mala temple was built where the 
river flows eastwards." 

Not only was the river Sarasvati com- 
memorated in Gujarati chronicles but it is 
certain that the Sarasvatas had settled in 
a particular locality there. 
Hemacandracarya again clearly says that 
“besides the city of Anahillapura flowed 
Sarasvati's clear waters rendering pure 
the earth and the air, here live Brahmanas 
equal to Vasistha or Visvamitra, who 
could produce warriors from the 
firepit.” But were these Brahmanas, 
Sarasvatas or were the latter included 
among the former? This is not quite ex- 
plicit from the context, but we know that 
there was a region where the Sarasvatas 
had settled and which was conquered. 
The Kadi grant dated 986-87 A.D. tells us 
how the Solanki king Mularaja, who, in- 
cidentally, was cremated on the banks of 
the Sarasvati, acquired the Saras- 
vatimandala by the might of his arms.” 
Another centre of the Sarasvatas is men- 


‘ tioned, for instance, in the Brahmanda 


Purana, as the Sapta Sarasvata Tirtha.” 


the house of a fisherman and wandering 
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two he sent for from Kuruksetra. ”The 


How then can it be argued that Saras- 
vatas came to settle in Gujarat merely on 
the ground that there was a region called 
after them? We have evidence to show 
- that certain Brahmanas, who could only 
“have been Sarasvatas, were actually in- 

vited by Mularaja as we learn from the 
Ras Mala, when he was on his death-bed. 
Therein we are told how truly these 
Sarasvata Brahmanas were invited to set- 
tle in Gujarat. "To this holy place 
(Siddhapur) of pilgrimage the worn-out 
king (Mularaj) retired to purify himself 
for the approach of death. But personal 
austerities alone he had been taught were 
not sufficient... Fasting, vows, bathing, 
pilgrimages and penances, when ratified 
by Brahmins are fruitful-not otherwise. 
The deities ratify what the Brahmans 
pronounce by their words, as if by water, 
unclean men are cleansed." Mularaja, 
therefore, prepared for the reception of 
holy Brahmanas with their families, 
whom he brought by his entreaties from 
the mountains of the north or from good 
places of pilgrimage near fountains of 
water or in the forest. The sons of sages, 
well-skilled in the Vedas, married, youth- 
ful, worthy to be served, agreed to repair 
to the banks of the virgin river (Saras- 
vati). One hundred and five came from 
where the Yamuna mingles with the Gan- 
ges (Prayag-Allahabad), two hundred 
readers of the Sama Veda came from 
Cyavan Asram, two hundred from 
Kanyakubja, one hundred, bright as the 
sun, from Varanasi, two hundred and a 
seventy-two from  Kuruksetra, one 
hundred from Gungadwar, one hundred 
from Naimis-aranya, (in modern Sitapur 
Dt, U.P.) a further hundred and thirty- — ha 


smoke of their sacrifices ascended in 
clouds into the sky." The king, informed 
of their arrival, prostrated himself before 
them and received their benediction. 
Then joining his hands, he said "By your 
kindness I have at last obtained some ad- 
vantage from having been born. My hope 
will now be realised. Therefore, O Brah- 
mins! receive my kingdom, my wealth, 
my elephants, my horses, whatever may 
be your desire, in kindness to me. I am 
humble, your servant, full of grief." They 
answered "O great king! we are not 
capable of conducting the affairs of a 
kingdom; why, then, should we receive it 
to its destruction? Parshuram, the son of 
Jamadagni, twenty-one times gave the 
land to us, taking it by force from the 
Kshatriyas." The king said “I will protect 
you, O great Brahmins, do you remain in 
your austerities free from care." The 
Brahmins said "Learned men have 
declared that they who live near a king 
suffer calamity; kings are boastful, deceit- 
ful, full of their own objects; still, if you 
are desirous of giving, give us this great 
and heart-pleasing Shreesthal, O king of 
kings, where we may remain in pleasure. 
The gold and silver, the jewellery, which 
you have proposed to give to Brahmins, 
lay out in adorning the town." The Raja, 
joyful at the attainment of his wishes, 
washed the feet of the Brahmans, and 
presented them with carvings and 
bracelets. He gave them Shreesthalpur, 
with cows and charities, hung with gar- 
lands of gold and jewellery and other 
gifts. Mularaja gave also the beautiful 
and wealthy city of Singhpore (Sim- 


hapura) à) (Seehore) to them with many to them with man 
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ee = presents. To other Brahmans he 
gave also many smaller villages in the 
neighbourhood of  Siddhapur and 
"Seehore. A company of six priests for a 
long time refused his gifts, even after 
they had been accepted by their friends. 
With these, however, the entreaties at last 
prevailed and they accepted the gift of 
the town of Cambay with twelve villages 
and he first gave them Stumbli Tirtha, 
which was called among men ‘Khumbat’ 
(Khumbayat -Cambay).” 

Having made these gifts, Mularaja 
called his sons and grandsons, to recom- 
mend these  Brahmanas to their 
protection. He then entrusted the 
kingdom to his son Camunda and retir- 
ing to Siddhapura, spent the remainder 
of his life there in a palace which he had 
built, called Ramyasrama or the House of 
Delight. At last he went to Narayanpur 

This account, though recorded in a 
chronicle, may be accepted as embodying 
historical events during Mularaja’s reign, 
especially those pertaining to the invita- 
tion and settlement of the Sarasvata 
Brahmans mainly on the banks of the 
Sarasvati in the surrounding villages of 
Siddhapur and Sristhala, and also, 
though not so extensively, in Cambay. 
These settlements of the Sarasvata Brah- 
manas embraced a region called the 
Sarasvata Mandala, not on account of 
their residence but, because, as the Kadi 
grant of king Mularaja explicitly states, it 
was a province watered by the river 


Sarasvati.” Here, incident 
note, as though to suit the ti 
this region actually cam 
manently occupied by th Aa) 
from the Punjab and other pla 
original settlement towards the end of his 
reign, viz. 1050-53 A.D. When precisely 
he invited these Brahmanas it cannot be 
stated definitely although it is most prob- 
able that he did so towards the end of his 
reign when he fell ill, viz, about 995-97 
A.D. 

12. The Conquest of Sarasvata-Man- 
dala 


If this is admitted, as appears to have 
been the case, then it is natural to inquire 
into the significance of the Kadi grant of 
986-87 A.D. which states that he con- 
quered by the might of his arms 
(nijabhujoparjitasarasvata mandala) e 
Sarasvata-mandala. This is important be- 
cause the dates of the conquest of the 
Sarasvata Mandala and the actual settle- 
ment of Sarasvatas from northern India 
as well as from Kasmir, would go to 
show when the Sarasvatas first came to 
live in that region in Gujarat and under 
what circumstances. From Gujarat, it was 
not strange or difficult for them to go 
down to Karnataka and the Konkan in 
view of the close cultural and political af- 
finities with the latter regions. This Kadi 
grant is dated Jyestha samvat 1043 
equivalent to 986-987 A.D. on the 15th 
day of the dark half of Magha on a Sun- 
day.” Muiaraja, as noticed earlier, had 


1. Ras Mala, pp. 48-49 (Forbes ed.) 
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actually ascended the throne in 55.998 
(942 A.D.) but could not commence to 
reign as his predecessor Samanta-sinha 
was on the throne of Gujarat from 991 to 
998 A.D. and his reign really began from 
998 and lasted till 1053 A.D. So this con- 
quest of the Sarasvata Mandala must have 
been achieved by him about 10 years 
before he commenced to rule, viz. 986-87 
A.D. Buhler had suggested that he must 
have achieved this conquest because he 
was “either driven out of his paternal 
realm by other enemies or impelled by 
ambition and hunger for land, he attack- 
ed and conquered Northern Gujarat.” 
This might have been possible but it has 
not been corroborated by any extant 
evidence. The Kadi grant, however, 
makes it clear that Mularaja had con- 
quered the Sarasvati-Mandala either in 
986-87 A.D. or prior thereto, or else its 
conquest could not have been mentioned 
in that year. This inscription also makes it 
perfectly clear that he had conquered this 
region, watered by the Sarasvati, unaided 
by others and that is why he is said to 
have acquired it by the power of his own 
arms. This must have given him a foot- 
hold from where he could aspire, ten 
years later, to grasp the sovereignty of 
Gujarat from Samantasinha, who in his 
fits of drunkenness used to crown 
Mularaja king and on regaining his 
sanity, uncrown him! j 


55. Bombay Gaz. I, Pt I, pp. 131, 162, also I.A., VI, p. 181. 


56. Buhler, I.A., VI, p. 182. 


13. Migration to the Konkana-Goa 


Let us now ascertain whether there 
was any contact between Gujarat and 
Goa, where later on Sarasvatas have been 
traced, and where their family deitie's 
temples are found even today. 

The contact between these two regions 
may be said to have commenced from the 
11th Century A.D. King Karna of Gujarat, 
a successor of Mularaja, married 
Mayamalla Devi, (the Mayanalla Devi of 
the Jaina chroniclers) the daughter of 
king Jayakesi, the Kadamba king of 
Goa.” King Cattaya, Lord of Gove (Goa) 
in 1125 A.D., during the reign of the 
Gujarat ruler, Siddharaja Jayasimha Deva 
(A.D. 1094-1143) visited, with the entire 
population of Goa by ship, the shrine of 
Somnath of  Somnatha  Pattan.® 
Siddharaja’s mother was the Goa Kadam- 
ba princess, Mayamalla Devi, wife of 
King Karna. 

This contact between Surastra and 
Karnataka continued in the 12th century 
A.D. and lasted for another century. The 
Basava temple inscription of A.D. 1173, 
which begins with the praise of Sri Prab- 
has Somesvara, after a salutation to Siva, 
records how king Hoysala Vira Ballala 
(A.D. 1173-1220) on the 31st August, 
1173, granted the village of Kuppehala in 
the Asindinad for providing the decora- 
tions of god Surastra Somanatha. This 
inscription also reveals how one Mal- 
gijiya was a worshipper of that god.” In 

EE 


57. Cf. Dvasraya Kavya and Prabandhacintamani; Saletore, Main Currents, PP. 46-47. 
58. E.I., XIV, pp. 299, 309; also see Moraes, Kadamba Kula, p. 176. 
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about 1222 A.D. one Somarya, described 
in Kannada, in his major work Srin- 
garasara or Udbhata Kavya, the life and 
work of the famous Gujarat monarch, 
Kumarapala, who ruled from A.D. 1163 
to 1178.9 It may be noted how Kan- 
nadigas like Somaraja were called after 
the famous Somnath or Somesvara of 
Patan. In fact, as will be shown presently, 
a Sarasvata Mohodaya was called Some- 
svara Pandita in a grant of 1113 A.D. This 
would furnish one more link in the rela- 
tions between Gujarat and Karnataka and 
show how an eminent Saivite, like him, 
was named after the well-known deity of 
Somnath Patan, known in Gujarat as 
Somnath and Somesvara. A Maharaja's 
(name lost) son Dronapaladeva, who was 
also a Kannadiga, is recorded in an in- 
scription of 1215-16 A.D. to have settled 
in the Prabhasaksetra (Prabhas Patan) of 
Saurastra.°! In view of these facts it may 
be concluded, without hesitation, that by 
the first quarter of the 13th century A.D., 
emigration of Sarasvatas from Saurastra 
to Karnataka and even vice-versa must 
have commenced. 

But it is only with the advent of Mad- 
hava, the Prime Minister (Sira Pradhana) 
of Marappa of the Vijayanagara Empire 
that we first hear of any Kasmiri Saras- 
vatas in Goa. An inscription of 1347 A.D. 
relates how he was the conqueror of Goa, 
and directed 'the dharma of kings and 
Brahmanas of his own country'. He is 


depicted as a pilot (ajani), who by the 
power of his wisdom, could over-reach 
even Guru (or Brihaspati) and his own 
guru was Kriyasakti.? That his own 
countrymen were Kasmir Brahmanas can 
be made out from a grant of 1368-89 A.D. 
which specifically mentions them as 
such.” He is depicted as the conqueror, 
who worked under Marappa, ont of the 
five brothers, who founded the great 
Vijayanagara Empire, of an unnamed 
Kadamba, who was surrounded like 
Sakra with an army composed of 
elephants, horses and foot-soldiers, in a 
great battle. This victory enabled Marap- 
pa to go to Gomantasaila in Candrugupti, 
where he ruled in peace. This event can 
be placed only in the year 1347 A.D. 
when the name of Kasmiri Sarasvatas is 
mentioned in Goa. If this can be taken to 
be any indication of their emigration, 
then we may state that with Madhava, 
himself a Kasmiri Sarasvata, must have 
arrived many of his countrymen, who 
were granted lands. From where they 
came it cannot be determined but, in 
view of the proximity of Kasmiri Saras- 
vatas in Sarasvata Mandala in Gujarat, it 
is possible they might have come from 
there rather than from Kasmir itself. This 
suggestion appears plausible in view of 
the religious and family ties between 
Gujarat and Goa from the 11th century 
A.D. Whether any Kasmiri Sarasvatas 
had either arrived in Goa or became 


Narasimhachar, R., Kannada Kavicarite, III, p. 12. 
E.C., VII, Sb 391, p. 70, text p. 186. 
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domiciled there between the 11th and the 
1st quarter of the 14th century A.D. can- 
not be determined 107 lack of evidence at 
least at present. 

14. The Migration of the Sarasvatas to 
the Konkana 

Like the Kalamukhas and in fact al- 
most along with them came the 
Sarasvatas from Kasmir to Karnataka, not 
in the 13th century but two, if not four 
centuries, earlier. Two grants of the 
Ganga king Sripurusa II Prithvi Kongani 
Maharaja (725-776 A.D.), one dated 725 
A.D. and the other, dated 749 ADi 
reveal to us how 120 Brahmanas of the 
Angirasa, Bharadvaja and Vasistha gotras, 
versed in the Veda and Vedanga, were 
granted the village of Bellur in the Sinda 
Visaya on the east bank of the Penne river 
in the Mysore state. What is more impor- 
tant, one of their first centres of contact 
appears to have been Gokarna, which 
was well-known for its sanctity as a tir- 
tha. An inscription dated 1113 A.D., 
issued during the reign of the Western 
Calukya ruler, Vikramaditya Deva, re- 
lates how, in the royal city of Sisugati in 
the Konkana country, was ruling Trib- 
huvanamalla Deva, ʻboon-lord of 
Gokarnapura', implying that his head- 
quarters as a governor or representative 
of the crown was at that place. One day a 
discourse of Siva-Dharma was made by 


Sarasvata', Somesvara Pandita, christened 
Sarasvata Mahodaya, who is mentioned 
5 risp ier. 67 di 
again in the same epigraph." The dis- 
course was apparently delivered in the 
‘royal city’ of Sisugati in the Konkana 
country, which implies that this Sarasvata 
Mahodaya must have arrived there, along 
with other Sarasvatas, and that he was a 
Saivite scholar, as his name signifies 
(Somesvara Pandita) erudite enough to 

deliver a discourse on the Siva Dharma. 
Sisugati and probably also Gokarna 
were not the only places of early Saras- 
vata contact in the Karnataka and 
Konkan country. There was another 
centre, viz. Gobburu, where another 
Sarasvata poet delivered another dis- 
course in the same year. Another 
inscription dated 1113 A.D., issued 
during the reign of the Western Calukya, 
Tribhuvanamalla Deva Vikramaditya, 
refers to two Sarasvatas of eminence. This 
epigraph first refers to the eminent Saras- 
vata Somesvara Pandita  (Sarasvata 
mahodaya Srimat Somesvara Devara divya 
vacanadindam), who is further recorded to 
have cited, in a discourse on Sivadharma, 
as a precept of the Siva Dharma, that 
"Dharma' is the root of the vine of life; 
Dharma is beloved by both worlds, save 
the man devoted to Dharma there is none 
worthy of reverence in the world. In 
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this inscription he is again called the 'dis- 

tinguished Sarasvata (Sarasvata 

_ mahodaya). This record then reveals how, 

in order to win the praise of poets, the 

. poet very clever in composition (ati-patu- 
kavi) the servant (kinnara) of the Sarasvata 
lord (Sarasvata Mahodayana) Mallikar- 
junaryya, wrote the Siva-Dharma - sasana, 
alluding to the inscription itself, so as to 
be a new model, the universal emperor of 
mnemonics (dharma sarva-bhauma) Mal- 
likarjunayya of Gobburu, as Sanmukha 
among good chief poets.” He was also 
known as the very clever poet (ati- patu- 
kavi) Malli Deva or Mallikarjuna-Bhatta 
of Gobburu. He was an adept in 
mnemonic feats. If two from different 
sides could together come writing a verse 
down from the end and reading it out, he 
would arrange to so read out, whatever it 
was, as a new poem. He could repeat 
four stories from hearing them simul- 
taneously repeated and make 
calculations in any given figures. He was 
also called — Avardhana- Cakravarti, 
Dharana-Sarva-bhauma, Nitalaksa and a 
Sanmukha among good poets ^? 

Sisugati and Gobburu were not the 
only places to which the Sarasvatas had 
migrated but they had also certainly 
come to South Kanara as well in the 
twelfth century. Again, another inscrip- 
tion, called the Panca-Lingesvara Temple 
stone epigraph, found in the Kotekeri 
near Barakuru (the Barakanyapura of the 
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Alupas and the Barkur of today, near 
Udipi, South Kanara District) of the king 
Bhujabalakavi Alupendra, dated A.D. 
1155 records a gift of certain specified 
land sites by some dignitaries who hailed 
from Kasmir. This record is very valuable 
for it clearly states that these grantees 
were born in the city of Pajjera, which 
belonged to the administration (adhistana) 
of Pravarapura, near the sacred waters of 
Kasmir, alluding to the river Sarasvati, 
and were the devotees of Sarada Devi. 
They were the children of Sriyala Rana 
and Degona Rani the Sri Savasi Maninoja 
Rana's younger brother Sri Saji Rana. (Sri 
Kasmira Jalada srippravarapurada adhis- 
thanada (Pajjera)  purada —sthanadallu 
huttida).”! These persons must have been 
of some consequence, for they bore the 
title of Rana, which is not a surname, but 
had another variant Ranaka. Buhler once 
declared that the title Rajanaka is also the 
parent of the title Rana.” The title Rana 
was also current in Gujarat as can be seen 
from some of the North Gujarat inscrip- 
tions? From the word rana, meaning 
battle,” the title, probably first applied to 
warriors who distinguished themselves 
in war, must have become hereditary. In- 
cidentally, this title is still current among 
the aristocratic Ranas in Nepal and it sur- 
vives also as a surname also in Gujarat. 
This stone inscription, the authenticity 
of which is beyond dispute, reveals in 
the clearest of terms that in the year 
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1115 A.D. some lands were donated by 
certain persons (named) in Kotekeri near 
Barkur in South Kanara District. It is evi- 
dent that they were not local people but 
migrants born in and arrived from a 
locality within the jurisdiction of 
Pravarapura, an abbreviation of 
Pravarasenapura, founded by 
Pravarasena II, which was the ancient 
name of the well-known modern 
Srinagar.” Cunningham fixed the site of 
this capital of Pravarasena II, a historical 
fact, and Buhler subsequently drew the 
attention of scholars to some parts of 
Srinagar in regard to certain names sur- 
viving in some part of that city, such as 
Didmar (Didda-matha) and Bradmar 
(Bratarakamatha) which have du yes 
established the identity of this town. 
Kalhana, in the 12th century, gives an ac- 
count of the foundation of this city by 
Pravarasena II in his great work, 
Rajatarangini. The name of Pravarapura 
can be traced throughout in the works of 
Ksemendra,  Bilhana" and later 
chroniclers. This name was com- 
memorated in the T'ang Annals in the 
word Po-lo-ou-lo- po-lo.”? 

The third important point in regard to 
these migrants is that they were worship- 
pers of Sarada Devi, whose temple, as 
noted previously, has been found in Kas- 
mir. 

15. Migration to Karnataka 


These Kasmiri Sarasvatas began to 


6 


spread out in Karnataka from 12th cen- 
tury. A record dated 1181 A.D. 
pertaining to the reign of Kalacuriya Bij- 
jana Deva reveals how the residents of 
the celebrated commercial centre, 
Ayyavole (modern Aihole), Callunki and 
many other chief gramas, nagaras and 
khedas, the inhabitants of Lala (Lata) 
(South) Gauda (Gauda-Bengal), Bengala 
(Bengal) Kasmir and other centres at the 
points of the compass arrived at the royal 
city of Balipura (Balligave)” (appa srimad 
Ayyavole  Calunki-pramukhaneka-grama- 
nagara-kheda-kharvvada-mandaba- 
dronamukha-pura pattana-stha Lala-Gaula- 
Karnata-Bangala-Kasmiradi-dig-desa-vasiga 
la). From this record it may be seen how, 
among others, residents from Kasmira 
also had come to the great commercial 
city of Ayyavole in the last quarter of the 
12th century. It may be contended that 
these Kasmiris were not probably Saras- 
vatas but merely traders from that 
country. This is possible though not cer- 
tain for the epigraph does not specify 
whether or not only Kasmiris, who were 
not Sarasvatas, had arrived there. But, as 
most of the inscriptions cited have 
referred to only Sarasvatas as having 
come from Kasmir to Karnataka, it may 
not be unreasonable to infer that, among 
these Kasmiris, some Sarasvatas too 
might as well have arrived at Aihole from 
Kasmir. 

In the thirteenth century A.D. the 
migration of the Kasmiri Sarasvatas to 
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Karnataka continued. We have noted 
how, during the rule of the Western 
Calukyas and the Kalacuriyas, this influx 


found favour and with the advent of the 


Hoysalas in the thirteenth century also it 
continued under royal patronage. An in- 
scription dated 1218 A.D., pertaining to 
the reign of the Hoysala monarch Vira 
Ballala Deva II, reveals that there was one 
of his subordinate chieftains named Jai- 
Bhattayya Nayaka, “a dweller at his lotus 
feet,” depicted therein as “a raja by right 
of the Kasmira country” (Kasmira-rastra- 
krama-raja). The names of his ancestors 
are also given and mention is likewise 
made of his brother the Great Minister 
Madhavayya Dandanayaka. The emperor 
Vira Ballala Deva granted to the Raja Jai- 
Bhattayya Nayaka a sum of 40 gadyanas 
and a village named Anehalli (elephant 
village) for the maintenance of the 
prince’s deity installed there, Jaita 
Narayana, at the time of a lunar eclipse.9? 
This inscription further tells us that this 
Kasmira Sarasvata Prince was the Savasi 
official (Superintendent of the Ladies 
Department), Great Master of the Robes, 
Chief Favourite and a wishing tree to his 
dependants (Tantradhis- — thayaka-maha- 
pasa yatam-paramavisvaasi-asraya-jana- 
kalpa).*! 

In the fourteenth century, with the ad- 
vent of the Vijayanagara emperors, the 
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emigration of the Kasmiri Sarasvatas con- 
tinued under their benevolent protection 
for they were great protectors of the 
Hindu Dharma, which they shielded from 
the ravages of the Muslims for three cen- 
turies. In 1347 A.D. the Prime Minister of 
Marappa, one of the celebrated brothers, 
on the advice of the learned Madhava 
”who directed the Dharma of kings and 
Brahmanas of his own country” had that 
sasana made (akarayan-Madhava- dhis-cha- 
sasanam sva-loka-rajadvija-dharma 
sasana).?? He has been identified with 
Madhava Odeyar (Vodeyar) also called 
Madhavanka, once a governor placed 
over Banavase in A.D. 1368-69 and the 
conqueror of Goa.” This sasana was 
made with the chief lords, Brahmanas 
and the company of the twice-born in the 
agraharas of his own country. He be- 
came celebrated as the Minister of Bukka, 
in 1368 and he granted certain plots and 
villages in Nagarakhanda to Kasmira 
Brahmanas, of purity, ksatra, and vic- 
torius power for protecting the earth 
from fear, being an astonishing expert in 
policy, “like Brihaspati in exceeding 
wisdom". He granted certain plots and 
villages in Nagarakhanda to Kasmira 
Brahmanas, who were "like incarnations 
of Vidyesvara, pre- eminent by their vir- 
tues and the country of their birth, 
travellers to the furthest point of the 
Carayaniya.' ^ He was himself a Kasmiri 
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Brahmana and it is not surprising that he 
showed some patronage to emigrants 
from Kasmir. 

In the fifteenth century the Sarasvatas 
from Kasmir continued to receive 
patronage from the  Vijayanagara 
emperors. For instance, in a grant 
ascribed to A.D. 1402 mention is made 
how certain devotees of the Sarasvata 
goddess (Sarasvata Devi), designated 
Sarasvatas, made a grant to the deity 
Nagareswara of Nimbapuri in the Bhas- 
kara — Ksetra  (Sarasvata — deviyavaru 
kotta-vag-jalagal ullavarugal ada). It is 
worth noting that in this inscription this 
deity is said to have appeared to Karikala 
Cola (Karikala) (Kalikala Cola-prasanna).9" 
This record professes to be of the reign of 
the Vira Saiva Vira Pratapa-Cola, who, 
among other titles, had one called the 
“Master of the Four Oceans", a title of the 
Vijayanagara Emperors. This ruler pos- 
sibly belonged to certain Telugu branches 
of the Colas or Codas, who have claimed 
descent from Karikala Cola. This in- 
scription, however, would go to show 
that certain Sarasvatas, who were specifi- 
cally designated as such were the 
devotees of the Sarasvatas goddess 
(Sarasvata-Devi) alluding apparently to 
our prestine deity Sarada, about whom 
we have discussed at some length al- 
ready. It is, however, interesting to note 
that, from the foundation of Pravarapura 
(Srinagar) in the 6th or 7th century down 
to the 15th century A.D. the name of this 

86. Ibid., IX, Bn 96, text, p. 23. 

87. Ibid, text, p. 22. 

88. Ibid, Rice, Int. p. 18. 


89. Ibid., X, KI. 87, p. 24. 
90. Ibid,text, p.25. 


Sarasvata goddess remained green in the 
minds of the Sarasvatas. 

In the seventeenth century also this 
patronage of kings to the Kasmiri Saras- 
vatas continued. A grant ascribed to A.D. 
1658 records how Baseti's son Ire-Setti 
and Lakimi (Laksmi) Bayi's son Jambu 
Kadi Mappa Nayaka granted certain land 
for the sake of merit, to one Depayya of 
the "Kasmira- 57५”. (Mappanakaru Kas- 
mira Sri Sargika-vodala-sataya Depayyage 
punyavagi bhumidanava vidana vadeyava).”° 

In the light of all this evidence, it may 
be seen how the Sarasvatas originally 
from Kasmir, moved first in south- 
easterly direction, settling on the banks of 
the Sarasvati, then moved again in a 
southerly direction, reaching Kathiawad 
and Gujarat, where they were given a 
home by Mularaja in the Sarasvata-man- 
dala in the first half of the eleventh 
century. From there they moved 
downwards into the Konkan, first into 
Goa, then on the Konkan Coast down to 
Barakur in the 11th century. Then they 
fanned out into the Karnataka also where 
their antecendents were commemorated 
even upto the 17th century as having 
been the descendants of outsiders who 
had once  hailed from Kasmir. 
Meanwhile, by the end of the 18th cen- 
tury, they had acquired their new names 
of Senvis and also Bhanaps, and still 
retained the vestiges of their prestine 
Kasmiri names to which were suffixed 
Kannada names. 


—— 
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16. The Events that led to the Migra- 


| tion of the Sarasvatas from Kasmir 


The Sarasvatas from Kasmir migrated 


to Karnataka periodically not owing to 


any social reasons but mainly economi- 
cal, to a large degree political and to 
some extent religious causes. Migrations 
are invariably the consequences of 
economic calamities like famines which 
afflicted Kasmir almost continuously 
from the 9th to the 12th centuries. In 
every century from the 9th onwards there 
occurred in Kasmir such catastrophic 
famines that they almost destroyed the 
country’s economy and its malad- 
ministration did little to mitigate the 
sufferings of the people. 
17. Economic -The Great Famines 


The first famine raged in Kasmir 
during the reign of Tunjina I, whose date 
is not known, but he was a predecessor of 
Avantivarman who lived in the 9th cen- 
tury. The famine is depicted as having 
been terrible and 'resembled a kind of 
hell, with masses of starving people, 
moving about like ghosts. Kalhana tells 
us how ‘tormented by hunger, everyone 
thought only of his belly and forgot in his 
misery, love for his wife, affection for his 
children and tender regard for his 
parents. Inspired by selfish craving for 
food and struck by misfortune's sinister 
glance, in the pain of hunger, people for- 
got the show of pride and good birth. The 
father deserted his emaciated and dying 
son, not with standing his entreaties or 
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the son his father, to provide for his own 
maintenance.”! The results of this first 
important famine were starvation, deser- 
tion, death and, in the acuteness of 
hunger, loss of even filial affections. 
During the reign of Avantivaraman 
(855-56-883 A.D.) there was another 
famine, when in famished Kasmir, cereals 
(dhanya) became so expensive that one 
khari of it was bought for ten hundred 
and dinnaras.” This scarcity reached a 
high water-mark in 917-18 A.D. when 
another severe famine hit Kasmir. In that 
terrible year of the Laukika era 3993 the 
people were destroyed by a famine, and 
it was difficult to obtain food which a 
khari of cereals sold for a 1000 dinnaras. 
One could scarcely see the water in the 
Vitasta (Beas) as it was entirely covered 
with corpses and swollen by the water in 
which they had long been lying. The land 
became densely crowded with bones in 
all directions until it was like one great 
burial ground, causing terror to all 
beings. The administration proved inef- 
fective in alleviating the agonies of the 
unfortunate people. The king's ministers 
and the Tantrins became wealthy as they 
amassed riches by selling stores of rice at 
higher prices.” The ruler was equally im- 
potent, regardless of the welfare of his 
subjects. He would take that person as a 
minister who managed to raise the sums 
due on the Tantrins' bills, by selling com- 
modities to the subjects in such a 
condition Thus, owing to the insen- 


Kalhana, Raj., I, Bk Il, vs 20-23, p. 58. 
Ibid, Raj, I, Bk V, v. 71, p. 195. 

Ibid, Raj., 1, Bk V, vs 271-274, p. 221. 
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sibility of the ruler, the rapacity of his 
ministers and the voracity of the Tantrins, 
the famine-struck people perished. 

The fourth famine ravaged Kasmir in 
A.D. 1099-1100, the Laukika year 4175, 
when scarcity sky-rocketted prices of es- 
sential commodities. The villages were 
flooded by an inundation and there arose 
an extra scarcity of all wares.” A khari of 
rice was bought for 500 dinnaras and two 
palas of grape juice cost on dinnara. A pala 
of wool was sold at six dinnaras. Of salt, 
pepper, asafoetida (hingu) and other ar- 
ticles, it was difficult to hear even the 
names. The water of the streams was 
covered with the dead, whose corpses 
were swollen by being soaked with 
water, as if, according to Kalhana, 
”forests of cut trees had come down from 
the mountains." 

During this national calamity, the 
thoughtless ruler, instead of helping his 
subjects, only aggravated their afflictions. 
When they were thus distressed, he bur- 
dened them with heavy fines, which 


'took away their P-——————————— He ordered th 
Governor, Ananda, to slay all of the 
Damaras, a class of his subjects, who had 
become over-powerful, while he was 
slaughtering the Lavanyas. As he im- 
paled even travellers, mistaking them for | 
Lavanyas, the country became terrible to 
look at. In his man-hunt of the Lavanyas 
he left in Madavarajya not even a single 
Brahmana alive if he wore his hair 
dressed higi and was of a prominent ap- 
pearance.” This anti-Brahman policy 
must have been one of the most 
prominent causes in expediting the ex- 
odus of Brahmanas from Kasmir in the 
12th century. 

Occasionally, however, some attempts 
were made to combat the aftereffects of 
such famines. During the first rule of Sus- 
sala (1112-20 A.D.) Kayastha Kanaka 
made a praiseworthy use of his wealth by 
establishing a permanent endowment for 
food-distributions (Avicchinnasatra) by 
which famine- stricken people, arriving 
from foreign lands, were rescued from 
their sufferings. 


(nanadigantarayato durbhiksapatito janah / 
yenavicchinnasuttrena santavyapad-vidhiyata / /)” 


This king Sussala (1101-1111 A.D.), 
perhaps as an exception that proves the 
rule, himself made serious attempts to 
check the periodical famines, by selling 
his own grain-stores, at cheap prices, and 
by extending tended care to his own 


95. Ibid, Raj.,1, Bk VIL, v. 1219, p.363, — 
96. Ibid, Raj, I Bk VII, v. 1220, p. 364. 


people. Kalhana extols him stating that 
by such measures he ‘stopped famines at 
their very rise.” It is surprising that 
neither his predecessors nor successors 
ever realised their sacred duty in adopt- 
ing such measures and disastrously failed 


97. Ibid, Raj., I, Bk VII, vs 1221-1222, 1225, 1229-1230, pp. 364-65. 
98. Ibid, Raj., II, Bk VIII, vs 570-571, P. 66, text, p. 178. (Stein's ed.). 
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to gauge the fatal consequences of their 
_ deplorable neglect on their own people. 
.. The second reign of Sussala (1121-28 
< A.D), when all the food-stores had been 
consumed by a fire, witnessed a famine, 
hard and terrible, over the entire land. 
The people's savings were exhausted by 
their long troubles, their houses burnt, 
and outside the city, the Damaras seized 
the produce of the season and blocked 
the roads. The nobles, who had received 
no funds from the royal household while 
the king himself was in distress, also 
perished quickly in that famine. Day after 
day houses were destroyed, among those 
few which the conflagrations had spared, 
by fresh fires which the starving people 
had lit in their greedy search for food. 
The people crossed at that time the 
bridges over the decomposing corpses, 
which had become swollen by lying in 
the water. The famished people could 
scarcely walk and their tall bodies, 
emaciated and darkened by the sun's 
heat, appeared like scorched wooden 
poles.!99 

Thus there were five catastrophic 
famines in nearly as many centuries in 
Kasmir. They must have resulted, as Kal- 
hana has borne out graphically, in the 
scarcity of food, especially their staple 
food, rice and cereals, wide-spread death, 
disease, desertion and depopulation 
throughout the country. In addition to 
these hardships the inane rulers, hardly 
realising the misfortunes of their subjects, 
not only failed to come to their rescue, 
but in the most monstrous fashion, im- 
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posed on them fines, taxes and other 
financial burdens, which they could 
hardly bear as life itself had become to 
them, intolerable. Some of the sovereigns 
even resorted to an anti-Brahman policy, 
resulting in the death and desertions of 
Brahmanas. The distress caused by the 
famines was further aggravated by the 
increasing prices of essential com- 
modities, especially of food-stuffs, and 
scarcely any efforts were made by the ad- 
ministrators, either to control prices or to 
increase production, in order to alleviate 
the increasing universal anguish of the 
people in general. In view of all these 
economic, religious and social difficulties, 
which must have proved insuperable, it 
is not strange that people like the Saras- 
vatas, migrated from their beloved 
Kasmir to more amenable lands like Kar- 
nataka, where they found patronage, 
peace and prosperity. 
18. Political and Religious Causes 


Apart from economic and social 
causes, the political conditions in Kasmir 
for nearly two and a half centuries from 
the commencement of Avanti-varman's 
reign, viz 855-56 A.D. till the end of 
Harsa' rule in 1101 A.D. were far from 
congenial in inducing most of the Saras- 
vatas to remain in Kasmir. 

During a century from 855 to 955 A.D. 
there were eight kings who ruled for fair- 
ly long periods and 8 kings who reigned 
for very short terms. Out of these, three 
reigned for periods ranging from 20 to 23 
years, four whose reigns covered 10 to 20 
years, and one who ruled only for 8 


100. Ibid, Raj., lI, Bk VIII, vs 1206-12, pp. 96-97. 
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Ananta abdicated in favour of his son 


years. But heir reigns were far from 
being peaceful and prosperous. 
Avantivarman’s reign (855-883 A.D.) was 
marked by a Damara rebellion and the 
uprising of one Dhanva who robbed 
several villages pertaining to the Bhates- 
vara (Siva) temple. 7 There was a civil 
war during the reign of Sankaravarman 
(883-902 A.D.), financial exactions, and a 
rebellion of the Urasu, probably a cor- 
poration (Gana). During Partha 
(906-921 A.D.), as Kalhana notes, ”kings 
were in the service of the Tantrins”, a 
military caste, and there were intrigues of 
the Minister Meruvardhana, who with 
his allies, plundered the royal palace. 
When Yasaskara (939-948 A.D.) was king, 
Domba influence was in the ascendant.” 

The eight kings, who reigned during 
the century, ruled uniformly for only two 
years each. They were weak and, being 
practically tools in the hands of the 
militant Tantrins and the rebellious Dom- 
bas, miserably failed to look after the 
welfare of the people. 

From 955 to Harsa’ reign (1089-1101 
A.D.) these three kings, who ruled for 
periods varying between 12 and 35 years, 
and six monarchs, who reigned between 
1 and 5 years, respectivel y. Ananta (1028- 
1063 A.D.) reigned the longest for 35 
years, Kalasa for 26 years between 1063- 
1089 A.D. and Harsa for 12 years from 
1089 to 1101 A.D. During Ananta's rule 
there occurred a rising of Tribhuvana and 
Kasmir was invaded by the Daradas, and 
—— ^ — "4088, an 


Kalasa, whose reign became notorious for 
his licentiousness and a civil war between 
him and his father. Harsa's reign was 
darkened by executions, murders, finan- 
cial exactions, spoliations of temples like 
that of Bhimakesava and uprising of the 
notorious Damaras. 

During this period of nearly 1 1/2 cen- 
turies there were six rulers, who reigned 
for period so small that they ruled only in 
name. Hariraja was king only for the year 
1028 A.D. Parvagupta, Nandagupta, 
Tribhuvana Gupta reigned each for only 
2 years, while Bhima Gupta ruled for 5 
years. These short reigns were full of dis- 
turbances and gave no peace to the 
people. 

Thus during 2 '/2 centuries we find 
that there were only 11 kings who ruled 
for periods varying from 8 to 25 years, 
with one solitary exception of Ananta 
who ruled for 35 years, while there were 
14 sovereigns whose sway must have 
been nominal and they may well be 
called puppets as their reigns rarely 
lasted beyond 2 years excepting in Bhima 
Gupta's case who reigned for 5 years, 
while Hariraja and Utkarsa ruled for only 
1 year each respectively. 

Under the administration of such 
weak, unstable and helpless rulers, it is 
not surprising that their subjects suffered 
untold miseries, which famines, fires and 
floods only aggravated and contributed 
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in no small measure to the migration of 
- communities like those of the Sarasvatas. 
At this stage we may naturally inquire 
why, if there were three famines in Kas- 
mir till the 10th century and one again 
during A.D. 1099-1100, the first traces of 
Sarasvat emigration to Karnataka should, 
as pointed out earlier, have been in 1113 
A.D. and not earlier. This must have been 
possibly because till now we have little 
evidence either epigraphic, literary, ar- 
chaeological or otherwise of any such 
existence of earlier Sarasvatas in Kar- 
nataka from Kasmir. Unless such 
evidence is forthcoming, no other con- 
clusion can be tenable. On the other 
hand, it is also quite probable that the 
first two famines, which were rigorous 
enough, had not affected the inhabitants 
of Kasmir to severely so as to almost 
compel them to leave their country in 
search of fresh fields and pastures new, 
for, unless economic circumstances make 
it absolutely necessary and life becomes 
really unendurable, migration is in- 
variably not resorted to except perhaps in 
the case of nomadic tribes. As the Saras- 
vatas have at no stage of their existence 
been nomadic and as they had settled 
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permanently in Kasmir along with 
others, no such motive can reasonably be 
attributed to them. It is only when they 
were, in view of the cumulative effects of 
repeated famines on three previous oc- 
casions, faced with starvation, rising 
prices, unemployment, unsympathetic at- 
titude of their rulers, internal dissentions 
like those caused periodically by the 
Dombas, Tantrins and the Damaras, as 
well as the continuous wars in the 
country, the Sarasvatas must have, per- 
haps, unwillingly decided once for all to 
leave their country for Karnataka with 
which, as noticed earlier, their contacts 
commenced from the 11th century. 


oe 


Lay down your comforts, your 


pleasures, your name, fame or position, 
lay even your lives, and make a bridge 


of human chains over which millions 
will cross this ocean of life. 


-Swami Vivekananda 
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पेडणे agria aera Nader serra देवस्थान हे MANI MAT ETIT आहूत त्याविषयी Gr 
REN MINSAN MEA आहे या देवस्थाग्रविषर्दी sane माहिती देणाया ह cia. 


““श्रीकालभैरव देवस्थान-समग्र इतिहास” ह्या 
पुस्तकाच्या प्रकाशनाला आपले आशीर्वाद देताना 
आपल्या संदेशात श्री संस्थान गोकर्ण पर्तगाळी जीवोत्तम 
मठाधीश श्री विद्याधिराजतीर्थ श्रीपाद वडेर स्वामी 
महाराज यानी गोमंतकांतील देवस्थानासंबंधी मांडलेले 
विचार त्यांच्याच शब्दांत पुढें दिले आहेत. “प्रस्तुत देव- 
मंदिरांभोवतीं विकसित पावलेल्या उन्नत संस्कृतीमुळेंच 
गोमंतक प्रदेशाला पुण्यभूमी ही संज्ञा प्राप्त झालेली आहे. 
निसर्गरम्य वातावरणात उभारण्यात आलेल्या देवमं- 
दिरांच्या या वास्तु कलापूर्ण तर आहेतच शिवाय त्यांच्या 
परिसरांतील स्वच्छता व शांतता तेथील वातावरण प्रसन्न 
बनवीत असतात. अनादिकालापासून या मंदिरांमध्यें 
शास्त्र संमत पूजा अर्चा सश्रद्ध अंतःकरणानें होत 
राहिल्यामुळे हीं देवळें म्हणजे ईश्वरी सक्षात्काराचीं प्रांगणे 
बनून राहिलीं आहेत.'” 

स्वामी महाराजांनी म्हटल्याप्रमाणे श्री कालभैरव 
देवस्थान हें पेडणें तालुक्‍यांतील धारगळ ह्या गावांत 
अगदीं निसर्ग सौंदर्याने नटलेल्या अशा जागेंत वास 
करून आहे. बारदेश व पेडणे महालांना जोडणारा 
लोखंडी पाईल-पूल झाल्यामुळे श्रीकालभैरव संस्थान हे 
गाडीने म्हापशाहून अगदी बारा ते पंधरा मिनिटांच्या 
वाटेवर येऊन ठेपले आहे. देवस्थानच्या दप्तरांत प्राचीन 
माहिती किंवा कांही जुने कागदपत्र नाहींत, पण पूर्वजांनी 
सांगितलेल्या माहितीवरून व पोर्तुगीज कालीन ऐतिहा- 
सिक mi असलेल्या पुराव्यांवरून श्री कालभैरव 
देवस्थान तिसवाडी तालुक्याच्या दीपावती किंवा दिवाडी 
बेटांत होते. इ. स. १५४० सालांत ख्रिस्ती धर्मीय 
पोर्तुगीज राज्यकर्त्यांनी दिवाडी बेटावरील हिंदूंचीं देवालयें 
जमीनदोस्त करण्याचा सपाटा लावला त्यावेळीं कुळावी 
भाविकांनी नार्वे ह्या गांवी श्री कालभैरवाचे स्थलांतर 


केले. आज जें प्रसिद्ध श्री सप्तकोटीश्वर देवालय आहे 
त्या परिसरांत त्याचें वास्तव्य झालें. पुढें तिकडून श्रीच्या 
कुळाव्यांनी आपली कायम राहायची व्यवस्था कोलवाळ 
ह्या गांवी केली त्यावेळी श्रीकालभैरव व श्री सप्तको- 
टीश्वर यांची प्रतीके आणून कोलवाळला देवालय 
उभारलें. पोर्तुगीज दप्तरांत त्या काळीं श्री कालभैरव व 
श्री रवळनाथ ह्या मंदिराच्या मालकी हक्काच्या व भोग- 
वट्याच्या जमिनींची यादी सांपडते. पोर्तुगीज राजसत्ता 
म्हापसेंपर्यनत येऊन पोहोचल्याच्या भयाने पुनः एकदां 
आमच्या पूर्वजांनी आपली दैवतें हलवलीं व भोसलेंच्या 
राज्यकक्षेंत त्यावेळी असलेल्या पेडणें महालांतील धारगळ 
गांवीं स्थापन केलीं व देवालयें उभारलीं. श्री कालभैरव 
संस्थानात श्री कालभैरव, श्री सप्तकोटेश्वर, श्री रवळनाथ 
यांची तीन मोठी तर श्री महालक्ष्मी व श्री सांतेरी यांची 
छोटी मंदिरे आहेत. 

श्री कालभैरवाची उत्पत्ती कशी झाली ह्यासंबंधी 
कार्तिक स्वामीनी (षडानन) अगस्तिमुनीना सांगितलेल्या 
माहितीचा वृत्तांत श्री काशीखंडात आढळतो. 
श्री काशीखंड हा भारतीय अठरा पुराणांतील 'स्कंद 
पुराणाचा भाग आहे. श्री ब्रह्मदेव व श्री विष्णु यांच्यामधे 
कोण श्रेष्ठ हा वाद निर्माण झाला व तो मिटविण्याकरता 
श्री शंकरानी रागाने उजवा हात झाडला. त्याक्षणींच 
त्यांच्या हातापासून महाकाळ निर्माण झाला. तोच 
कालभैरव होय. ह्या संबंधीचा संपूर्ण कथाभाग 'श्री 
कालभैरव देवस्थान-समग्र इतिहास” ह्या श्री विनायक 
ना. शे. धुमें यांनी लिहिलेल्या पुस्तकांत आलेलाच आहे. 
श्री कालभैरव शंकराच्या आज्ञेने काशीचा रक्षक म्हणून 
तिकडेच राहिला. त्यामुळे काशी हें कालभैरवाचे स्थान 
मानतात. श्री काशीविश्वेश्वराची यात्रा श्री कालभैरवाचे 
दर्शन घेतल्याशिवाय पूर्ण होत नाही असा समज आहे. 
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ux क सारस्वत 


नामस्मरण केल्याने व काशीखंडातील त्याची 
ian = केल्याने मोठमोठीं पापें भस्म होतात व 
संकटे टळतात अशी भक्तांची धारणा आहे. 

श्री कालभैरव हें आपलें कुलदैवत असें गौतम गोत्री 
गौड सारस्वत ब्राह्मण मानतात. त्यांत शेणवी मेणकुरकर, 
महात्मे, कोलवाळकर (स्मार्त), खाजनिये ही गोव्यांतील 
मंडळी तसेंच गोव्याबाहेरील शे. निरोखेकर, ओरसकर 
वरवडेकर, साहोत्रे, मुजुमदार कुटुंबांचा समावेश आहे. 
ही सर्व मंडळी पंचायतनातील वर उल्लेख केलेल्या दैव- 
तानाही भजतात. त्याचप्रमाणे म्हापसे येथील नाईक 
पानकर कुटुंबीयही श्री कालभैरव wt कुलदैवत 
मानतात. कोलवाळ व कायसूव येथील कांही नाईक 
कुटुंबीय तसेच रावळ कुटुंबीय श्री रवळनाथ हे आपले 
कुलदैवत मानतात. श्री कालभैरव संस्थानात मेणकुरकर 
कुटुंबियाना पहिला मान असतो. दसऱ्याच्या वेळी कौल 
तसेच दिवजांच्या जत्रेवेळी पहिली पणती पेटविण्याला 
त्यांच्या उपस्थितीची गरज असते. 

Sasa संस्थानातील मंदिरे स्थापत्यशास्राच्या 
दृष्टीने गोमंतकातील श्री मंगेश, श्री रामनाथ व 
श्री शांतादुर्गा यांच्या देवालयासारखीं भव्य किंवा सुंदर 
नाहींत. पण स्वच्छता व मोहक परिसरांतील शांतता ह्या 
दृष्टीने वरचड खास आहेत. कालभैरव देवालयाची 
इमारत सोळा मीटर लांब व नऊ मीटर रुंद आहे. आंत 
गर्भगृह, नंतर मोठा चौक व मुख्य प्रवेशद्वारापुढे 
“मुंगसाळ” किंवा “सोंडयो” अशी इमारतीची रचना 
आहे. ह्याच प्रकारची देवालये कोंकणात इतर ठिकाणीही 
आढळतात. श्रीकालमैरवाची मूर्ती अंदाजे तीन फूट 
उंचीची काळ्या पाषाणाची आहे. मूर्ती चतुर्भुज दिगंबर 
असून खालच्या उजव्या हातात कमल, वरच्या उजव्या 
aaa डमरू, वरच्या डाव्या हातात त्रिशूल व खालच्या 
डाव्या हातात पानपात्र (किंवा भिक्षापात्र) तसेच लटक- 
लेले ब्रह्मकपाल आहे. वाहन कुत्रा, शेजारीं दोन पायांवर 
उभा असून व्रह्मकपालातून गळणारे रुधीर प्राशन करीत 
आहे. कानात कर्णभूषणे, गळ्यांत रुंडमाळा व कमरेत 
घंटा आहे. डोक्यावर जटामुकुट आहे. मूर्तींच्या दुतर्फा 
नमस्कार करीत असलेल्या दोन छोट्या द्विभुज मूर्ती 
= श्रीकालभैरवाची ही मूर्ती प्रमाणबद्ध व देखणी 


श्रीकालभैरवाच्या देवालयाएवढ्याच आकाराची श्री 
सप्तकोटीश्वर व श्री रवळनाथ यांची देवालयें आहेत. 
तीनही देवालयांच्या पुढे दीपस्तंभ आहेत. श्री सप्तको- 
टीश्वराचे लिंग एक फूट उंचीचे असून ते गोल नसून 
चौरस आकाराचे आहे. श्री रवळनाथाची मूर्ती अंदाजे 


अडीच उंचीची, चतुर्भूज, मुकुट धारण 
काळ्या poss आहे. तिच्या उजव्या खात 
हातात तलवार, वरच्या हातात त्रिशूल तर 
खालच्या हातात पानपात्र व वरच्या हातात डमरू अ 
गळ्यात रंडमाळा आहे. पायाकडे डाव्या-उजव्या र 
“चंवरी” घेतलेल्या सेविका आहेत. तर उजव्या बार 
वाहन घोडा आहे. पंचायतनातील इतर दोन दैवाच 
श्री महालक्ष्मी व श्री सांतेरी- लहान गर्भगृहवजा 
आहेत. संस्थानातील फक्त श्री सप्तकोटीश्वर दिः 
सभामंडप आहे. | 
श्रावण महिन्यांत प्रत्येक सोमवारी सकाळी du 
आभिषेक- नैवेद्य व रात्री पुराण-किर्तनाचा कार्यक्र 
आश्‍विन महिन्यांत दसऱ्याचा उत्सव शुद्ध द्वादशी 
कृष्ण प्रतिपदेपर्यन्त साजरा होतो. श्री कालभैरव 
मुख्य उत्सव म्हणजे “कालभैरव जयंती”. a 
कार्तिक वद्य अष्टमीला श्रीला लघुरुद्र, दुपारी समाराधः 
संध्याकाळी कांही मान्यवर व्यक्तींच्या उपस्थितीत भः 
गणांची सभा व रात्री पुराण-कीर्तन इत्यादी कार्यक्रमान 
आरती- तीर्थप्रसाद झाल्यावर उत्सवाची सांगता हो 
इ. स. १९७६ सालीं १४ नोव्हेंबर रोजी काल 
जयंतीला खऱ्या अर्थाने उत्सवाचे स्वरुप प्राप्त झाले. 
श्रीकृपेने गेली बारा वर्षे वाढत्या प्रमाणात उत्सव से 
होत आहे. गोव्यातील सर्व महाजनमंडळी जयंती 
मोठ्या श्रद्धेने येतातच पण गोव्याबाहेरूनही क 
महाजन खास उपस्थित असतात. श्री कालभैरव-जर 
उत्सवाच्या निमित्त्याने hp उत्सवाचा रू 
भागतो व सर्व परिसराची व देवाल 
रंगसफेदीही पार पडते. उत्सवाच्या दिवशी रात्री पुरा 
भजन व नाटक सादर करण्यात येते, श्री out 
जयंतीच्या आठ दिवसांनी अमावास्येला “aaa 
जत्रा” होते. त्यांत रवळनाथाचे भक्तगण भाग घेत 
तीनही दीपस्तंभ पणत्यांनी पेटविले जातात. हे दृश्य फ़ 
मनोहर दिसते. 
गोव्यांतील बहुतेक देवस्थानांप्रमाणे श्री कालभैरव 
श्री रवळनाथ याना “प्रसाद” (कौल) लावण्यास ळा 
महाजन, श्रद्धावान भक्तगण मोठ्या संख्येने येत 
दोन्हीकडे मुख्य मूर्तीलाच पिटकुळीच्या फुलांच्या 
प्रसाद लावतात. श्री कालभैरवाला एकंदर ३१ ठिका 
कळ्या लावतात. मूर्तीच्या डाव्या बाजूची तिसरी रि 
पांचवी कळी “प्रसाद” झाला तर तो उत्तम प्रसाद इ 
असे मानतात. कालभैरव हे एक जागृत use 
असल्याने आणि तेथील पुरोहीत प्रसाद घेण्यांत 
असल्याने प्रसाद घेण्यास भाविकांची गर्दी नेहमी असते 
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EU ÅN कालभैरव संस्थानची घटना नियमावली पोर्तुगीज 


आपल्या पोर्तारीय (हुकुमनामा) नंबर ७९३, 


तारीख २९ डिसेंबर १९२७ या हुकुमाने पास करून 
तिची कायदेशीर 
गॅझेट नंबर १५, तारीख २१ फेब्रुवारी १९२८ या 
सरकारी पत्रकांत प्रसिद्ध केली. ह्या घटनेवर त्यावेळच्या 
“49 महाजनांच्या सह्या आहेत. श्री संस्थानचा दैनंदिन 
` कारभार घटनेप्रमाणे महाजनांनी निवडून दिलेल्या कमि- 
टीतर्फे चालतो. ह्या कमिटींत अध्यक्ष, मुखत्यार, 


अंमलबजावणी करण्यासाठी सरकारी 


- चिटणीस व खजिनदार यांचा समाबेश असतो. ह्या पदा- 
` धिकाऱ्यांचे दुय्यमही निवडलेले असतात. कमिटीची मुदत 
तीन वर्षांची असते. श्री संस्थानाच्या मालकी च्या ''फोडे 
` खाजन” ह्या मेणकुरें येथील १८ खंडी भाताच्या उतप्नां- 


तून संस्थानचा बराचसा खर्च चालत होता. स्वातंत्र्यानंतर 
गोवा सरकारच्या कूळ-कायद्यामुळे संस्थानचें हें उत्पन्न 
पूर्ण बुडाले. वर उल्लेखिलेली पांचही देवालयें हीं 


` “कटुपण कोलवाळकर” ह्या धारगळ येथील स्वतःच्या 


मालकीच्या जमिनींत आहेत. 

महाजनांची कमी संख्या, पूर्वीच्या काळांतील वाहतु- 
कीची अपुरी साधनें व इतर अनेक कारणांमुळे श्री 
कालभैरव संस्थानातील देवालयें कांही काळ उपेक्षितच 
राहिलीं होतीं. गोमंतकाच्या स्वातंत्र्यानंतरच्या काळांत 
“कूछ” कायदा व “'मुंडकार” कायदा राजकारण्यांनी 
अविचाराने देवालयानाही लागू केल्याने देवालयांना ह्या 
दोन जोड़ संकटांना तोंड द्यावे लागले व लहान देवस्था- 
जाची परिस्थिती आणखीही बिकट करून टाकली. परंतु 
देवकृपेने भक्तगणांना प्रेरणा होऊन गेल्या बारा वर्षात 
श्री संस्थानचा कायापालट श्रीने घडवून आणला आहे. 
दैनंदिन पूजा-अर्चा सुरळीत चालावी म्हणून कायम-निधी 
उभारला आहे. उत्सवाच्या व इतर वेळी भक्तगणानी 
आपआपल्या शक्तीप्रमाणे देणग्या देऊन देवस्थानची 
सुधारणा केली. 

इ. स. १९७५ पासून आतांपर्यंत झालेल्या सुधारणेत 
सर्व देवांच्या सिंहासनांना संगमरवरी फरशी बसविणे, 


- तीनही मोठ्या देवालयांच्या गर्भगृहाच्या समोरील 
- चौकावरील दर्शनी भिंतीला फरशी बसविणे, श्री सप्तको- 


टीश्वर देवालयासमोरील सभामंडपाचे पूर्ण नूतनीकरण, 
नवीन अग्रशाळेची बांधणी, नवीन महाद्वाराची उभारणी, 
देवस्थानापर्यंत येणाऱ्या रस्त्याचे रुंदीकरण, सर्व देवाल- 
यांत इलेक्ट्रीक फिटींग करणे, समाराधनेसाठी लागणारी 
सर्व भांडी, स्टेनलेस स्टीलचीं ae व वाट्या, तसेच 


- सभेकरता लागणाऱ्या स्टीलच्या खुर्च्या, या सर्व गोष्टींचा 
समावेश करता येईल. ह्या सर्व सुधारणा भक्तगणानी 


सारस्वत ^ ५५ 


वेळोवेळी पैशांच्या किंवा वस्तूंच्या रुपाने दिलेल्या 
देणग्यांतूनच साकार झाल्या आहेत हे मुद्दाम नमूद 
केल्याशिवाय राहवत नाही. 

आध्यात्मिक उन्नतीच्या जोडीला थोडीबहुत शैक्षणिक 
व सामाजिक सेवा श्री संस्थानकडून घडावी अशा 
उद्देश्याने गोव्यांतील व गोव्याबाहेरील भक्तगणांनी 
“श्री कालभैरव सेवा समिती'ची स्थापना केली आहे. 
श्री संस्थानच्या नवीन सभागृहाच्या बांधकामाचा प्रकल्प 
पूर्ण होत आला आहे. ह्या सभागृहांत धार्मिक व 
सांस्कृतिक सभांसाठी, लग्न-मुंजीच्या सोहळ्यासाठी 
साडे-तीनशे खुर्च्या मावतील एवढा हॉल, गरीब 
विद्यार्थ्यासाठी रात्रीच्या अभ्यासासाठी “स्टडी रुम” व 
क्रमिक पुस्तकांची सोय, वाचनालय आणि कायम 
वैद्यकीय चिकित्सेसाठी व्यवस्थाही करण्यात येणार आहे. 
जुन्या अग्रशाळेतील तीन खोल्या, शिवाय नवीन 
इमारतींत आणखी सात, सर्व दृष्टीने परिपूर्ण अशा 
खोल्या खास बाहेरुन येणाऱया महाजनांसाठी उपलब्ध 
असतील. ह्या प्रकल्पासाठी एकंदर अंदाजे पंचवीस लाख 
रुपये खर्च येणार आहे. ह्या नवीन सभागृहाचे उद्घाटन 
येत्या श्री कालभैरव जंयतीला ३ डिसेंबर १९९६ रोजी 
होणार आहे. 

मुंबईहून प्रसिद्ध होणाऱ्या “श्री” ह्या साप्ताहिकाच्या 
“ख़ास बात” ह्या सदरांत श्री. लक्ष्मीदास बोरकर यांनी 
लिहिलेल्या “गोव्याचा जागृत कालभैरव” ह्या लेखांतील 
शब्दांनी श्री संस्थानबद्दलची ही जुनी-नवी माहिती 
असलेला हा लेख संपवतों. “प्रत्येकाच्या स्वभाव योग्यते- 
नुसार भगवंतानी मोक्षप्राप्तीसाठी विविध उपाय सुचविले 
आहेत व शेवटी कर्मफलाचा त्याग हा अंतिम उपाय 
सांगितला आहे. अभ्यासापेक्षा ज्ञान अधिक महत्त्वाचे. 
ज्ञानापेक्षा ध्यान अधिक योग्यतेचे, तर ध्यानाहून कर्मफ- 
लाचा त्याग श्रेष्ठ. कारण त्यागापासून पुढे शांती प्राप्त 
होते. रागद्वेषामुळे सुखदुःख उत्पन्न होते व मनुष्य त्यांत 
गुरफटला जातो. त्याला मनःशांती लाभण्याचे स्थान या 
दृष्टीने श्री कालभैरवाचे देवस्थान अतिशय अनुकूल व 
योग्य असे ame." 

खरोखरच ह्या पवित्र परिसरांत पाऊल ठेवल्यानंतर 
भक्ताला एक प्रकारची प्रसन्नता व मनःशांती 
लाभल्याच्या अनुभवाची प्रचिती आल्याशिवाय राहात 
नाहीं. ही माहिती वाचून आमचे सर्व सारस्वत समाजबंधु 
एकदा तरी श्री कालभैरव संस्थानाला भेट देतील ही 
अपेक्षा ! 


OO 
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काल अतुंब्राचे ९ वेर आचार्य धर्मानंदाचें शताब्दी 
mM सोपून दोन दीस वतकच तांच्या मुदलच्या घरच्या 
ma आंगणांत कोंकणी भाशा मंडळान येवन 
पिंपळाचो एक रोपो रोवपाचो समारंभ जावन आयलो. हे 
पयलीं तांगेल्या सगळ्या शताब्दी वर्सात गोंयांत खंय 
चे यादस्तीक तर जालें नाच, खंय कोणें विशेशशी 
तांची यादय केली ना. “ईश्वर करे और हम सब उनका 
अनुकरण करें' अशे उद्गार तांच्या निर्याणा उपरांत 
महात्मा गांधीन काडले, असो हो गोंयांत जल्माक 
एक महान पुण्य पुरुस, जगद्विख्यात बौद्ध 
Meare प्रकांड पंडीत, संस्कृतायेचो एक अनन्य 
साधारण भाश्यकार आनी संशोधक, त्याभायर निर्मळ 
निरागस साधुचरित्र परिवाग्रहक, ताजी शिश्यछात्र 
हाराष्ट्र, अमेरिका, रशिया हांगा पातळिल्ली. साल 
१९४६ विले पार्ल्याचो सत्यागह हांचे धुरीणपण तांणी 
pei. पूण तांचे बाबतींत आमच्या गोंयांत सामकीच 
विसर पडिल्लेवरी दिसली. एखाद्र्याचें धार्जणें आसता. 
आपलें धोलकें वाजय नासतना तो आयुश्यभर लोकाची 
सेवा करीत आसता. तातूंतच समाधान घेवन आसता. 
त आपले सेवेची नोंद घेवची अशें तो मानिना. 
लोकय तांची याद करिनात. धर्मानंदाचे बाबतींत अशेंच 
'जालें. गोवा हिंदू असोसिएशनान तांच्या आत्म चरित्राचो 
' सोबीत ग्रंथ काडलो. म्हजेपुरतें हांवें तांचो जो प्रत्या 
विदूग्रंथ भगवान बुद्ध ताजो साहित्य अकादमीखातीर 
| करून दिलो आनी कोंकणी भाशा 
' मंडळाच्या वावुरप्यांनी काल तांच्या नांवान पिंपळाचो 
रोपो लायलो. तांच्या शताब्दी वर्सांत घडलें तें हें इतलेंच. 
तांच्यो यादी, तांचे संबंदीची भाशणां बी आठवतकच 
हांव घरा पर्थलों आनी म्हजें मन विशण्ण अशा कुपांनी 
आदरून आयलें. पोरण्यो यादी चित्रपटाचें रिल sad 
गायत aà तशो मनाच्या दोळ्यां फुडें वचूंक लागल्यो. 
देसले, त्यो सांगत वचप मनांतल्या मनांत. म्हजेपुरतें 
ल्हानशें यादस्तीक sd करचें हेच खातीर हो फुडलो 


der 


उतरांचे यादस्तीक 


बाकीबाब बोरकार 


aari quide aad ard जिवीत आनी कार्याची श्री. बाळीब़ाव NAR हाणी doof? एक जागाळीवेगाळी qa. 


बारावें वर्स लागत्यार मराठीच्यो अडेच यत्ता, पुर्तुगेज 
प्रेमेर-सेगुंदग्रांव आनी इंग्रजीच्यो तीन क्लासी cid 
केल्ल्यो. HS म्हज्या शिक्षणाखातीर बिराड करपा इतली 
घरची आस्पत नाशिल्ली. म्हाका खाणावळींत दवरूंक 
जाण्टे राजी नाशिल्ले. ताका लागून म्हजीं दोन वर्सा 
घरांत सांपडटा तें पुस्तक वाचपांत आनी बोरयेंतले दोंगर 
आनी गाळी हेडपांत गेलीं. मनाची व्यथा ved करूंक 
म्हाका कवितेचें साधन हाताक सांपडलें. चौदावें वर्स 
लागत्यार एक दीस बोल्सांत जाय अशा आकाराचें 
पाचव्या कोराचें पुस्तक म्हज्या हातांत सांपडलें, ताजें 
नांव 'निवेदन'. तें उगड जाल्यार आरंभाकच आसरमांडी 
घाल्लो एक फोटो म्हाका दिश्टी पडलो. पळेनाफुडें हो 
कोण तरी महान पुण्य पुरूस अशी मनोमन म्हजी खात्री 
जाली. तो कोण काय म्हळ्यार आचार्य धर्मानंद कोसंबी. 
हें पुस्तक आशिल्लें तांच्या विद्येचे साधनेचे सविस्तर 
वर्णनांचें. म्हजे भशेनंच जाच्या शिक्षणाची वाताहात 
जाली, विसाव्या वर्सा मेरेन जाका सगळे घळ म्हणून 
काडिल्लो तो, जाचें इंग्रजींत १ ले यत्ते मरेन शिक्षण 
जावंक पावलेंना, भुरगेपणांतच लग्न जालें, तो हो भुरगो 
पयली चली जावन म्हयनो जावचे पयलीं घर संवसार 
सोडून वता fad, आनी अनंत हाल अपेश्टा, मानभंग, 
पायपीट, भिक्षांदेही अशी सगळ्या gud दर्द काडून 
geen सात वर्सा भितर गुरूवर्य डॉ.भांडारकर हांणी 
जाहीर तुस्त करची इतलें संस्कृत आनी पाली हातुंतलें 
प्रकांड पांडित्य संपादन करता कितें! भुरगे पणाचे आपले 
रोजनिशींत ताणें बरयिल्ले तागेले प्रगल्भ विचार, गोंय 
सोडटा आसतना तांणी काडिल्ले तळमळीचे उद्गार, ह्या 
साधना प्रवाहांत सोंशिल्यो यातना वाचतना म्हजो गळो 
परतो परतो दाटून येतालो. गीता ara पयलीं 'उध्दरेद्‌ 
आत्मान आत्मनाः” ह्या सुत्राची रूजवण म्हज्या मनांत 
पयले प्रथम जाली ती ह्या पुस्तकाच्या वाचनान. ताजो 
म्हजेर इतलो प्रभाव पडलो कि तांच्याच पावलार पावल 
दवरून हांवें म्हजें शिक्षण फुडें चालू दवरलें म्हणून तांचे 
भशेनच घर त्यागपाचे विचार कोणाकच संशय लागूंक 
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दिनासतना दनपारच्या कडार हांव घरांतल्यान भायर 
सल्लों पसून. पूण म्हजे मनस्थितीचेर पाळत दवरून 
आशिल्ले म्हजे आवयन शंभर पावलांचेर म्हाका गांठलो 
आनी आपल्या दुकांनी विळखो घालून म्हाका ie घरा 
हाडलो. आज मनांत येता, हें पुस्तक कोंकणींत अनुवा- 
दीत जावन भुरगेवयांत गोंयांत जर प्रत्येकाच्या हातांत 
पडत तर ह्या गोंयांत केदो कायापालट जातलो! 

फुडें हांव resur मार्गाक लागलों आनी धर्मनंदाक 
विसरलोंपसून. पूण तांच्या आत्मचरित्रान म्हज्या मनांत 
रूजवणां घाल्लें बीं रोंपो जावन वाडत आशिल्लो. फुडें 
१९३१ ते ३६ मेरेन वेवसायाक आनी RE TE 
हांव पणजेंत उरलों. विसाव्या वर्सा म्हजे कवितेचें पय? 
पुस्तक प्रसिद्ध जाल्ले, ताका लागून आमच्या समाजां- 
तल्या तेन्नाच्या धोरणाचो लोभय म्हाका मेळूळो. s थंय 
तांच्या तोंडसून धर्मानंदासंबंदान म्हाका बरें चडशें 
आयकूंक मेळूळेंच ना. तांचे साधनेबद्दल, व्यासंगाबद्दल, 
आनी पांडित्याबद्दल तांकां आदर नाशिल्लो अशें न्हय. 
पूण ह्या मनशाक शिश्टाचार ना, असोच बहुतेकांचो 
समज जाल्लो. हाजें विशेश कारण म्हळ्यार महात्मा 
गांधीनी जें सत्यनिश्ठेचें आनी सेवावृत्तीचें वळण सगळ्या 
देशाक लावंक केल्लें, ताजी जागमाग ह्या लोकांक 
नाशिल्ली. आनी ताकाच लागून धर्मनंदाचे वागणुकेचो 
फावो तसो अर्थ तांकां लावंक आयलो ना. देखून दोनूच 
गजाली सांगतां. १९२४ सालांत बेळगांवांत राष्ट्रीय 
काँग्रेस अधिवेशन भरलें. अध्यक्ष आशिल्ले महात्मा 
गांधी, जांका लागसून पळोंवंक मेळचें म्हणून dard 
बरेचशे आमचे फुडारी खादीचे फांत करून घेवन आनी 
घालून बेळगांवां अधिवेशनाक गेले. धर्मानंद गांधीचे 
fines. तातूंत गोंयकार. म्हणून तांचे मध्यस्तीन हे 
गांधीक मेळूंक गेले. गोंयच्यान आयिल्ले हे असले लोक 
खादी वापरतात तें पळोवन गांधीजींक मोटो संतोश 
जालो. स्वाभाविकच धर्मानंदाक तांणी विचारलें, हे 
केन्नाच्यान खादी वापरतात? धमनिंदान म्हळें, “ते मुजरत 
तुमचे ओडीन ह्या अधिवेशनाक आयिल्ल्यान अशे 
पयलेच फावट खादी घालून आयल्यात. धर्मानंदाची ही 
जाप तांकां सगळ्यांकच झोंबली.' तांचे पैकीं एका जाण- 
टेल्यान म्हाका ही खबर सांगली. म्हळें, बाकी ताणें अशें 
आमकां गांधीकडेन विकप मरे?” हांवें प्रतिप्रस्न केलो, 
“मागीर ताणें कितें फट उलोवचें आशिल्ले?” 'पूण 
शिश्टाचार म्हणून कितें आसा मरे?” ताणें परतेंय म्हाका 
विचारलें. हांव ओगीच रावलों. 

दुसरी गजाल. हीय म्हाका तांचे पैकी एकट्यान 
सांगली. हाजो म्हजो खूब जिवाळो, मनीस सुविध्यू, 


रसज्ञ, समृद्ध, ताणें आयकल्लीच खबर. शिक्षणाक | 


लागून धर्मानंद पणजेंत आयिल्लो. मळ्यांतल्या एक 
वाचनालयाचे चालक तांकां मेळूंक गेले आनी तांणी 
आपल्या वाचनालयांत एक भाशण दिवचें अशी 
चालकांनी तांकां विनंती केली. तांणी हां म्हणटकच 
चालकांनी ced, “तुमकां व्हरपाची आमी वेवस्था 
करतात.' धर्मानंदानी re, 'तुमी म्हाका दीस आनी वेळ 
सांगात, हांव येतां. तितलीच पासय जाली' ते प्रमाण 
नेमिल्ल्या दिसा आनी वेळार धर्मानंद वाचनालयांत 
आयले. यो जाल्यार साल रिकामें. दारांत एक भुरगो 
तितलो उबो आसा. सालांत vig थंय बांकांचेर धुल्लाचो 
थर. दारांत आशिल्ल्या भुरग्याकडेन तांणी सान्नी-खुटारो 
मागून घेतलो. सगळें साल झाडलें. आंगसो मागून घेवन 
सगळे बांक पुसून लख्ख केले. इतलें जायसर चालक, 
तांचे फाटोफाट श्रोते येवंक लागले. धर्मानंदान केल्ली ही 
वाचनालयाची सेवा पळोवन सगळ्यांक तांची तोखणाय 
Ris फाव आशिल्ली आनी तांचे विशींचो आदर 
वाडूंक फाव आशिल्लो, पूण आपणालें उणें तांणी जगार 
घालें असो विपर्यास करून घेवन तें धुरमुरीत जाले. 
आनी तांणी तांचे सबंदांत वायट ग्रह करून घेतलो. 
सांगपाचें तात्पर्य कि धर्मानंदाचे काळचे व्हड मनीस 
तांकां वळखूंक पावले नात. आनी तांचेकडल्यान म्हजे 
पिळगेच्या कानार ज्यो फटी आयल्यो, तांकां लाए 
आमकांय धर्मानंदाचें व्हडपण कळूंक पावलें ना. i 
परिणाम असो जालो कि संवसारांतले व्हडले व्हडले 
लोक तांचेकडल्यान शिकले, पूण एक आइ. सी. एस. 
लाड सोडल्यार आमचे पिळगेंतल्या कोणेंच तांचे 
कडल्यान विद्या घेतली ना. आपल्या गरीबकायेच्या संव- 
सारांतल्यान धर्मानंदांनी स हजार रुपयांची पुंजी तयार 
करून Sum दिली- ठेव म्हणून दवरूंक. सांगलें कि 
इतलेच पयशे लोकांनी करचे आनी पणजेंत स्त्री 
शिक्षणाची शाळा सुरू करची. गोंयांत रिपब्लीक जावन 
कांय वर्सा गेल्लीं. चिड्डून आशिल्ले हिंदू लोक आपले 
उदरगतीच्या हावेसान संस्था उब्यो करूक लागिल्ले. 
निश्ठेन चलयताले. पूण धर्मनिदाविशींच्या नश्ठ्या पूर्व 
ग्रहांक लागून तांणी दवरिल्ले रकमेचो सदुपयोग करपाची 
S कोणाकच जाली ना. आपणें दवरिल्ली ठेव कितलीं 
वर्सा जालीं पडून आसा हें पळोवन धर्मानंद वाजेले आनी 
तांणी ती म्हाराष्ट्रांतले एके स्त्रीशिक्षण संस्थेक दिवन 
उडयले. 

लोहियाची चळवळ १९४६ त सुरू जाले उप्रांत हांव 
ते धुमश्चक्रींत पडलों. फुडें म्हयन्याभरयांत हांव मुंबय 
पावलों. आचार्य कालेलकर आनी आय.सी. एस. लाड 
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तांच्या तोंडसून हांवें बरीचशी तुस्त आयकल्ली. मुंबयंत 
पावतकच तांचो म्हणो अदीक घनिश्ट संबंद आयलो. 
आनी धर्मानंदाच्यो आनीक कितल्योशो खबरी आयकूंक 
आयल्यो. तांगेली सत्यनिश्ठा, तांगेलें निष्फळपण, तांगेली 
निर्लोभ वृत्ती, तांगेलें निगर्वीपण हांच्यो. तांतल्यो हांगा 
दोनतिनूच सांगतां. तितल्यांत आयचे पिळगेंत धर्मानंद हे 
| कितले उतूंग-व्हडविकेचे पुण्यपुरुस आशिल्ले हाजो थोडो 
तरी अदमास येतलो. 
कलकत्त्याच्या कॉलेजांत धर्मानंद प्रोफेसर आसतना 
तांकां अडेचशीं रुपया पगार मेळटालो. पूण 
. अध्यापनाच्या कामाक लागून संशोधनाक जाय जाल्लो 
वेळ ना मेळूंक पाविल्ल्यान ते भितरले भितर खंती 
जाताले. एक दीस तांच्या मनांत आयलें की श्रीमंत 
सयाजीराव गायकवाड हे खासा विद्यावंत आनी विद्येचे 
पुरस्कर्ते. तांकां बरोवन पळोवचें. ते प्रमाण ताणें तांकां 
पत्र घालें. तांची जाप आयली, महाराष्ट्रांत खंयूय तुमकां 
जाय थंय तुमीं wad, बडोदा सरकार म्हयनो म्हाल 
तुमकां पन्नास रुपया पावते करतलो. अट इतलीच, 
वर्साक एक पुस्तक बरोवचें आनी बडोदा सरकाराक 
दिवचें. तें छापपाची वेवस्था ताजे कडल्यान जातली. 
धर्मानंदान केवळ संशोधनाचे उपासनेक लागून हें मान्य 
केलें. हे गजालीक लागून सयाजीरावांचो आनी धर्मानं- 
दाचो स्नेह आनी सलोखो वाडलो. एक दीस उलयतां, 
उलयतां धर्मानंदान सयाजीरावांक विचारलें, तुमी येदे 
विद्यावंत! राज्य आदर्श करचें हो तुमचो हावेस; अशें 
आसून तुमगेल्या राज्यांत भाटयो चलतात, गादयो 
चलतात आनी लोक सोरो पिवन आरोग्य नी संवसार 
वाटेक लायतात, हें Hs? 
सयाजीरावान जाप दिली, 'हें सगळे बंद केलें 
जाल्यार संस्थानची येणावळ आनी शिक्षणा- 
खातीर आयज जी रक्कम आ बट तितली खर्चूक 
मेळची ना. अर्थात ती जाप धर्मानंदांक मानवली ना. पूण 
ते ओगेच रावले. कांय दिसांनी सयाजीरावांनी इत्सा 
दर्शयली कि आदर्श सम्राट अशोक हाजेर धर्मानंदाचीं 
बड़ोद्याक तीन व्याख्यानां जावचीं. धर्मानंदांनी तें मान्य 
केलें. व्याख्यानाक अध्यक्ष सयाजीरावच आशिल्लो. 
आपल्या निमण्या व्याख्यानाक अशोकाचो राजकारभार 
कसो चलतालो हाजें विवरण करतना तांणी म्हळें, सोरो 
तयार करप, विकप आनी पिवप हे प्रजेच्या अधःपाताचें, 
म्हणून ह्यो तिनूय गजाली अशोकान कायद्यान बंद 
केल्यो. अशें केल्यार सरकारी येणावळींत तूट det 
अशें म्हळें ना आनी आयली म्हणून तिजी पर्वा केली ना. 
. धर्मानंद जशे पुण्यपुरुश तशेच सयाजीराव आदर्श 


सारस्वत # ५९ 


आशिल्ले, धर्मनिश्ठ आशिल्ले. सर्व धर्म परिशदेचे तीन 
फावटीं अध्यक्ष आशिल्ले. धर्मानंदाची शिटकावणी ते 
उमजले. तांची उतरां तांणी विरमाचेर व्हेलीं नात, 
THe, प्रांजळ मनान अध्यक्षीय समारोपांत म्हळें, ह्यो 
तीनय गजाली आमच्या राज्यांतल्यान कायमच्यो बंद 
जावपाचें फर्मान फाल्यांच Je. 

हें जालें सत्यनिश्ठेमुखार . राजसत्तेचे तमान करपी 
धमनिंदाचें वर्तन. 

धनाढ्य उद्योगपती म्हणून घनःश्यामदास बिडला 
हांचो केदो लौकिक. तांची निशाणी केल्लो चेकबुकच 
खंय गांधीकडेन आसतालो. देशकार्याखातीर गांधीजीन 
केदेय रकमेचो चेक काडचो. गांधीजीचेर तांची येदी 
A. एक pae ते गांधीकडेन et आसतना 
धर्मानंद गांधी सरीं बशिल्ले आशिल्ले. गांधीनी तांकां 
धर्मानंदांची वळख करून दिली आनी दोन उतरांनी तांचीं 
व्हडवीक सांगली. पयलीं ती तांच्या कानारय Act, 
म्हणून बिडलाजीन ted, 'संशोधनाचें काम करतल्या 
मनशाक स्वास्थ्य आसूंक जाय. हांगा लागींच म्हजो एक 
बंगलो आसा, थंय ते रावले, आनी थंडसाणेन आपल्यालें 
काम चलयलें जाल्यार म्हाका मोठी खोस जातली.' ह्या 
वक्तार धर्मानंद थंय रावंक कबूल जाले. फुडें कांय 
तेपान धर्मानंद परेल भागांत गिरणी कामगारांची सेवा 
करूंक लागले. आनी बुद्ध हो पयलो साम्यवादी 
(कम्युनिश्ट) ,पूण ताका साम्यवाद सत्यान आनी 
अहिंसेन आयिल्लो जाय, तातूंतच खरें यश आनी 
उदरगूत आसा अशें ते कामगार लोकांक समजावन 
सांगूंक लागले. ही खबर जेन्ना बिडलाजींच्या कानार 
पावली, तेन्ना ती तांकां नाकसुरी गेली. कामगार अशे 
जागे जाले जाल्यार HS fad परिस्थिती येतली हें वळ- 
खुपाचें चातुर्य बिडलाजी सारख्या प्रतिभावंत उद्योगपतीक 
आसलें जाल्यार अजाप आसा? कांय दिसांनी गांधीजी 
सरीं आयिल्लेकडेन धर्मानंद तांकां दिश्टी पडलो. उलो- 
वण्याच्या ओघांत बिडलाजीन धर्मानंदाक ted, ' हालीं, 
तुमी संशोधना बदला हेर उचापतीच चड करतात अशें 
आयकतां.' धर्मानंदाक शिट्ट जालें. पूण ते कांयच 
उलयले नात. देफेत दाखय नासतना थोड्या वेळान उठून 
गेले आनी तांणी त्या बंगल्या वयली आपली सांटली 
पोटली फाटकुळेर माल्ली आनी बंगल्याची चावी 
बिडलाजी कडेन पावती केली. चावी हातांत पडनाफुडें 
बिडलाजी गडबडले. धर्मानंद बंगलो सोडून गेले जाल्यार 
प्रतिश्‍्ठितांमदीं आपलीं पत वतली हें तांणी तत्काळ 
वळखलें आनी धर्मानंदांनी परतें बंगल्यांत wan aad 
म्हूण गांधीजींकडेन खूब रदबदली केली. गांधीजीनी 
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६० ऋ सारस्वत 


आपले परीन धर्मानंदाक समजावपाचो यल केलो. त्या 
उतराक धर्मानंदान गांधीक ted, “हांव ब्राह्मण, म्हाका 
लोभांत घुस्पावं नाकात.' गांधीजी उमगले आनीक फुडें 
कांयच उलयलेनात. 

सत्यनिश्ठेमुखार धर्मानंदाक जशी सत्तेची ae 
नाशिल्ली, तशीच संपत्तीचीय नाशिल्ली ei हें 
जिते-जागतें उदाहरण. 

अमेरिकेचो ल्यानमन आनी रशियाचो सॉर्बेस्टी दोगूय 
पट्टीचे विद्वान संशोधक. पूण तितलेंच अन्यम आनी 
महत्त्वाकांक्षी. हांणी दोगांनीय आपापले युनिव्हर्सिटीत 
धर्मानंदांक आपोवन व्हेले आनी पिठकल ग्रंथाचें ताणी 
संशोधन करपाचें काम तांचेर सोपयलें. पूण तांचे 
संशोधन qub जातकच तें आपल्या नांवार प्रसिद्ध 
जावचें अशी ताची वान्सा आशिल्ली. म्हणून तशें दडपण 
ते तांचेर हाडपाक लागले. हें did वर्तन धर्मानंदाक 
सोसलें ना. तांगेलें म्हणणें धुडकावन ते देशाक परतले. 
हाजोच अर्थ, असलें मतलबी विदूवत्तेची पर्वा तांणी 
केली ना. 

ध्मनंदाच्यो असल्यो खबरी आयकतां-आयकतां 
म्हजी तांच्या सबंधाची भक्ती दिशीं-माशीं वाडत गेली. 
केन्ना काय तांकां मेळूंक मेळटा अशें म्हाका जाल्ले. 
पणजे एकदां वाटेन वतना तांकां Bid पळयल्ले; पूण 
तांची वळख करून घेवपाक हांव धजलों ना. आनी ती 
संद eid व्हगडायली म्हणून म्हज्या जिवाक जे चिट्मिटे 
पडिल्ले ते आतां चड चड वाइंक लागिल्ले फावट पर्थून 
जेन्ना म्हजें फाटलें आयुष्य पळयतां, तेन्ना म्हाका दिसून 
येता कि Star Star अशे उदात्त गजालीचो म्हज्या मनांत 
ध्यास्त घेतला, तेन्ना तेन्ना अकस्मात. योगायोग येवन 
म्हजो हो ध्यास्त सफळ जाला. हे फावटींय तशेंच जालें. 

१९४७ वर्सा आब्रिलाचो म्हयनो आसलो. नक्की 
तारीख म्हाका आतां स्मरना. गोंयच्या स्वातंत्र्य- संग्रामांत 
म्हजो एक सहकारी मित्र दोतोर विनायक मयेंकार गांव- 
देवीक म्हजो बापोलभाव वसंतबाब हांगेर हांव रावतालों 
थंय म्हाका मेळूंक आयलो. ताणें म्हाका "ed, “हांव 
मुजरत आयज तुजेकडेन धर्मानंदाचो निरोप पावोवंक 
आयलां. ताणें तुका कळोवंक सांगलां.' 

हांव सामको झेलार जाल्लेवरी जालों. 

'पांयांत जिनो चडपाचे त्राण ना, ताका लागून तुमकां 
मेळचेली इत्सा आसूनय हांव तुमचेसरीं पावंक शकना. 
तुमी म्हाका मेळूंक शकल्यार म्हाका भोव खोस जातली.. 

ते तेन्ना मरीन ड्राइव्हाक आपले व्हडले चलयेगेर 
राविल्ले आनी थोड्याच दिसांनी सेवाग्रामाक वचपाचे 


आशिल्ले. मयेकाराकडल्यान म्हाका हिवूय खबर कळूळी 
कि आपल्या देहाचो हे फुडें जगाक उपेग ना. आनीक 
वांचन जाल्यार लोकांची सेवा मात घेवची पडटली, 
म्हणून अन्न-उदक वर्ज्य करून देहविसर्जन करचें अशें 
थारावन ते उत्तर प्रदेशाक खंयच्या तरी रानांत गेले. पूण 
हे गजालीचो गवगवो जावचेलो जालोच आनी ती 
गांधीजीच्या कानार पडली. तांणी ताबडतोब धर्मानंदाक 
निरोप धाडलो. ‘Tach म्हाका येवन मेळात. मागीर 
उलोवया. तेप्रमाण ते पर्थल्ले आनी वाटेंत चलयेगेर 
राविल्ले. ही खबर कळना फुडें केन्ना काय तांची भेट 
जाता अशें म्हाका जाल्लें. दुसऱया दिसा सांजवेळच्या 
साडेपांचाच्या अदमासाक हांव आनी वसंतबाब ते 
रावताले त्या फ्लॅटांत पावले. बेल वाजयली तेन्ना तांणीच 
दार काडलें आनी ते आमकां सालांत घेवन गेले. आमी 
एकामेकांच्या सामखार बसले. व्हडल्या जनेलांच्या विद्रा- 
सांतल्यान मोव वताची पसय तांचे Ua आनी आंगार 
पडली. शरीर तर थकिल्लेंच, नुरा प्रसन्न आनी शांत 
आशिल्ली. साधनेचें दिव्य तेज तांतल्यान जळाळटालें. 
भव्य कपाळ, धारदार नाक आनी धवें फुल्ल मोटवेंच 
खाड आनी नुरा पळोवन हांव उपनिषदकालीन ऋषी 
मुखार बसलां अशी म्हजी भावना जाली. eid तांकां 
म्हळें, 'काल तुमचो निरोप मेळूळो. पूण म्हाका निजाच्या 
गोंयकाराचोसो दिसलो ना तो. शिश्टाचाराचे भाशेंत 
सांगचें जाल्यार तुमी खरें म्हळ्यार म्हाका ऑर्द करपाची 
आनी हांवे ती तत्काळ पाळपाची. कारण तुमी म्हाका 
म्हज्या बापाय सुवातेर.' 

धर्मानंद सुखाविल्ले दिसले. तांणी शुद्ध साश्टीचे 
कोंकणींत म्हाका Ted, 'तें सोड, पूण म्हाका एक सांग, 
तूं कवी, तातूंत कुटुंबवत्सल, अशें आसून संवसार सोडून 
तूं ह्या रणांगणांत देवलो हें कितें?' 

लाडांकडल्यान म्हज्या संबंदांतली सगळी खबर धर्मा- 
नंदाक कळूळ्या हें हांवे वळखलें आनी तांकां म्हळें, हांव 
स्पश्ट उलयल्यार तुमकां वायट दिसना मूं ?' 

‘MS sf, तुमी निकतेक उलयात.' 

'शिरोड्याच्या सत्याग्रहाचे, विले पार्ल्याच्या सत्याग्र- 
हांत धुरीणपण तुमी समर्थपणान केलें. सद्याच्या आमच्या 
गोयच्या सत्याग्रहाचे अशेंच धुरीणपण करप हो खरें 
म्हळ्यार तुमचोच अधिकार. तें तुमी न केल्ल्यान म्हजे 
सारकेल्या अनधिकारी मनशाक- म्हाका तातूंत Wed 
पडलें. म्हणजे तुमीच म्हाका तातूंत लोटले अशें जालें 
ना?! ` 

'हय, म्हज्याय मनांत आसलें. पूण गांधीजींची 
अनुमती म्हाका मेळूळीना. गांधीजी हे तर म्हजें दैवत. 
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म्हजो बापूय चांटे पावलाक रामनाथाचो प्रसाद घेतालो. 
हांव गांधीजींचो घेतां, इतलोच फरक.' 

ते उप्रांत आमची बरोच वेळ उलोवणीं जालीं. अखेर 
eid तांकां परतेंय विचारलें. “तुमी मरूंक मुखार 
सरल्यात हें खरें?” 

देह विसर्जनाच्या विचारांची साध्यंत हकिगत तांणी 
म्हाका सांगली आनी थोड्याच दिसांनी आपूण सेवाग्रा- 
मांत चल्लों अशें ते उलयले. हाजेर तांकां Bid म्हळें, 
“तशें जाल्यार जे गोंयचे भुयेंत तुमची sist किलूललीं, 
थंयच तीं पडप इश्ट eu? 

म्हजो हो प्रस्न आयकून म्हऱयांत बशिल्लो म्हजो 
बापोल भाव बैचेन जाल्लो दिसलो. ताका हें म्हजें उद्धट- 
पण दिसलें जावंये, पूण धर्मानंदाक ast दिसलें ना. 
थंडसाणेन तांणी म्हळे, 'विचार करी सारको आसा 
तुमचो हो प्रस्न. येवजून मागीर हांव सांगतां' आमकां 
दिसलें, गरजे भायर आमी तांचो वेळ घेतलो आनी 
आमी वचूंक उठले. वसंतबाबान ted, “तुमची हरकत 
नासल्यार तुमचो फोटो घेतलों म्हणटा.' 

ते मान्य जाले. बरे अवस्थेंतलो तांचो हो फोटो 
अखेरचो फोटो. हालींच राष्ट्रमतांत आयला तो तोच. ते 
fewer पर्यंत आमकां पावंक आयले, इतलेंच न्हय तर 
हाता-पांयांचेर सारको ताबो नासूनय TM लिफ्टाचें दार 
Sed. “आनी जमल्यार आयचे भाशेनच eui 
सांजवेळा येयात' अशें तांणी आमकां सांगलें. तशे आमी 
गेलेय बी. ह्या प्रसंगा उप्रांत रवींद्रबाब केळेकार म्हाका 
Aug. तांकां eid म्हळें, असो पुण्यपुरुस गोंयांत परतो 
केन्ना जायत देव जाणा! तेन्ना तुका शक्य आसल्यार 
सेवाग्रामांत वचून धर्मानंदाच्या सहवासांत राव आनी 
E मेळोवं येत तितलें पुण्यतीर्थ आनी प्रेरणा 


धर्मानंद सेवाग्रामांत गेले हें आमकां pu d ऊप्रांत 
थोड्याच feat भितर तांचें म्हाका एक प्रत्र आयलें. 
तातूंत तांणीं बरयिल्ले, ‘get विचार म्हाका पटलो. 
गोंयांत वचूंक हांवें Gad गाडयेन भायर सरचें आनी 
खंयच्या स्टेशनार तूं म्हाका घेवंक येता तें रोखडेंच 


पत्र हातांत पडना फुडें हांव मात्सो चपापलों. कारण 
तांकां गोंयात व्हरप ही मोठी जापसालदारकी आशिल्ली. 
eid पत्र वसंतबाबाक दाखयलें. ते म्हजेय परस चड 
गडबडले. लाडांचो सल्लो घेवचो म्हणून आमी ताबडतोब 
टॅक्सी करून तागेर गेले. हांवें दिल्लें पत्र पळयना फुडें 
लाडांनी म्हळे, 


सारस्वत # ६१ 


' हें काय केलें? तुम्ही हे अक्षरशः हळाहळ 
बोलावून आणलें. गोव्यांतल्या पुर्तुगीज अंमलदारांनी 
धर्मानंदांच्या बाबतीत कांही आगळीक केली तर महात्मा- 
जीना आणि उभ्या देशाला त्यांत पडावे लागेल, अवेळी 
पडावे लागेल. याचा काही विचार?” आतां मात हांव 
खऱयानीच भियेलों.. लाडांनी फुडें kt ag 'सुदैव तुमचे 
माझे म्हणून काकासाहेब योगायोगाने मुंबईत आहेत. 
कालच त्यांचा मला फोन आला.' 

लाडान रोखडीच गाडी काडली आनी तशेच आमी 
डॉक्टर नानावटीगेर ते उतल्लेले थंय गेले. लाडान सगळी 
खबर काका सायबांक सांगली. हांव भितल्ले भितर कसो 
वरमलां हें तांणी वळखलें आनी ved, 'कवी, तुमचं तसं 
कांही चुकलं नाही. पण गोव्याच्या आनी भारताच्या 
हिताच्या दृष्टीन महात्माजींच्या आदेशानुसार ह्या घटकेला 
धर्मानंदानी वागावे हेच इष्ट आहे. मी त्यांना आतांच पत्र 
घालतो.' 

“पण मला आलेल्या पत्राला मी उत्तर न करून कसे 
चालेल?” eid विचारलें. 

काकासाहेबानी red, 'घ्या कागद आनी लिहा मी 
सांगतो तसे. तें मी माझ्या पत्रांतून पाठवतो.' 

सगळें यथासांग जालें आनी आयिल्लें अपसरण 
egg. एक गजाल उमजली- गांधी हे तर धर्मानंदाचे 
दैवत आशिल्लेच. गोंय हेंय तांकां केदें Aye दैवत 
दिसतालें हाजो ह्या पत्रांत म्हाका पुरतो साक्षात्कार 
जालो. 

ही खबर Bid एका इश्टाक सांगली तेन्ना ताणें म्हाका 
reg, 'म्हणटकूच धर्मानंदयबी आमचेभशेनच संसारी 
आशिल्ले तर!' 

हांवें ताका जाप दिली. “कांय लोक फकत संन्याशीच 
आसतात, कांय संवसारीच आसतात. पूण यथासांग 
संवसार करून निरीच्छ संवसार करपी ह्या संवसारांत 
भोव थोडे. एखाद्रोच रवींद्रनाथ, एखाद्रोच गटे, आनी 
एखाद्रोच धर्मानंद, असल्यांकच “युनिव्हर्सल मॅन', पूर्ण 
पुरूस म्हणटात, धर्मानंदाच्या रूपान आमच्यांत वा 
आमचे मदीं असो एक पूर्ण पुरूस जालो हें आमचें भाग्य 
आनी अजून तांकां आमी वळखूंक शकलेनात हें तितलेंच 
व्हड दुर्भाग्य.' म्हजो इश्ट अवाक्‌ जालो. 

अशें हें ल्हानश्याच उतरांचें ल्हानशेंच um. 


@ © 
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६२ 9 सारस्वत 
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| PURE SODA | 


Bisleri 
CLUB SODA 


| 

| 

Bisleri goes through an elaborate process to | 
ensure purity. The water is filtered four times. |$ 

| 


à 


५ 


A silver treatment ensures further purity. 
And, for greater hygiene, Bisleri uses a 
PVC-lined - instead of a cork crown. 
Even the carbon dioxide gas used is heated, 
filtered and purified. 


Yes, Bisleri takes a lot of care. 
Ask for Bisleri Club Soda 
when you want a pure soda. 
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सारस्वत # ६३ 


द Times are changing 
vi Toda ण्य 
at ‘The Mandovi’ 


Just to pamper you. for the better. 


Splendid Transformation, 
From Fabrics, Colours, Carpets. 
Furniture, and Lampshades 
To The Bathrooms. 
Right Down To The Finest Details 
Only One Thing Has Not Changed. 
The Traditional Haspitolity Of The Mandovi 
Come co 
| 
And njoy 6 All | 
Luxury fs Not Expensive | 


At The Mandovi 


| The Centrally Located Business Holiday Centre 


You Have To Se Jt,Lo Be lieve Ot 


— 


085245451, Cable: MANDOV!A Bombay Office : 3/18 SHREYAS Nariman Point, Bombay 400 020, Tel 2 
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30a 403 001. Tel 45270 ॥ Lines), 224405 (5 Lines) Te: 0194-225, Fax 


६४ क्रँ. सारस्वत 


With Best Compliments from 


M/s. Goa Automotive 


2nd Floor, Joshi Bldg., 
Vasco da Gama 
Goa 403 802 


Authorised Dealers for 
Bajaj Tempo Ltd 
For Tempo Trax A Tempo Traveller A Matador Vehicles 


Sales. -Service - Spares 


© 
512421 / 511491 
Fax No : 0834 - 513433 
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सारस्वत # ६५ 


With Best Compliments from 


M/s. Balaji Transport 


Katkar Building, Station Road 
Margao Goa. 
© : 721296 


With Best Compliments from 


M/s Maya Book Stores 


Margao - 403 601 Goa 
© : 731759 


With Best Compliments from 


M. S. CARO 
Caro Corner 
Margao Goa. 


% : Off : (0834) 721656, 734298 Res : (0834) 722286, 732398 


With Best Compliments from 


Khope Brothers (Margao) 


Miranda Bldg. Khareband Road, Margao - Goa. 
© : 722925, 730380 & 734075 Res. : 763225 


Authorised Stockists : A.C.C. Cement, 
Rajashree Cement, Birla Super & Bagalkot Cement 
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६६ ऊँ सारस्वत 


With Best Compliments from 


M/s. Marpol Chemicals Pvt. Ltd. 


Regd. office : Factory : 

Marpol House, 3rd Floor Plot Nos 13, 14, 15 

Luis Miranda Road GDDIDC Industrial Estate 
Margao Kakoda 

Goa 403 601 (Goa) Goa 403 706 

Phone : 720165, 732045 Phone : 650749, 650360 


Fax : 91 834 733124 


Delhi Office : Bombay office : 
Unit No 3, 1st Floor 201 Sai Niwas 
CSC No 7, Pocket 8 Sector C Opp. Madrasi Ram Mandir 
Vasant Kunj Subhash Road, Vile Parle (E) 
New Delhi - 110 030 Bombay 400 057 
Tel No : (011) - 6894715 Tel No : (022) - 8220955 

' Fax No: 91 11 6894715 Fax No: 91 22 8220955 


Forerunners in Hi- Tech Powder Coatings & 
Polyester Resins 


MARPOL 


Committed to Continuous Technology Update 


oe 
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सारस्वत # ६७ 


With Best Compliments from 


Ananta Narcinva Naik 


”TEERTHROOPA” 
P. 0. Box 205 
Narcinva Damodar Naik Marg 
Margao 


Office : 722171, 731335 Res. : 735587, 735243, 735634 


With Best Compliments From 


M/s. Keshav Sinai Kunde & Co. 


Margao-Goa 


Branches 
Panaji © 47094 i Mapusa © 262264 


Gram : DAMODAR 


© 
721797 / 722124 / 732484 


* 
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६८ कँ सारस्वत 


With Best Compliments from 


Ramnata Sinai Caro & Co. 
”Gurudas” Abade Faria Road 
Margao 403 601 
Telephones: 722468, 722637 
Branches : Dr. Atmaram Borkar Road, Panaji 
Near Revenue Office, Mapusa 


Stockist for : 
LARSEN & TOUBRO Switchgear 

NGEF Motors/Pump sets/H.T. Switchgear 

INDFOS Industrial and Refrigeration Pressure and Tempera- 
ture Controls 

SALZER Cam Operated Switches 
ESBEE Modular units 

GIC Timers and Time Switches 
RISHABH Panel Meters 

MEHER Low Tension Capacitors 
Pneumatic Limit and Foot Switches 


At KA 


With Best Compliments from 


M/s. Caxinata Poi Anglo 
M/s. Caxinata Poi Anglo & Company 
M/s. Suren Electrical Engineers 


H.O. Jose Inacio de Loyola Road 
Sunshine Building, P.O. Box No. 112 
Margao - Goa 


Dealers in : Hardware, Paints, Electricals, G.I. Pipes, P. V. C. Pipes & 
Fittings, G. P. Sheets, Aluminium Section, A. C. Sheets, Cement & 
Govt. Authorised Dealers for Weights & Measures 


© 
Off. 732283, 734124, 721284 Res. (Chicalim) : 760516 
(Borda) : 738702, 
738703, 738740 
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सारस्वत # ६९ 


With Best Compliments from 


Usha Stores 


Margao - Goa 
© : 722219, 721431 


Authorised Dealers for 
ONIDA, BPL, OPTONICA Colour TVs 
Available on Instalments 


Xx 


With Best Compliments From 


Ramnath D. Mauzo & Sons 


Station Road 
Margao Goa 


Branch Office: Grams : MAUZOSONS 
Panaji - Goa Telephones : 

Phone : 43610 Office : 731195 

Off : 47005 Shop : 732095 


Res : 7490 Res. : 732065 / 733565 
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७० क सारस्वत 


Looking for an elegant home near the sea? 
Here is what we have to offer 


Tarcar Residency 


Located at 
Caranzalem, On Miramar-Dona Paula Road, Near Hotel Swimsea. 
Just Walking distance from the Beach 
& Having Ultra Modern Amenities. 


FLATS and SHOPS. 


Call / Contact: 


Tarcar Real Estates Pvt. Ltd. 


(A Group Company of Tarcar Automobiles Pvt Ltd.) 
Tarcar Mansion, Cortim, Panaji, Goa. 227184 / 223976 


Architect : Lucio Miranda & Associates 
Structural Consultant : Aztsc 
DUBAI : Dr. H. Kumar,-© 360691 BAHRAIN : Miss Rose Fernandes © 259642 


x 
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सारस्वत * ७१ 


With Best Compliments from 


LAKAKI 


We Serve The Best 


Branches 
Margao, Vasco, Ponda, Panaji & Curchorem 


"With Best Compliments from 
M/s V. G. Quenim 
& 


Vilman Packagings Pvt. Ltd. 


_ Producers of Iron Ore and t 
Manufacturers of HDPE Woven Sacks for Packing Cement, Fertilisers Etc. 


With Best Compliments From 


M/s. Radhakant R. Pai Kane 


General Merchants 
Margao-Goa 403 601 
Tel : Off. 730973 Res. 735359 


With Best Compliments from 


V. N. Kamat & Sons 


Margao 403 601 (Goa) 
Colgate Palmolive (I) Ltd 
722766 
आषाढ - भाद्रपद = १९१८ 


७२ 3 सारस्वत 


With Best Compliments from 
M. S. B. Caculo Pvt. Ltd. 


8-9, Shanta, St. Inez, 
Panaji - 403 001 (Goa) 


ie 
ÁN 


With Best Compliments From 


. Narcinva Velingkar & Bros. 


Veling, Mardol-Goa 


== 
^ 
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सारस्वत * ७३ 


Wit Best Compliments from 


M/s. Narayan Ganesh Prabhu Zantye & Co. 


Bicholim, Goa. 


Manufacturers & Exporters of 


Cashew Kernels and Cashewnuts, Shell Liquid 


Gram : ZANTYE - BICHOLIM 


(9) 

Off. : 362247, 361232 
(H. O. ) : 362048 (Resi) 
Telex : 194 - 353 HIRA IN 
Fax : 0832 - 362148 


+ 
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७४ 3X सारस्वत 


Wit Best Compliments from 


Govind Poy Oxygen Limited 


Manufacturers of 


Industrial and Medical Gases 


Marketed by 
The Southern Gas Limited 


Govind Poy House 
Margao - Goa 
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सारस्वत # ७५ 


With Best Compliments from 


Keni's Hotel Pvt. Ltd. 


18th June Road 


Panjim Goa. 
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७६ 3X सारस्वत 


With Best Compliments from 


Keni Brothers 


Govinda Building 
Mahatma Gandhi Road 


Panaji Goa. 
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सारस्वत * ७७ 


= Best Compliments from 


BUILT ON IRON 


Working in deposits once considered unsuitable for com- 
mercial exploitation, FOMENTO - with an ore beneficia- 
tion complex, a fleet of dumpers and barges and with 
services of top-class professional personnel is one of the 
leading exporters of iron ore concentrates in the country, 
earning precious foreign exchange, contributing firmly 
and steadily towards an uplift of the social and economic 
standards of the country, sharing in the great challenge of 
making this land a better place to live in for all. 


Sociedade de Fomento Industrial Ltd. 


MARGAO - GOA 
INDIA 
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७८ 3* सारस्वत 


With Best Compliments From 


Geno Pharmaceuticals I imited 


Pharmaceutical Complex 
Karaswada, Mapusa - Goa 
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सारस्वत # ७९ 


With Best Compliments From 


M/s. Navelker Enterprises 


Mr. V. Navelker, 
Dr. A Borkar Road, 
Panjim Goa. 


de 


With Best Compliments From 


NANU 


INDUSTRIES 


Manufacturers of Diesel Generating Sets and 
all Types of Electrical Cubical Boards 


Head Office : “NANU HOUSE" Varde Valaulicar Road, 
Post Box No. 125, Margao-Goa. 

Phones : 721260, 722677 & 721806. Telex No. 0196-225 NANU-IN 
Branch Office : “NAIK VILLA", Dr. Dada Vaidya Road, 

Opp. Kundaikar Nagar, Panaji-Goa. Phone : 45180 
Factory : Ponda - Bethora Road, Ponda-Goa. Phone : 313042 
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८० ऋ सारस्वत 


With Best Compliments From 
ENTERPRISES 


- M/s. N. K. Naik & Associates 
Civil Engineers, Designers & Builders. 


M/s. Electro Engineering Enterprise 
Electrical Contractors & Dealers. 

Authorised dealers for : GEC, GENELEC, JYOTI LTD, 
UNIVERSAL CABLES, DOWELLS, AGASTI SUBMERSIBLE PUMPSETS etc. 
Suppliers of other Electrical products. 

Also leading Electrical contractor in the territory of Goa 


M/s. Kristile Cement Products 
Manufacturers of : Mosaic flooring tiles of various types; 
suppliers of Cuddapah, Kotah, Marble slab, Granite etc. 


M/s. Krishna Nanu Naik & Sons 
Manufacturers and suppliers of : all types of Electrical 
panel boards, Control panels and other Structural works. 


M/s. Sapana Ceramics Pvt. Ltd. 
Manufacturers of : Load bearing wirecut bricks, Mangalore roofing tiles, 
Pan tiles, Facing tiles etc. 


M/s. Sapana Real Estate 
Real Estate Developers, Builders of Ownership Flats, Plots, Bungalows etc. 


M/s. P. K. Naik & Company 
Suppliers of General Electrical Items of All Types. 


M/s. Nanu Resorts Pvt. Ltd. 
Beach Resorts at Betalbatim-Salcete, Goa 


Head Office : “Nanu House” Varde Valaulicar Road, P. 8. No. 125, Margao-Goa 
Phones : 21260, 22677 & 21806. Telex No : 0196-225 NANU-IN 
Branch Office : “Naik Villa" Dr. Dada Vaidya Road, Opp Kundaikar Nagar, Panaji-Goa 
Phone : 45180 
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Where do the famous 
Salgaocar footballers learn 
to achieve goals? 
At work at the mines, of course. 


Teamwork plays as large a part in iron 
ore mining as it does on the football field. 


Getting the ore out of the ground 
E and on to the ore-carrying ships 
for export involves as many 
intricate manoevres as a Rovers Cup 
match. Identifying ore strata of 
high potential, mining processing, 
transportation. 


It's not an easy job, but then winning never 
. was easy. And when it comes to iron ore 
exports, Salgaocars is onevof India's largest. 


Today the name Salgaocar stands for far 
more than iron ore: it is a leading 


conglomerate in mining, 
shipping, hotels, 
industrial gases, chemicals, real estate, 


travel and tourism. As well as Goa's finest 


hospital-cum-medical research centre, law 
and management colleges. And of course, 
the Salgaocar Sports Clu». 


As you can see, Salgaocar is more 
than a match for any y / 
whether at play or at work. 


Sal का 


High values, 
down-to-earth results. 


V. M. Salgaocar & Bro. Ltd. 
Salgaocar House, Vasco-Da-Gama, Goa 403 802 


SPAN VME 1 


z > ndustrious Dempo... 


Rooted in folklore dating back to 
the 17th century, Dempo gained prominence 


as a business house through the years. 


With the acquisition of mining concessions 

in 1949, Dempo has accelerated the process 

of growth and emerged as an Industrial house 
to cover a range as varied as Domestic trading 
to Exports, Mining to Construction, Paints to 
Auto accessories, Breakfast & weaning foods 
and extruded soya products to Soft drinks, 
Calcination of Petroleum coke to Newspapers 


and Educational Institutions. 


Serving as partners in progress and 
development of India, Dempo operations 
today extend beyond Goa, to Delhi, Bombay 


and Bangalore. 


THE HOUSE OF DEMPO 


Goa 5 future, the Nation 5 growth. 


DEMPO 


CORPORATE HEADQUARTERS: , 
DEMPO HOUSE, CAMPAL, PANAJI-GOA 403 001 INDIA 
TEL: 46281-46286 TELEX: 194-217 DMPO IN FAX: 91 832 45098 


GROUP COMPANIES 


V.S. DEMPO & CO. LTD. 

Leading producers & exporters of Iron Ore. 
DEMPO MINING CORPORATION LTD. 

Largest Iron Ore Mining Concessionaire. 
DEMPO ENGINEERING WORKS LTD. 

Build and repair Barges, Tugs and other 
marine vessels. 

DEMPO ENGINEERING SERVICES 

Undertake major civil construction jobs. 
NAVHIND PAPERS & PUBLICATIONS LTD. 
Publishers of 'The Navhind Times’ and 
'Navprabha' - the popular dailies. 

GOA PAINTS & ALLIED PRODUCTS 

Makers of 'Galaxy' and 'Galaxite' brands 
of industrial and marine paints. 

GOA CARBON LTD. 

Producers of calcined petroleum coke. 
NATIONAL AUTO ACCESSORIES LTD. 
Manufacturers of Tie-Rod ends and stearing 
linkages for automobiles. 

HINDUSTAN FOODS LTD. ; 

Makers of breakfast & weaning foods 

and extruded soya products. 

UNIVERSAL BEVERAGES LTD. 

Franchise bottlers of Pepsi aerated soft drinks. 
DEMPO MARKETING CO. LTD. 

Market Computers, Office equipments, 


consumer durables and domestic appliances. 


अक्षर जुळणी आनी मुद्रण : ओमेगा एन्टरप्राइझेस, विद्यानगर कॉलनी, लेन ३, ब्रिद्यानगर, मडगांव (गोंय) ४०३ ६०१ 


